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TAYLOR EXCHANGE 2/17 °

THE JESUIT.

THE PRIEST AND THE PARSON OF TWO HUNDRED
YEARS AGO.

TTRIBUTE the fact to whatever motive we
please, accord to it whatever degree of de-
serving, one way and the other, our several preju-
dices may incline to, it is nevertheless indisputable
that the Roman Catholic Church has always moved
far in advance of all other Christian denominations
in missionary enterprise. Inspired by a sublime
devotion, the self-denying priest has never hesitated
to respond to a conviction of duty, nor paused to
consider the hinderances in the way of its discharge.
Nor-field of labor has been so remote, no interven-
ing stretch of wilderness and solitude so vast, but
that to attain the one, he has bade willing defiance
to the toils, the trials, and the perils of the other,
Pestilence has not stayed him, famine has not re-
strained him, fire and sword have not dismayed him.
Outstripping the march of civilization, distancing
even the enterprise of the few, made famous by the

(13



8 BLACK-ROBES.

feat, who, led by desire of traffic, or the love of
wild adventure, have accomplished their bolder
advances, penetrating far, over long-extending
leagues of pathless way, into the heart of savage
wastes, he has assumed the more marvelous
achievement, nor rested content until, traversing
the weary reaches between, of forest, plain, desert,
and mountain, he has journeyed from sea to sea,
and made the passage of a continent.

In 1626, Jean de Brébeuf, of the order of Jesus,
starting from Quebec, entered upon his first mis-
sionary labor, fixing his station among the Huron
Indians, on the Canada shore of the lake of that
name, nearly a thousand milés from the point of
his embarkation on the St. Lawrence River. Ten
years later, the exiled preacher, Roger Williams,
the foremost venturer among his Puritan brethren,
sought out a scene for his personal toils—and for
a new settlement—among the Narragansetts in
Rhode Island, but the enterprise took him scarcely
beyond sound of the axe of the pioneer in the clear-
ings on the frontier of the Plymouth settlements.
In 1648, John Eliot, the most noted of evangelical
apostles among the Indians, officiating on a salary
of fifty pounds per annum, had extended his labors
into the backwoods, perhaps half a dozen miles
outside of Boston harbor. Seven years before, the
canoe that bore them landed Fathers Jogues and
Raymbault among the Ojibwas, or Chippewas, on
the banks of the Saut Ste. Marie, close upon the
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waters of Lake Superior, midway almost between
shore and shore of the opposite oceans. Whole
generations later, and within memory of living
men, when ministers, under auspice of the dpmestic
missionary societies, first went out to serve among
the mixed populations, native and imported, of
Western (peninsular) Michigan, they found the
orchards, grown old and crumbled from decay,
which were planted by the Jesuit fathers nearly a
century and a half before.

If a comparison be instituted between the teach-
ings and the preachings of the Papist and the Puri-
tan, in the time of which we treat, the contrast will
be marked, and strikingly at variance with a pre-
vailing conviction respecting the fact. The instruc-
tions under which the follower of Loyola entered
upon his work demanded an exclusive devotion to
the one specific object of his errand,—to proclaim
Christ and his Cross to the benighted savages of .
the New World. The Christian virtues were to be
held in strict observance. He was to be meek,
patient, forgiving, temperate, charitable, and of un-
tiring affection. He was to conform, as nearly as
possible, to the manners and customs of the tribes
among which he might be thrown; loving them as
brothers; tendering a cheerful proffer of all cour-
tesies and civilities, even the most trifling; par-
taking with them of their fare,—a hard task for
graceful performance, but one claimed as a sacred
due of hospitality,—no matter how rude or how re-
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pulsive it might be; all, that identifying himself with
them thus intimately, he might the more readily
win them over to the embrace of the Faith which
it was his mission to preach.

The Puritan, on the other hand, took upon him
his office independently, and in boasted contempt
of higher human authority. With the Bible for
his rule and conscience for his guide, only to God
would he hold himself accountable. His peculiar
dogmas regarding forms of belief and of worship,
of government ecclesiastical and civil, and of indi-
vidual conduct, made up mainly his religion. In his
preaching he preferred to discourse upon points of
doctrine; to denounce the Divine Right of Bishops;
to discuss the question whether Sanctity of Life is
Evidence of Justification, or to deliver a solemn
protest against the Eating of Mince-pies on Christ-
mas. Thus it happened that while Roger Williams
" was proclaiming vehemently against the cross in
the English standard, to the spiritual edification
of his hearers, and while, with his ready right
hand, Endicott was defiantly cutting it out, Father
Jogues, a tortured, mutilated prisoner, far away in
a camp of the Iroquois, in the fullness of a more
amiable zeal, was carving the same sacred symbol,
and with it tracing out the adorable name of IEsus
in the bark of the trees. And so it was, that while
the ““ Apostle of the Indians” found topics quite up
to his taste, for pulpit deliveries, in such themes as
“The Wearing of Wigs and Long Hair,” and “The
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Use of Tobacco,” Charles Garnier, the gentle disci-
ple of Ignatius, was proclaiming the compassionate
lessons of his divine Master in his own inspired
utterances; preaching repentance and faith to the
Huron and the Iroquois, and administering the
saving sacrament of baptism to his converts,—all
the while, and everywhere, steadily pursuing,
through hazard and through hardship, his ap-
pointed task; that task which was to find its re-
quital at last in the crown of martyrdom, for
which, in his moods of ecstasy, he was used to
petition so fervently.

The religion of the Puritan may be said to have
been a religion of the head, characteristically cold,
rigid, and vindictive. Charity with him was an un-
familiar virtue. His ministry was devoted to the
rooting out of heresies, and to the instillation of
“wholesome spiritual doctrine.” The Law fur-
nished him with his texts and his proofs, rather
than the Gospel, as Moses was his master of inspi-
ration rather than the Messiah. To keep a salutary
espionage over the consciences of his fellow-com-
municants,—to disfranchise Wheelright, and to
banish Mrs. Hutchinson, for the very fault (none
else than non-conformity) which had made him-
self an exile from his native land,—was a more
praiseworthy service than would have been the
conversion of a Mohican ora Wampanoag. He
seemed to act upon the presumption that the truth
could make its 0wn way among the Gentiles, and
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that the exclusive office of the teacher or pastor
was to see that the “professor” lived up to the
line of Congregational orthodoxy. His function
was to call the righteous, not sinners, to repent-
ance. It was nothing out of the way that Parris
should take it as worthy a heavenly benediction
when he “preached and prayed” against deaf Re-
becca Nurse, and had her hanged by the neck, one
summer’s day, till she was dead. Cotton Mather
thought that he was winning a peculiar claim to
celestial favor when he harangued the crowd
whose unsanctified instincts threatened to tempt
them to the rescue of the condemned preacher,
Burroughs, as he stood on the scaffold, and with
a comfortable conscience could thank God “for
justice  being so far executed among us,’—the
governor and the president of Harvard College
responding “ Amen” to it,—as his miserable victim
was launched, strangled, into eternity.

