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PREFACE.

HE Indian race is slowly, but surely disappearing
before the advancing hordes of their pale-faced
brothers. The lives of these red men have formed the
theme of many a story of love, and war, and hate. They
knew not peace, for their chief glory was war. Though
the race is fast fading, like the mists of the morning, the
still hovering sun-tinted vapors suggest fanciful visions
of mysterious life, and allure us to peer into the gloom to
view their forest homes, for we are all children of nature.
Indian story furnishes much of the romance for childhood,
and the religious theory and progress of the race should
constitute an interesting reality for mature years, as they
are an integral part of the human race.

Many Indian nations dwelt along the shores of the
lakes and streams now dotted with populous cities and
towns, and their life for us must reflect a romantic hue,
because so different from our own; and as the religious
element is an important factor in the history of nations,
races, and tribes, it is interesting to know what they be-
lieved and how they were led to the knowledge of God.
Catholic missionaries bore the light of the Gospel to the
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lIroquois, whilst these still dwelt in their forest homes,
where the only memorials of their former habitation still
linger in the names they had given to therivers and lakes.

It was not necessary to delve into the dust bins of
history, or hidden archives, for much of the material of
this volume, as many of the events here narratated have
been minutely described in the ‘‘Relations de la Nouvelle
France;” but as these only exist in an obsolete form of a
foreign language they are practically inaccessible to the
general public.

These ‘‘Relations” were letters written by the Jesuits
from their mission fields to their superiors at Quebec,
giving an account of their labors, their success or failure,
and the peculiarities of Indian life; and as these mission-
aries knew the language of the nations among whom
they dwelt, and had the best opportunity of studying
their customs, their writings form the most authentic
sources of information upon the domestic and religious
life of the Indians of America.

This subject was first undertaken as a matter of
curiosity; but as it grew in interest it became a labor of
love, until it seemed a duty to let the public view the
distant past as it'appeared to a student of many a musty
tome and learned volume. The work might be made
more comprehensive; but then it would exceed the limits
of a small volume, and even in its present form it may
serve to pass a profitable hour or to shed some light upon
the glorious labors of those who first penetrated the forests
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of Central and Western New York to bear the Gospel to
the powerful Iroquois.

It is with pleasure I acknowledge the aid I received
in this work from General Clark, of Auburn. He has
been very successful in establishing the locations of towns
mentioned in celebrated documents, and he generously
communicates the results of his labors to mere tyros in
the field. To Dean Harris, to Father Jones, S. J., of St.
Mary’s College, Montreal, and to the Rev. J. V. Burtin, O.
M. I, I also acknowledge my indebtedness for valuable
information and advice.

THOMAS DONOHOE.

BurraLo, N. Y., May 21, 189s.
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CHAPTER L
THE IROQUOIS.

THEIR HABITS-THEIR HOMES—THEIR ORIGIN-THE KAHQUAHS OR
NEUTERS—THE IROQUOIS COUNTRY—-POPULATION-KAHQUAHS
—FOOD-SOCIAL AMUSEMENTS OF THE IROQUOIS—~FESTIVALS—
MARRIAGE-LEAGUE OF THE IROQUO!S—~GOVERNMENT—TRADE.

HEN the white man first placed foot on the soil
of the present State of New York various Indian
tribes inhabited different sections of the State.

These tribes' were of a nomadic nature, for, although
they had stable and populous villages and well-appointed
towns, yet victory or defeat in war, the infertility of the
soil, the insalubrity of climate, or malarial conditions
arising from the absence of any sanitary system, often
necessitated a change of locality, which was the more
readily undertaken, as it was very easily accomplished.
Their homes were made of the fresh chestnut or walnut
saplings driven into the ground and lapped over at the
top to form an arched roof, which was covered with
bark, and when the intervening spaces ‘were filled in
with clay or rushes the Indian house was complete.