The religion of the Jesuit, on the other hand,
was eminently a religion of the heart. Love was
the cardinal element of his faith. Christ, with him,
was all and in all. Calvary was the sacred mount-
ain to which he turned for his oracles, rather than
Sinai. The injunction of his adorable Lord he put
literally in practice,—taking up his cross and fol-
lowing him. He never tarried to discuss moote |
questions in theological science, receiving the dog-
mas of his church without cavil, and confessing to
its mysteries dutifully, satisfied, as he was, in the
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terms of old and approved acceptance, to under-
stand as he believed, and not to fetter and imperil
himself by assuming only to believe as he under-
stood. Freed thus from the necessity of lingering
at home to watch against the upgrowth of schism,
he was at liberty to take up the more benevolent
and consistent offices of his vocation, and where-
ever souls were to be snatched from perdition,—
the more distant and dangerous, the more inviting
the mission,—thither to force his way, or—for with
his face once set upon an errand he never turned
back—to perish in the attempt.

“O my Jesus,” said the pious Gabriel Lalle-
mand, “it is necessary that Thy blood, shed for the
savages as well as for us, should be efficaciously ap-
plied to their salvation. It is on this account that
I desire to co-operate with Thy grace, and to im-
molate myself for Thee.” “What shall I render to
Thee, O my Lord Jesus,” reads the vow of the
noble Jean de Brébeuf, “for all that I have received
from Thee? I will accept Thy chalice; I will call
upon Thy name. And now I vow, in presence of
Thine eternal Father, and of the Holy Ghost,—
before the angels, the apostles, and the martyrs,—
that if, in Thy mercy, Thou shalt ever offer unto
me, Thy unworthy servant, the grace of martyrdom,
I will not refuse it. From this hour I offer unto
Thee, with all my will, O Thou my Jesus, my body,
my blood, my soul, so that, by Thy permission, I
may die for Thee who hast deigned to die for me.

2
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So, Lord, will I" accept Thy chalice and invoke
Thy name, O Jesus, Jesus, Jesus!”

This was the spirit of the Jesuit’s devotion, and
these types of the illustrious company of those
who, like René Menard, Chabanel, Garreau, Le
Maistre, Du Poisson, Antoine Daniel, and their
fellows, dedicated themselves to martyrdom, that
the faith to which they were plighted, with its
saving grace, might be implanted in the hearts of
the heathen.

As to the merits of the one order of these eccle-
siastical functionaries, and of the other, it may
readily be conceived that a decided opinion pre-
vailed in the minds of the savages. *“You saw
me,” said one of them, representing his people
before the Governor of Massachusetts, “long before
the French did; yet neither you nor your ministers
ever spoke to me of prayer or of the Great Spirit.
They saw my furs and my beaver-skins, and they
thought of them only. These were what they
sought. When I brought them many I was their
great friend. That was all. On the contrary, one
day I lost my way in my canoe, and arrived at last
at an Algonquin village, where tle Black-Robes
taught. I had hardly arrived when a Black-Robe
came to see me. I was loaded with peltries. The
French Black-Robe disdained even to look at them.
He spoke to me at once of the Great Spirit, of
Paradise, of Hell, and of the Prayer which is the
only path to heaven. I heard him with pleasure.
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At length prayer was pleasing to me. I asked for
baptism, and I received it. Then I returned to my
own country, and told what had happened to me.
They envied my happiness,—and set out to find
the Black-Robe, and asked him to baptize them.
If, when you first saw me, you had spoken to me
of prayer, I should have had the misfortune to
learn to pray like you, for T was not able then to
find out if your prayer was good. But I have
learned the prayer of the French. I love it, and
will follow it till the earth is consumed.”

While the labors of the early Catholic mission-
aries were devoted chiefly to the natives inhabiting
the wildernesses of Canada, they were not so to
the exclusion of a more extended exercise. Their
enterprise led them beyond the boundaries of that
province, and brought them within borders of a
strange land, which, lying south of the chain of
lakes, away in the rear of the Plymouth settlements,
reached, with its broad ranges of forest and prairie,
from the Alleghany Mountains to the Mississippi
River. It is of their attempts, as the pioneers of
Christianity in these regions,—the regions of “the
West,” as the term had its application and limita-
tion down to within a score or two of years ago,—
that this sketch proposes to treat.



II.

THE MISSIONARY AMONG THE SAVAGES OF SUPERIOR.

HE Ottawa, Menomonee, Chippewa, Illinois,

and other Indian nations inhabiting the regions
bordering upon the waters of Superior and Michi-
gan, formed part of the great Algonquin family,
which, having its connecting links through other
intermediate tribes, extended along the line of lakes
to the eastern seaboard, including and terminating
with the powerful clans of the Abenakis in Maine,
Within this belt of territory, and edging upon the
lake which bears their name, lay the possessions
of the Hurons or Wyandots, a people deriving
their lineage and language from the Iroquois, but
bound to the Algonquins, as was inevitable from
their geographical position, by the more reliable
ties of sympathy and interest.

Voyages for the purposes of trade were common
between the Ottawas and the other kindred tribes
of the West, and their allies, the Hurons, of the
East., Straggling parties would make the excur-
sion at almost any season of the year, except,
perhaps, in the dead of winter; but the great tours
happened more rarely, and were undertaken when
the months were propitious, offering fair skies, a

(16)
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genial atmosphere, open water, and the promise of
supplies, in the game and the growth of the woods,
for subsistence on the way. From sixty to a hun-
dred or more canoes would gather at some con-
venient harbor-on Green Bay, or on the Saut Ste.
Marie, into which would be packed the cargoes of
peltries and copper, their chief articles of export,
when the flotilla, manned with some five persons
to each bark, forming altogether quite a numer-
ous party, would start upon their voyage. After
the Old World had sent over its colonies to the
New, and the settlements that sprang up on the
seacoast and along the rivers began to exhibit their
superior attractions, these voyages were continued
farther down the St. Lawrence, until at length
Quebec, the frontier town of the French, became
the terminus of the trade. Here the native foresters
could supply themselves at a cheap rate, according
to their estimate of values, with the foreign com-
modities that suited their simple tastes,—beads, bits
of glass, ribbons, rings, and the like,—while the
barterers with whom they dealt were disposed to
believe that they had not been outbargained in the
furs and skins received in exchange.

While tarrying at port, social intercourse was
not neglected between dealers and customers, and
while the Frenchman excited the admiration and
taxed the credulity of his visitor with descriptions
of the marvels of his native land, the Indian, am-

bitious to maintain his national importance as well,
*
2
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would reciprocate with stories of the wonders of
the distant interior where he inhabited,—of its
mighty rivers and fresh-water seas, of its illimitable
prairies, and of the populous tribes that filled the
region. Tempted by these representations, Nicolet,
one of the earliest and most adventurous pioneers
of New France, determined upon a voyage of ex-
ploration. A ready familiarity with the Algonquin
tongue qualified him peculiarly for the undertaking.
He made the expedition, visiting the “Sea Tribe,”
in the neighborhood of Green Bay, and having
returned, offered his own testimony in confirmation
of the statements made by the native traders.