The interior decorations and furniture were of the
most simple nature: afew bear, deer or buffalo skins,
which served as a couch at night or an outer garment in
the day; a few rude stone implements of agriculture or

t The mound builders were these same Indians, and their mounds were either torts
built before the Iroquois Confederacy, or mausoleums of the dead.
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instruments of war; a few dismal trophies of victory,
formed the riches of the Indian’s home, and, with some
dried meat and corn, constituted the aggregate of his
wealth. K

When circumstances, therefore, required removal, in a
few hours he could gather his riches, destroy his cabin,
and be ready to migrate to another location, where a few
hours’ labor, with the materials that Nature everywhere
abundantly supplied, would suffice for the formation of a
new village and the establishment of anew home.' Split
saplings were run transversely along the roof and sides of
their cabins, and were firmly bound with linden cords to
keep the back covering in position. These huts were
sometimes made long enough to accommodate many
families ranged on either side, with the fire places in
the centre, and an aperture in the top, which served the
double purpose of a window and a chimney. Often the
towns were fortified; and in such cases they were built
on an eminence, and were completely surrounded with
strong palisades, twenty or thirty feet high, which were
driven into the ground in close triple row around the
town. .

Where the Iroquois originally came from may be a
matter of conjecture; but their own traditions relate that
they came direct to New York State from the region of
the Algonquins, near the present site of Montreal. Their
traditions also indicate that they were not hunters and
warriors, but captives and slaves of the Algonquins, who
used them as menials in war and in the hunt; but so suc-
cessful were they in these affairs that they awakened the
jealousy and aroused the anger of their masters, and

1 It is a difficult matter to give the exact location of their villages; and historian
disagree on this point, because they treat of different periods of time.
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several of the Iroquois braves were murdered by their
envious Algonquins lords. This fact incited the entire
tribe to rebel, and encouraged them to strive for liberty
and the possession of a country of their own. They
succeeded in escaping to the present State of New York;
and, as five distinct nations, they settled in the valleys and
along the lakes that now bear their names.

It is pretty well established that all the Indians of North
America primitively came from Asia and Tartary across
Behrings Strait to the American Continent. A fact cor-
roborative of this theory shows, at least, the possibility
and probability of such emigration.

Father Grelon was one of the first Jesuits on the
Huron missions around Georgian Bay, and some years
afterwards he was in Asia, where he met a female slave
whom he had known in the Huron country. This slave
had been sold from tribe to tribe until she finally, in her
wanderings, reached the plains of Asia.

When white men first entered the present State of
New York, and approached the homes of its Indian
dwellers, the central and western sections of ‘the State
were inhabited principally by the tribes known to us as
the Iroquois. There were five distinct nations of the’
Iroquois: The Mohawks, who dwelt in the Mohawk
Valley; the Oneidas, near Lake Oneida; the Onondagas,
near Lake Onondaga; the Cayugas, near Lake Cayuga;
and the Senecas, who dwelt in the valley of the Genesee.
West of the Senecas and between Lake Erie and Lake
Ontario, near the Niagara River, were four villages of the
Kahquahs, or Neuter Nation. Before 1639, however,
another nation, called the Eurohronons,* dwelt west of the
Genesee River, and between the Neuters and the Senecas,

t Relations, 1639
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and they were protected by the Neuters from the powerful
Iroquois; but for some reason this alliance was dissolved,
and for their own safety the Eurchronons migrated to the
Huron country. East of the Mohawks, along the Hudson
River, were various tribes of the Loup Indians. South of
the Cayugas, in the present State of Pennsylvania, the
Andastes dwelt. The populous Kahquahs, or Neuters,
had their principal villages west of the Niagara River and
Lake Erie, extending one hundred miles north into Canada.
About one hundred miles northwest of the Kahquah terri-
tory, near Georgian Bay, were located the Hurons, the
irreconcilable enemies of the Iroquois.

All these nations were powerful and populous,
numbering from twelve thousand to thirty thousand souls
in each nation. They were all warlike in disposition, and
were continually at strife with some neighboring tribe or
nation. Their young men considered their sublimest
virtue, their greatest glory, and their highest title to fame
to consist in the number of scalps, or trophies of enemies
slain by their own hand; and although they had but rude
stone tomahawks, warclubs, and stone or shell-pointed
arrows, yet their savage natures made them quite formid-
able foes. Cruelty to an enemy was with them a virtue
as great as love is to the Christian; and bravery in war
and success in the hunt brought them honor from their
fellow-beings during life, and happiness from the Great
Spirit after death.