Among the national festivals of the Algonquins
was one of peculiar solemnity, entitled the Feast
‘of the Dead, recurring, periodically, every tenth
year, and held at some chosen locality in the
country of the Hurons. On these events, delega-
tions from all the tribes, far and near, were accus-
tomed to assemble, bearing with them the bones
of their dead of the last decade, dug from their
graves, and brought for final sepulture in the one
common depository consecrated to that use, but
more particularly attracted, no doubt, by the feasts,
the songs and dances, the games, and the torch-
light processions which were the ceremonial accom-
paniments of the occasion. The period for a
return of this festival happened in 1641, and was
attended, among the rest, by a representation of
Chippewas from the Saut Ste. Marie.
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The Jesuit missionaries were not slow to take
advantage of so promising an opportunity to urge
the claims of the Faith upon these strange barba-
rians. So eloquently did they press their appeals,
and such was their gentle and winning manner, that
they found favor in the eyes of the savages, who
made earnest entreaty that some of their number
should accompany them in the backward voyage
to their lodges in the far land. Ever since the re-
turn of Nicolet, several years previously, the good
fathers had contemplated the establishment of a
mission in that quarter, and now that Providence
had opened a way, they promptly and thankfully
accepted the invitation. Preliminarily to a positive
occupation of the ground, Fathers Jogues and
Raymbault were appointed to undertake the jour-
ney, explore the country, and fix upon a station.
Coasting Lake Huron in their canoes, after a voyage
of seventeen days, made peculiarly pleasurable by
the charming scenery that skirted their progress,
and the genial summer atmosphere, redolent with
the rich balm of pines, through which they floated,
they arrived on the 4th of July at the Saut, to be
met with the hearty welcome of two thousand
Indians.

The wonders narrated by the old traders at
Quebec were repeated. The missionaries were
told of the great plains that stretched south and
west, away from the lakes, and of the populous
tribes—the Miamis, the Sacs and Foxes, the
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Kickapoos, and the Pottawotamies—by which
they were inhabited. Rumors, too, were rehearsed
of vaster regions lying still farther beyond; of the
river of rivers,—the MEsIpI they called it,—that
had its broad course there, and of the Nadowessi,
mighty and terrible, a nation of hunters and of a
thousand warriors, that occupied the land. The
missionaries were filled with wonder at the recital.
Their hearts overflowed with compassion for the
multitudes living and perishing thus in ignorance,
and instantly would they have committed them-
selves to the work of their enlightenment, only
that, as yet, the laborers were too few in the field
of the Hurons, and the successes established there,
through so much toil, too precious, to allow of the
risk to the spiritual perseverance of the newly elect,
that might ensue upon their withdrawal. But there
was to be no final abandonment of the ground.
They tarried for some days, sharing the hospitali-
ties of their Chippewa friends, planted a cross on
the site near the river where now stands the Cathe-
dral of St. Mary, as the distinguishing emblem of
their creed, and for evidence to such as might
follow that they had been before,and were entitled
to come again, to hold and to possess for the
French and for the Faith, and then, launching their
canoes, they glided out into the rapids of the Ste.
Marie and floated away on their homeward-bound
voyage. They never returned. Raymbault died,
perishing from exposure. Jogues followed ulti-
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mately, hurried to his reward by the murderous
blow of an Iroquois assassin.

A party of Ottowas, under guidance of a pair of
wandering traders, who, in pursuit of their calling,
some two years before had strayed upon them,
visited the Hurons in 1656, and made request fora
Black-Robe to join them on their return. Two of
the fathers, Leonard Garreau and Gabriel Druil-
letes,—that man of “incomparable charity,”—were
accordingly commissioned for that purpose. Upon
starting they took with them a company of French-
men, with the view of planting a white settlement
among the natives at the Saut. The attending
Frenchmen, soon wearying of the society of their
savage co-voyageurs, and perhaps not uninfluenced
by a regard for their personal safety, withdrew in
a body from the enterprise. The missionaries were
not to be deterred by the spiritless example of the
deserters, but manfully continued their advance.
Paddling their way against the tide of the river,
they had proceeded as far as the island of Mon-
treal, when they were suddenly attacked by a party
of Iroquois, lurking secretly in await for them.
Garreau fell fatally wounded under the first fire.
The Ottowas deserted their canoes and took to the
shore. Here, gathering behind defenses hastily
thrown up, they sheltered themselves until escape
was practicable, when they stole away, abandoning
Druilletes, whom they would not allow to go
with them, to whatever fate might overtake him.
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But when the Jesuit resolved he accomplished.
In his lexicon there was no such word as fail.
Did persecution, armed with tortures, interpose to
prevent him? He might writhe under its inflictions,
but he would not be hindered. Did certain death
lie visibly before him in the way? No matter to
the devotee whose daily invocation was that he
might be found worthy, if the reward were not
beyond his desert, to win the crown of martyrdom.

The establishment of the Saut Ste. Marie: mis-
sion was deferred, but not abandoned, because of
the disaster at Montreal Island. In 1660 another
trading fleet of sixty canoes, laden with the ordi-
nary freightage, arrived from Superior at Quebec.
Three hundred Ottowas manned the expedition.
They reiterated the request which had been urged
by their brethren four years before, that a servant
of the “God of the Prayer” should go back with
them on their return. The Superior, Father Lalle-
mand, listened to their prayer, and cast his eyes
around to find the fitting candidate for the em-
bassy. Among the enlisted in the sacerdotal ser-
vice was a veteran, who, in earlier years, had toiled
with Brébeuf, Jdgues, Garnier, and- Bressani, of
saintly remembrance, and participated in all their
trying experiences, save only the last, by which
their earthly connection had been severed.” Hard
service had done its equal share with the frosts of
fifty-six winters to whiten his hair, and the keen-
edged weapons of his enemies had left their deeper
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grooves than the well-marked furrows of time, on
his cheek. Sixteen years’ devotion to it had not
diminished his ardor in the cause to which he was
plighted. His physical frame, constitutionally
delicate, would have rendered him incompetent for
missionary duty, save that its energies, through a
severe and uninterrupted process of discipline, had
been trained to extraordinary endurance. His man-
ners were those of a rarely accomplished, highly
polished Christian gentleman. He was zealous in
his Master’s cause, but his zeal was of a temperate
type, kept evenly quick and warm by the “live
coals,” rather than stimulatively ardent by the fitful.
flashes from off the altar.

René Menard was the man for the post. If the
Superior, after having indicated his choice, hesitated
on account of the age and infirmities of the priest
to confirm it, “Fear not,” said the worthy asso-
ciate of the old martyrs. “He who feeds the young
raven, and clothes the lily of the field, will take
care of his servants.” The venerable father was
nominated, and forthwith started upon the mission.

The savage traders had been liberal in their
offers of kind treatment. No sooner had they got
fairly under way with their fleet, however, than the
native treachery of their hearts began to betray
itself. Indignities were heaped upon the gray-
headed priest, especially by Le Brochet, a principal
chief of the party, whose example failed not to
provoke a like behavior on the part of his inferiors.
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He was made to perform their most menial services.
He was compelled to toil at the oar from dawn till
dark, and to contribute his more than equal share
in the transportation of their burdens at the port-
ages. He was forbidden. his accustomed devotions;
made the object of mockery and derision; robbed
of his breviary, which the ruffianly wretches hurled
into the water; yet patiently he endured it all, “and
like a lamb dumb before his shearer, so opened he
not his mouth.” Famine overtook the party on
its way, when all were reduced to the extremity
of subsisting on berries, barks, roots, acorns, and
the tripe de roche, a woodland moss, gathered as
they might find it, here and there, on the rocks.
Arrived at the Saut at last, the Indians cast the
unhappy missionary ashore, and left him provision-
less, shelterless, barefooted, and with only the tat-
ters of his threadbare robe for protection against
the weather. Yet the soul of the heroic old man
did not fail him. As of wont, his daily orisons
ascended to heaven. As of wont, his lips gave
breath to praise, the recesses of the woods waken-
ing as they had never wakened before, to the
strange song of the New Adoration,—the Salve
Regina,—and the floods clapping their hands to
the glad music of the Awve Maris Stella. For
several days he was reduced for sustenmance to
the use of dry bones. crushed to a coarse powder
between stones and thus made edible. Some of
his red-skin companions at length relented, sought
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him out, and conducted him to where their wig-
wams were pitched, miles away at Keweenaw Bay.

Upon their extermination as a tribe, in 1649, by
the Iroquois, a crippled remnant of the Hurons
took refuge with the Ottowas. Ten years’ exposure
to the old superstitions may have dimmed, but had
not obliterated, the religious impressions of these
unfortunate exiles. As soon as Father René ap-
peared among them, these sheep of the old flock
gathered fondly about him, and with the stray
wanderers of the scattered cote of St. Mary’s on
the Wye, he formed the nucleus of a new fold at
St. Theresa’s Bay,—as designated by him,—on
Lake Superior. Such was the establishment of
the first permanent mission in the Far West. Me-
nard was not to be allowed, without dispufe, to
- administer to the spiritual wants of his flock. The
Ottowa people, under unworthy example of their
chiefs, who were violent in their opposition to the
faith of “the Prayer,” drove the pious father from
their cabins. He constructed for himself a rude
" shelter of fir-branches, through which the winds
had almost unobstructed passage, and this was his
lodge through the long, bitter months of a north-
ern winter,—this his only protection against its
storms, and snows, and cold. His labors were
limited to the sick and equally suffering with him-
self among the unfriendly tribe, but were not
without their recompense. Several baptisms are
mentioned among the fruits of his efforts.

3
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In the spring, having learned of a group of
refugee Wyandots, inhabiting an island in Green
Bay, he determined upon a visit to that quarter.
The route was ascertained to be an exceedingly
difficult and dangerous one. His friends advised
him against the undertaking. “God calls me
thither,” he replied. “I must go if it cost me my
life.” Embarking in a canoe accordingly, attended
by his proved friend the Donné, John Guérin,
together with a small party of Hurons, he started
upon the hazardous voyage. The way was long,
following the devious current of the Menomonee,
and laborious from the many crossings overland
necessary, in order to avoid the various rapids in
the river. Before having proceeded very far, the
Indians, with accustomed infidelity, deserted the
missionaries, who with wonted perseverance, how-
ever, continued to press on. At one of the portages,
Guérin started in advance of his aged companion.
The latter, with a dubious trail to follow, drifted
out of the true course and lost his way. Guérin,
more fortunate, made the crossing successfully, and
awaited anxiously the arrival of the priest. He
never appeared. Diligent search was made for
him. The bag he carried, his breviary, and por-
tions of his apparel were found long afterwards in
the huts of some of the savages, but never a trace
of the body of the missionary. René Menard, the
last surviving of the Fathers in the Faith who had
been first to bear the tidings of Redemption to the
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barbarians of the New World, had followed, by the
same path whither they had gone, and the com-
pany of apostles on earth stood again complete as
the circle of martyrs in Paradise.

But the Cross had been planted in the soil of the
tribes on the Great Lake, and it was not to be
abandoned. Claudius Allouez was appointed to
fill the place made vacant by the loss of the ven-
erable René. He accepted the commission cheer-
fully, joined the Ottowa flotilla at Montreaf, in the
summer of 1665, and by the month of September
was in his allotted field of labor. His first tarry-
ing-point was at the bay of St. Theresa, where he
was met and welcomed by some of the native con-
verts of Menard. Thence he coasted along the
lake, until, early in October, he had reached the
charming bay of Chegoimegon. Here he encoun-
tered an assemblage of savages, representing the
various clans of Algonquins, gathered in from their
several cantons along the coast,and wroughtuptoa
high pitch of enthusiasm, in view of a contemplated
descent upon the encampments of their common
enemy, the Sioux. The priest looked on with
feelings of painful regret. It was a matter of prime
importance for his purpose that the martial fever
should be quieted, and, if possible, the threatened
warfare obviated. While the more youthful war-
riors, therefore, with their battle-songs and dances,
were busy adding fuel to the fire of excitement,
the prudent missionary invited their elders apart,
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—the sachems and experienced veterans of the
clans,—and labored to convince them of the inex-
pediency of the proposed adventure. His counsels
prevailed, and the undertaking was abandoned.

Allouéz then built a chapel, on a spot which he
designated as La Pointe du Saint Esprit, and thus
prepared himself for the opening of his work among
the tribes.

The difficulties which he had to encounter were
many, and hard to overcome. The superstitions
of the Indian—dear to him as the traditional in-
heritance of his fathers—were most to his choice,
moreover, because their mysteries, of a type in
their sublimation with the real circumstances of
his life, lay within the range and aptitude of his
unsophisticated habits of thinking. His objects
of worship had to be plainly visible somehow, in
the shadow at least, if not in the substance. The
idea of a spirit imperceptible to sense, and uniden-
tified with some special feature or other of nature,
such as the sun, the winds, the water, the woods,
was one beyond his grasp of comprehension.
When the missionary, therefore, undertook to tear
to pieces the structure of the old religion, he had
the prejudices, firmly rooted as the growth of ages
in a congenial soil could make them, to contend
against; while when, on the other hand, he sought
to substitute a knowledge of the faith of his Mas-
ter, he encountered the harder task of attempting
to build up without the material for reconstruction,
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—the language of the savage being destitute of
terms to represent the abstractions of his creed.

Then there were the social and domestic usages
to correct; favorite practices not inconsistent with
the native conception of morality, but- scarcely
comporting with the ethics of the new doctrine.
Marriage, in its sacramental sense, was an unknown
institution among the people. Man and woman,
with perhaps a gift of wampum passed between
them,—as a “consideration” for the longer or
shorter term of accommodation that might follow,
rather than as the pledge of a permanent compact,
—would take to the same wigwam, but the relation
thus contracted might be dissolved at any time as
caprice decided, and either, or both, of the parties
remain at liberty to enter into new alliances upon
the same convenient terms. "When the pair thus
associating happened to have outlived the ardencies
of youth, they usually kept up the companionship
for years,—perhaps for life; but this fidelity was
maintained from motives of convenience commonly
rather than from tenderness of attachment, the -
woman acting pretty much in the capacity of slave,
hoeing the corn, cracking the hominy, and attend-
ing generally to the domestic drudgery, while the
man, making his amusements his occupation, pro-
vided the luxuries of the chase for the larder, or
“filled his red-stone pipe for smoking,” and took
his ease in his cabin.

Polygamy, besides, was prevalent. Indeed, their

3*
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customs—and their customs were their law—al-
lowed the almost unrestricted indulgence of desire,
and their grossness in this respect was so open, so
shameless, so abominable, that the very brutes that
roamed their forests were paragons of decency in
comparison.

But Father Allouez did not despair of his mission.
The chapel which he had erected, the novel ap-
pointments of its interior, the unaccustomed ser-
vices, and the strange doctrines of the new religion,
all combined to excite the curiosity of the natives;
and from far and near, Nepissings and Kikapoos,
Saulteurs and Pottawottamies, they gathered in to
-see the Black-Robe, and to listen to the marvelous
tidings which he proclaimed. His attention being
invited to these various tribes, he undertook a pil-
grimage through their several territories, distribut-
ing his lessons of counsel and instruction in all
their villages. As the fruit of his first wintar's
labor he was able to report the baptism of eighty-
four subjects, principally children, but including
several adults. Having continued at his work
through two years, he returned to Quebcc, tarried
for two days, reported to his Superior, laid in a
small stock of such supplies as were more press-
ingly needed at his Western post, engaged the
services of an assistant, Father Louis Nicholas, and
turned his face again towards Chegoimegon.

In his old field once more, Allouez applied him-
self with new industry to his labors. Missions
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were permanently established among the Ottowas,
Chippewas, and Nepissings. DBut his efforts were
not restricted to these tribes. He established his
posts in the communities of the Miamis; built his
oratories of mats and bark among the Sacs and
Winnebagoes; and thus,season by season, migrated
from scene to scene, until the news of redemption
had been declared to twenty-five tribes, and eighty
souls had been gathered by baptism into the fold
of Christ. The Kiskakons, as a nation, under his
preaching, adopted the faith of the Cross. From
Lapointe Allouez proceeded to Green Bay, and his
first mass being celebrated on the festival of St.
Francis Xavier, the post was designated by that
title. From that point as a centre he kept up an
active intercourse with the various tribes of the
region, explained the mysteries of the Prayer,
opened chapels for instruction, waited upon the
sick, and discharged the practical duties of his
office in such a manner as secured the confidence
of the natives, gave force to his influence, and
aided him materially in the profitable prosecution
of his labors. Hundreds were baptized, including
chiefs and others of the distinguished among the
people, some of whom, like Kekakoung, a con-
verted Kiskakon, became preachers themselves of
the creed of their adoption. Qur Father, translated
into their tongue, grew to be the familiar prayer
of the wigwam, and Kyrie Eleison the accustomed
chant at their devotions. Schools were instituted,
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where the children were taught the form of worship,
and indoctrinated in the rudimentary elements of
the Christian confession.

After the death of Marquette, Allouez, in 1676,
went, under commission, to the Illinois tribe, to
nll the place of that deceased missionary. He
reached their territory in April, and at once took
possession of the quarters which had been occupied
by his illustrious predecessor. Since Marquette’s
time the population, gathered in from their tempo-
rary migrations, had multiplied materially, so that
where he had found but one race and seventy-four
cabins, his successor discovered three hundred and
fifty-one lodges, accommodating eight tribes. On
the day of the Feast of the Invention of the Holy
Cross, the missionary planted a model of the em-
blem appropriate to the day, twenty-five feet high,
which continued to stand long years afterwards as
a monument to his zeal and enterprise. With oc-
casional intervals, Allouez remained with this people
till 1679, when, relinquishing the charge, he re-
turned to Mascoutens.



ITL

MARQUETTE, HIS COTEMPORARIES AND SUCCESSORS,
AND WHAT THEY ACCOMPLISHED.

N the spring of 1668, James Marquette, accom-
panied by Le Boesme, a worthy brother of the
Order of Jesus, took boat at Quebec and launched
out upon the long journey to the Northwest.
After the usual voyage along the romantic coast
of Lake Huron, accomplished without incident .
worthy of mention, the reverend adventurers, en-
tering the Saut Ste. Marie, and wmdmg their course
amid the isles that gem its channel, reached their
point of destination, and disembarked on its
southern shore, at the foot of the rapids. Here
they erected a station, and, without delay, Mar-
quette commenced the exercise of his priestly
functions. His fame had preceded him in that
distant wilderness, so that the savages poured in
from every quarter to hear him. The assemblies
that gathered at the summons for services were
large, attentive, and apparently interested, so that
sanguine expectations were entertained of fruitful
results to his labor. But his hopes were not to be
realized. Curiosity—their chief attracting motive—-
once gratlﬁed his hearers gradually dropped off]
(33)
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or, if they lingered, betrayed no evidence of any
impression that might be regarded as profitable or
hopeful. Despairing of success, he determined to
change his scene of operations, and accordingly, in
the early autumn of the year following, removed to
the mission opened by Allouez, at Lapointe, after a
weary and trying passage of thirty days’ continuance,
made through desolate reaches of snow and ice.
The inhabitants of two of the villages which were
planted in the neighborhood, old converts of the
Hurons in exile, received him kindly. Long
estrangement from the influence of enlightened
teachers had caused the decay of religion among
them, and a partial relapse into the old supersti-
tions; but, although not without opposition, es-
pecially from the tribes of adjoining settlements,
the lost ground was speedily recovered.
Marquette had listened to the legends that were
told of the river of incomparable magnitude that
rolled away to the west, and of the formidable
nation—the Dacotahs—that swarmed the vast
lands beyond. The spirit of adventure stirred
sympathetically in his bosom with the zeal of the
rveligieuse, and he resolved that, so soon as oppor-
tunity pointed the way, he would meet its hazards
and put the rumor to the proof. The Winnebagoes,
a tribe of the Dacotahs, and the only one east of the
Mississippi, occupied the region bordering on the
western extremity of Lake Superior. As a helpful
preliminary to the grand project held in view, the
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missionary was anxious to secure the friendly favor
of this people, and opened up negotiations which
he hoped would result in an invitation to visit
them; but, when on the eve of accomplishment, his
plans were suddenly foiled. .Some treachery of the
Hurons offended their neighbors, and gave rise to a
war which eventuated in their forced retreat to the
quarter formerly occupied by them at Mackinaw.
Marquette was compelled to retire with his friends.
Here, amid the group of cabins in the new settle-
ment, he erected a chapel and established the
mission of St. Ignatius. But the spot was a dreary,
inhospitable one, and offered indifferent prospect
of good to be accomplished.

While yet at Lapointe, the eminent father had
taken advantage of the presence of a prisoner from
that tribe to have himself instructed in the dialect
of the Illinois. That nation, an extensive and
powerful one, occupied the country lying between
Lake Michigan and the Mississippi River, contigu-
ous to the territory of the Dacotahs on the west,
and, save by the partial interposition of the Miami
district, reaching between the southern limit of
Lake Michigan and Lake Erie, by the Iroquois on
the east, both dreaded enemies, between the oppo-
site pressure of which they were doomed to be
finally crushed out of existence. Defeated in his
original plan of opening up a way of approach to
the Dacotahs, or Sioux, through the Winnebagoes,
Marqu :tte determined to make the trial by a more
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southerly route through the territory of the Illinois.
Accordingly, as early as was practicable in the
spring of 1673, armed for his only defense with
cross, beads, and breviary, he turned his face
towards the setting sun, and started forth upon his
enterprise. Mascoutens was the first point of attain-
ment fixed upon, but finding the place deserted, he
resumed his course, pushing westwardly until
striking the Wisconsin, he embarked upon its
waters in a canoe, and committing himself to the
protection of the Blessed Virgin Immaculate, com-
menced his voyage. Day after day his frail craft
glided on with the flow of the current; distance
after distance, traced lingeringly along the winding
channel of the stream, was measured, until, after a
week of time and one hundred and twenty miles
of progress, on the memorable 17th of June the
mouth of the tributary was reached, and the suc-
cessful explorer found himself afloat on the broad
bosom of the Mississippi. :

Upon his return from that distinguished adven-
ture, instead- of retracing his course by the Wis-
consin, he struck into the Illinois, and ascended
that river until having reached a settlement of the
Peorias he decided, at their earnest solicitation, to
tarry a few days in their town. He next pro-
ceeded to the Kaskaskias, another clan of the Illi-
nois, who received him with a welcome so cordial
that he promised, as soon as possible, to revisit
their village and establish a mission there. After
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a brief stay with this hospitable people, amply re-
warded by the privilege of conferring the rite of
baptism upon a dying child, he bade them an
affectionate adieu, and having crossed the inter-
vening prairie, returned by lake to Mackinaw.

The severe exposures to which he had been sub-
jected in this expedition told seriously upon the
health of the enterprising missionary. He had been
attacked with dysentery in his travels. Resisting
the remedies applied for its correction, the disease
assumed a chronic type, and was rapidly wearing
away his strength. That his end was approaching
was painfully evident. But the purpose upon which
he was bent was not to be thwarted by any hinder-
ance short of death. Had he not pledged himself
to the benighted Kaskaskian savages that he would
return to declare to them the glad news of Re-
demption? Let consequences happen as they
might, the promise must be made good.

Thirteen months after his arrival at Mackinaw,
in the month of October, suffering painfully still
from his malady, but with a spirit active and
unyielding as ever, he set out upon the arduous
undertaking. Winter overtook him on the way,
and impeded by the ice which had closed up the
Chicago River, he was compelled to suspend
progress, comforting himself as he best could with
such protection as a rude hut, put up by his own
hands, might afford against the inclemencies of the
season. With the opening of the river in the carly

4
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spring he resumed his way, reaching his destina-
tion at length on the 8th of April. After having
spent some time in passing from lodge to lodge,
instructing the inmates separately in the Faith, he
invited them to assemble in a body at an appointed
place, near at hand, on the prairie. Here he
erected: an altar to the “Unknown God,” and
before an eager audience of over two thousand
hearers, “declared Him unto them.”

At this newly-established mission Marquette
continued his labors for some two weeks, when,
with his health utterly shattered, and under a self-
conviction now that ‘“the time of his departure
was at hand,” he decided to return to Mackinaw,
that he might die there, cheered in the “putting
on of immortality” by the familiar presence of his
brethren. Many of the Indians, to whom he had
endeared himself by his amiable and unselfish ex-
ample, accompanied him on the way, bidding him
adieu, reluctantly and with their warmest expres-
sions of sympathy, as, with his pair of associates,
he took his canoe, launched from the beach, and
glided away along the eastern and hitherto un-
traversed coast of Lake Michigan. As they made
advance by day, he reclined painfully, but uncom-
plainingly, in the narrow confinement of his frail
vessel. At night he was carried ashore and laid
to rest on the ground, with the moss, gathered from
the decaying forest-wood, for his couch, and the
leaves of the living trees for his covering. And so
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they journeyed on. As near high noon of a beau-
tiful day in May they approached a river, which
empties about midway of its length into Lake
Michigan, he ordered his oarsmen to pause, and
indicating an elevated spot on the river-shore, he
said that there was to be his grave. His com-
panions urged him to let them take advantage of
the propitious weather and row on, but he refused,
and was carried to the land. “Say adieu to my
Superiors,” he whispered, as they laid him gently
on the ground, the dews of death settling on his
brow the while. “ Bid farewell to my fellow-dis-
ciples of the Faith. As for yourselves, you are
weary—rest; I shall never forget you.” Then
lifting his eyes to heaven, he murmured, devoutly,
“ Sustinuit anima mea in verba ejus,—Mater Dei,
memento met!” After an hour of silent commu-
nion with God, he solemnly repeated the Creed,
thanked the Almighty that he was permitted to die
in that distant solitude, a brother of the Order of
Jesus, and a victim of his devotion to the Cross.
Then, with the name of his Redeemer on his lips,
he bowed his head and gave up the ghost. His
body was buried as he directed,—on the bluff by
the shore of the river that is known by his name.
His companions erected a rude cross over the spot
of his interment, where, after a fervent appeal for
his saintly intercession with God in their behalf]
they left him to his rest.

Two years later a party of Kiskakons, members
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of his old charge, dug up the missionary’s bones,
and, joined on the way by canoe-loads of Iroquois,
bore them with religious care to the station at
Mackinaw. Here they were met by the villagers
of the place, led in a body by the priests Pierson
and Nouvel, who, to the chant of De Profundis,
landed the remains, and with becoming ceremony
bore them to the chapel .-for final burial. Gabriel
Richard, a Sulpitian, stationed long years after-
wards at Detroit, who was a deputy to Congress,
and who enjoys the higher reputation of having
established the first printing-press in Michigan,
visiting the locality where Marquette had died, and
where he presumed his relics still to be, raised on
the spot a wooden cross, and with his penknife
carved upon it the inscription,—

“FR. Jo. MARQUET
Died here gth May, 1675.”

This is the only monument which has ever been
reared to his memory; but the fame of his name
cannot perish from history, nor the renown of his
sanctity from the traditions of the faith which he
so nobly exemplified and so brilliantly adorned.
Father Druilletes, a veteran apostle of the Jesu-
its, stands conspicuous among the distinguished
missionaries of the Northwest. He enjoyed a
special reputation because of the marked sanctity
of his life. During the prevalence of an epidemic
among the Indians, miraculous cures were accred-
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ited to him, which at once established for him a
name and an authority highly potent and influen-
tial. Under his administration the Indians of the
Ste. Marie were, as a nation, converted to Chris-
tianity. The decree enunciatory of this revolution
in their form of faith was issued on the 11th of
October, 1670. ‘“The God of the Prayer,” said
the declaration, “is the Master of life;” and the
young men, walking the streets of the village, pro-
claimed, “The Saut prays; the Saut is Christian.”
A twelvemonth’s service was rewarded with the
baptism of three hundred subjects. His miracu-
lous power operated materially in his favor. Very
many, influenced by that distinguishing proof of
more than common virtue, were led to conviction.
Polygamy was renounced; other depraved vices
were abandoned; the medicine-men were repudi-
ated; the children were. brought to receive the
benediction of the priests; the first fruits of their
gathering were laid at the altar of the New God;
and when starting upon the war-path,—that emer-
gency which, in view of its hazardous contingencies,
is the best test of true religious conviction,—their
prayers were now addressed to the Divinity of the
Black-Robe.

A party of Sioux came to the Saut, in 1674, to
negotiate a peace with the Algonquins at that
place. At a council held at the mission-house to
discuss the measures in dispute between the tribes,
a member of the conference, becoming excited,
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sprang up, drew his knife, and brandished it defi-
antly in the face of-a Dacotah. Angered at the
outrage, the Sioux leaped to his feet, drew a blade
from his hair,—the usual place of carrying that
weapon,—shouted his war-cry, which immediately
called his clansmen about him, rushed upon the
Algonquins and drove them from the house. The
expelled party retaliated by setting the building
on fire. The Sioux ambassadors were all burned
to death. This was a severe blow to the missionary.
His chapel and his home were reduced to ashes.
The Dacotahs were enraged, the Algonquins ex-
posed to continual chastisements from their ene-
mies, so that betwixt the aggressions of the one
and the reprisals of the other there was little space
left for the. cultivation of spiritual grace. But
Druilletes continued at his work, not without profit,
until, after a long and faithful service, “broken by
age, hardship, and infirmity,” he returned to Que-
bec, where a few months afterwards he died.
During a suspension of the labors of Allouez
among the Illinois, brought about by the visit of
La Salle, who entertained little regard for his order,
and less for this particular brother of the Jesuits,
Fathers Gabriel de la Ribourde, Zenobius Membreé,
and Louis Hennepin of the Recollects, who had
accompanied the celebrated explorer on his expe-
dition, opened a mission, in 1679, at Peoria. They
were anxious to acquire the language of the natives,
and, at the same time, as far as possible, to pro-
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mote the spiritual aim of their mission. For both
these purposes, having been adopted into the fami-
lies of two of the chiefs, they had every facility ; but,
greatly to their discouragement, the dialect was
beyond their skill of acquisition, and the people
seemed to be wedded to their idols irreclaimably.
Baptism was administered to a dying warrior, but
almost before the priest had retired from the per-
formance of the rite, the old superstition resumed its
sway, and the chieftain expired an apostate amid
the incantations of his own medicine-men. Father
Membré despaired utterly. In hope of accomplish-
ing some good, he shifted the scene of his opera-
tions to another neighborhood, only to meet with
like disappointment. Still, he and his colaborers
toiled on, however, until hostilities broke out be-
tween the Illinois and the Iroquois, which resulted
in the dispersion of the former. The missionaries,
left without protection, decided to return to Green
Bay. On the way, encountering an accident as they
floated along the Illinois River, they got ashore,
two of the party tarrying to repair a damage to their
canoe, while the other, old Father Gabriel, walked
some distance apart to repeat his breviary. While
thus engaged, he was surprised by a raiding band
of Kikapoos, and mercilessly murdered. After a
fruitless search for him, his associates resumed
their voyage, and finally reached Green Bay in
safety. Thus began, and so disastrously ended,
the Mission of the Recollects among the Illinois.
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The Jesuits determined to reoccupy the field from
which they had retired in favor of the Recollects,
and accordingly, in the spring of 1692, and in the
person of Sébastien Rale, the mission at Peoria
was reopened. Upon his arrival the excellent
father was greeted cordially by the Indians of the
various villages. They attended worship respect-
fully; they sent their children to receive instruc-
tion; the Prayer found favor in their eyes, and the
morals taught in the articles of the new creed met
with undivided approval,—all save the doctrine, so
universally distasteful, that the man must be the
husband of but one wife. They would not repudi-
ate polygamy. Two years’ toil was productive of
little profit, and Rale, abandoning the field, with-
drew to his original charge among the Abenakis
in Mainz.

James Gravier, who had previously made a pass-
ing visit to the post, returned to supply the vacancy
created by the retirement of Rale. The labors of
his predecessors, although unsuccessful on the
whole, had not been expended entirely in vain.
About fifty Peorians and Kaskaskias were either
converts or favorably inclined towards Christianity,
but the large majority were devoted to the super-
stitions of their fathers. The forms of chapel-
service had been maintained by the faithful with
due observance since the departure of Rale, a
venerable chief assuming the priestly vicarship for
the time,—himself making the tour of the village,
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morning and evening, to invite the attendance of
worshipers. Deprived of a competent spiritual
leader, however, and exposed to the active an-
tagonism of the medicine-men, there was imminent
risk of an early relapse into heathenism. This
native school of prophets had witnessed with alarm
the progress of a confession which, once accepted,
must prove ruinous to their occupation, and, un-
happily countenanced by the licentious soldiery of
the French fort close by, were using their best
endeavors to arrest its further advance. It was,
therefore, with feeling of joyful gratitude that the
handful of persevering neophytes hailed the arrival
of the missionary. The prophets immediately
organized in array against this their new and for-
midable adversary. They assailed him with mis-
representation, mockery, and maltreatment. They
ridiculed the ceremonies of his office; they charged
that his charities were but mischiefs in disguise;
that his rosaries were charms for pernicious prac-
tices; that the baptismal water was a distillation
of venom, which it was death to be bedewed with,
and—an epidemic having begun to prevail among
them—that he had created the infection, relief
from which could only be had through his expul-
sion from their village. Nevertheless, the patient
- but fearless father continued to labor on, sustained
by the consciousness of fulfilling his duty, if not
comforted by the results attending his efforts  But
the day of recompense was at hand.
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Michael Ako, a Frenchman, who had served
with Hennepin in his Upper Mississippi voyage of
exploration, withdrew from his comrades on their
return, and retired to Peoria, where he remained,
conducting a small but lucrative trade at that
settlement. He was a man of unquestionable
energy, but notoriously profligate in his habits.
Among his associates at the fort he enjoyed the
distinction of an intimacy with the chief of the
Kaskaskias. This chief had a daughter, most at-
tractive, as attraction ran among the dusky maidens
of the villages, who, having been reared unde:
training of the priests, and in the clearer illumina-
tion of the True Light than was vouchsafed to her
sisterhood of the clans, had knelt at the Cross and
offered her vows at the shrine of the Beautiful
Devotion. The libertine Ako met the lovely
Kaskaskian, was captivated by her charms, and
solicited her hand in marriage of her father. The
sachem, gratified with the proposal, promptly in-
dicated his approval; but Mary, when the suit of
her lover was preferred, declined the overture. She
had hecard how the virgins of the French, who
were ardent in the faith, were wont to renounce all
meaner attachments, and banded together in seclu-
sion from the world, to expend their lives, for
Christ’s sake and that of the Blessed Mother of
Purity, in works of charity and mercy. Stirred by
their generous example, she had determined upon
a like dedication of herself. The father, angered
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at her refusal, tore the clothing from her person,
and drove her naked from his lodge into the street.
Then convoking a council of the chiefs, he made
known his grievance, charged the responsibility of
it on the French missionary, and asked, and
obtained, an order prohibiting attendance at his
services. But the priest fearlessly threw open the
doors of his chapel, and the few whose fealty had
stood the test of similar proscriptions before, and
who were not to be intimidated now, followed to
the sanctuary according to custom, in defiance of
the prohibition. The disaffected then attempted
to blockade the approaches to the chapel; and
finally, finding even that expedient ineffectual, one
of the leaders rushed into the building, brandishing
his tomahawk, and threatening death to all unless
they instantly withdrew. Gravier stood firmly at
his post; not one of his flock manifesting the
slightest disposition to desert him, until abashed
by their behavior, the intruder had withdrawn.
The garrison at the fort, instead of offering that
protection to the missionary which the common
sympathies of race and religion ought to have
commanded, joined with the savages in their abuse
and violence.

While the feud was still raging, the chief’s
daughter herself interposed, waited upon Father
Gravier, and offered that if the surrender might
quiet the disturbance of the people, she was willing,
with his permission, to forego her choice and sub-



48 BLACK-ROBES.

mit to the proposed sacrifice. “ If I consent to the
marriage,” said she, “ my father will listen to you,
and induce the rest to do so. I desire to please
God, and will yield for love of Him.” The mis-
sionary gave his approval, and, “more a victim
than a bride,” Ako led the Kaskaskian maiden to
the altar. .
* This episode in the domestic life of the chief|
which threatened while it lasted the very exist-
ence of the mission, proved, in the end, the most
fortunate incident that could have happened. The
bride of Ako, a young woman of more than ordi-
nary force of character, was conscientious and
earnest in her convictions. The impressions which
had resulted in her conversion, while keenly defined
on the sensitive surface, were deeply stamped as
well into the very substance of her heart; so that
with more than the enthusiasm, as was natural, of
her priestly teachers, she had all of their depth and
determination of feeling. What was denied to her
as a novice in a convent, she undertook as a wife
in a wigwam, enforcing persuasively the claims of
religion as she had opportunity. Ako was the
first to succumb to her influence, and, from the
profligate that he had been, was reformed into a
model of piety. Her father followed next, and the
bitter agent of persecution became, like ‘Saul of
Tarsus, the vigorous champion of the faith.

A great feast was prepared, to which the leading
men of the villages of the clan were invited. The
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chief arose in their midst, and, expressing contri-
tion for past offenses, declared openly his renun-
ciation of heathenism, calling upon his guests to
go and do likewise. While the chief counseled
the men, the young wife exhorted the women.
The force of their leader’s example, and of his
daughter’s eloquence, did not fail of effect. Gravier
devoted himself to the instruction of his now willing
hearers. Mary, taking for her themes the pictures
which the priests had provided, and by which she
had been taught herself—pictures illustrative of
interesting passages in the life of Jesus,—told over
the touching stories which they represented,—the
story of the birth in the manger at Bethlehem,
of the opening of the eyes of the Blind Beggar of
Jericho, of the raising of the Dead Man of Bethany,
of the Cross, and of the Resurrection. Her clan-
folk listened, wondered, and relented. Men and
women began to pray; children laid aside their
implements of play, and, wandering by in groups,
sang the hymns which the missionary composed
for them, in the streets of the village, so that within
the space of eight months this gracious awakening
resulted in the baptism of two hundred and six souls.

Gravier remained at, and in the neighborhood
of, Peoria until 1699, when he was recalled to
Mackinaw. The next year he made the voyage
of the Mississippi, following it to its mouth.
Thence he returned to his station on the Illinois,
resumed his labors, roused again, unluckily, the

5
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hostility of the medicine-men, and in a fray excited
by these antagonists, received a severe wound, from
the effects of which he died.

The first attempts at the erection of a mission in
Southern Michigan, according to the testimony of
the few of the tribe of the Pottawottamies still to
be found on the spot, was made, perhaps, as early
as 1675. The successful achievement of the pro-
ject was accomplished in 1680. Father Allouez,
in that year, attended by Dablon, after having
coasted Lake Michigan from Green Bay, entered
the St. Joseph River, so called in honor of the
patron saint of Canada, and making advance against
its tide, proceeded until, some twenty-five miles
(fifty by the river) from its mouth, he reached the
Jocality now the seat of the inviting town of Niles,
About half a mile up-stream from the heart of the
town—a narrow belt of boggy lowland lying be-
tween it and the river—rises a semicircular bluff]
at the base of which, and through the soil of the
marshy level, runs a brook which empties its slen-
der contribution of supply into the St. Joseph. On
this bluff, up till within twenty-five years since, if
not now, the traces were plainly distinguishable of
a fortification, the cross planted at the time of its
construction, and still to be seen, in the rear of it,
indicating by whom, and for what use, it wa$ built.
Here, conveniently established between an encamp-
ment of Miamis on one side of the river, and three
several settlements—one at Pokegan, a second on
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the shores of what are now known as the Notre
Dame Lakes, and the third and principal one, close
by the fort—of the Pottawottamies on the other,
Allouez built a chapel (a brewery occupies the site
now),and near by, a log cabin for his own accommo-
dation. Hislabors were carried on successfully,and
without the occurrence of any extraordinary event
to invest them with special interest. After a faith-
ful service of several years, he died in the summer
of 1690. His ashes repose in the graveyard of the
Catholic mission at Niles. The establishment was
kept up, part of the time under the ministry of
Chardon, “a man wonderful, in the gift of tongues,
speaking fluently nearly all the Indian languages
of the Northwest,” until 1759. In that year the
French ‘garrison of Fort St. Joseph was attacked
by a party of English soldiers, the engagement re-
sulting, after a fierce contest, in the defeat of the
French. The survivors of the garrison, including
the priests, were carried away, prisoners, to Quebec.
The mission, thus violently dissolved, was not re-
organized for nearly a hundred years. In 1830,
Father Stephen Badin pitched his tent in the
vicinity, revived the faith among the Pottawotta-
mies, built a chapel on the little St. Mary’s Lake,
near South Bend, bought a section of land, which,
conveyed to the Bishop of Vincennes, through him
was dedicated, in the interests of education, to the
church, and is now the seat of that notable institu-
tion of learning—the University of Notre Dame.
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We have noticed the labors of the earliest, and
most prominent, of the Jesuit fathers concerned in
the leading missionary movements of the North-
west. These distinguished pioneers were not left
to struggle alone. As the exigencies of service
called, willing hearts were ready to respond, and
recruit after recruit followed until the Black-Robe
became a presence common and familiar among
the tribes of the region. While Marest and Gui-
gnas penetrated the vast wastes west of Lake Supe-
rior,and bordering on the Mississippi, proclaiming
redemption to the Sioux, Mermet made his pil-
grimage across the intgrvening prairies, and planted
the standard of faith, where a colony of Mascoutens
had formed a lodgment, on the banks of the Ohio.
While Louis André made his canoe his habitation,
and visited, one by one in regular circuit, the vil-
lages clustering around Green Bay, Aubert toiled
amid the snow-fields bordering upon the bound-
aries of the Far Northwest—how faithfully, and
at what sacrifice, the Indians tarrying there to-day
attest, as they lead the visitor to an island in the
Lake of the Woods, and, repeating the melancholy
story of his end, point out the blood-stained rock
on which he was slaughtered.

Thus by the feet, the beautiful feet of them that
bring glad tidings of good things, were borne the
messages of the gospel. Thus did the energetic
Jesuit press his ministry, till not a village,—not a
camp, on plain or water-course, where flitting clans-
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men pitched their tents, while through a summer’s
noon, or a winter’s, they followed the chase or
dipped their nets in quest of food,—not a wigwam
in all the wilderness was left in which his presence
was not known, and where his spiritual counsels
were not heard.

IV "
THE LEGEND OF THE DEFEAT OF THE ERIES.

HAT portion of the West, including the
meadows: and uplands watered and drained

by the upper Ohio and its tributaries, seems, down
to a comparatively recent date, to have been, almost
entirely, an uninhabited waste, ranged over, no
doubt, in their hunting tours, by bands of Indians
from the north, but without a fixed population of
itsown. Of these game-seeking adventurers, those
that frequented the valleys and hills of the Alle-
ghany River were likely of the Iroquois tribe, while
the wider extent of territory lying to the west, most
probably, constituted the sporting-ground of the
Eries. The settlements of the Iroquois clustered
along the Mohawk Valley and about the several
lakes, Oneida, Onondaga, Cayuga, and Seneca, in
New York, while those of the Eries, beginning

5% ¢
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with Tu-shu-wa, which occupied the site of the
present city of Buffalo, extended westward along
the whole length of the southern shore of the lake
that bears their name. The Eries were a strong,
proud, and warlike people,—ambitious to preserve
that eminence among the tribes which their valor
had won, and which their vigilance thus far in their
history had protected.

There is a story told as to how, at their own
seeking, the prowess of which they boasted was
put to the test, followed with the detail of the
catastrophe, fearful and fatal, which attended the
experiment, and thus runs the legend:

Daganoweda, a wise man of the Onondaga na-
tion, aroused to the conviction that the practice of
secession so common among the tribes, where, at
pleasure, whole clans were wont to detach them-
selves and seek out new settlements for the plant-
ing of new organizations, was the secret of the
weakness of a people, set himself at work not
merely to correct the custom, but to carry out the
opposite theory naturally suggested, and effect, if
possible, a general consolidation of the several
neighboring tribes of his region. He laid his
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