The country of the Iroquois was one of the most at-
tractive and delightful in America, and its lakes and rivers
furnished fish, while its forests and plains supplied game
in abundance for the support of Indian life.

The land of the Mohawks was not so fertile as the
land of the more western nations, yet it sufficed for their
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needs; for their wants were few, and their skill in hunt-
ing and fishing made amends for the defective soil. The
country was picturesque and pleasant, and with its
charming variety of hill and river, of vast forest and en-
chanting vale, made a fitting abode for this warrior race.

The Oneidas dwelt in a region of lofty forests, diver-
sified with small fertile plains, which served to grow
their corn and the vegetables of Indian husbandry. The .
lakes and rivers furnished fish, and the forests supplied
game to support their easy life.

The capital of the league was situated on an emi-
nence in a fertile valley, which grew an abundance of
corn, which, with the many fishing stations along the
rivers and lakes, furnished food for the Onondagas.

Father Raffeix says:* ‘‘The country of the Cayugas
is the most beautiful | have seen in America. It is a con-
tinuous plain situtated between two lakes,> whose
borders are covered with noble trees without under-
bush, and so far apart that they admit of easy passage.
The lakes supply fish, and the forests and plains great
quantity of game. More than one thousand deer are
killed here every year, and Lake Tiehero,? which adjoins
our village, is covered in the winter and spring with
geese, swan and other fowl. About ten miles from our
village are four salt water fountains, where the Indians
spread nets and capture great numbers of pigeons.”

The country of the Senecas was a vast open plain ex-
tending from the borders of Lake Ontario to the hills and
forests of the present Schuyler and Steuben Counties; and
this plain was very fertile and was covered in the early
summer season with grass nearly as tall as a man,4 but

1 Relations, 1672. 2 Lakes Cayuga and Owasco. 3 Lake Cayuga.
4 Journal of Galince and Dolier,
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studded along the borders of the lakes and banks of the
streams with fine chestnut and walnut groves. .West of
the Genesee River to the Niagara the country was an un-
broken forest of beech, maple, oak, elm, basswood and
hemlock on the high lands; of ash and cedar in the low
lands; and pine along the rivers and streams. The
wilderness was overrun with bear, deer, and smaller
game, and was crossed in different directions by Indian
trails which passed principally through swamps and low
lands, except the great one along the ridge, near Lake
Ontario, which extended from the Genesee, near Rochester,
to the present site of Lewiston. The other great trail
between the Genesee and Niagara Rivers ran from the
Genesee near Avon, through Leroy and Batavia, where it
divided into two branches, one running to Buffalo Creek
and the other to Tonawanda.

The early missioners thought the climate was mild
and salubrious, with about the same changes in tempera-
ture as the climate of France. The Seneca country at this
period, the most western of the Iroquois cantons, was all
east of the Genesee River.

The population of the Five Nations, when the
missionaries first went amongst them, was between
25,000 and 30,000.'! The Iroquois received from the
French the name by which they have been known to the
civilized world. In listening to speeches they express
satisfaction or approval at the termination by the syllable
“Iio,” or ““Eoh,” which signified Amen; and the orator
cnded his speech by a syllable which sounded to French
cars like ‘‘quois”— ‘I have spoken;” hence the word
Iroquois.> They were known, however, among them-
selves and to other Indians as the Konoshioni, or Otin-

) Relations, 1660. 2 Schoolcraft, ‘‘ Iroquois,”



KAHQUAHS. i

nonsionni, which signified a complete cabin, a name
derived from the league which existed among the Five
Nations.!

The French named these different nations: Agniers,
Oneiouts, Onontagues, Goiogoens, and Tsonnontouans;
but the English colonists gave them the names by which
they are known to us: the Mohawks, the Oneidas, the
Onondagas, the Cayugas, and the Senecas.

The Kahquahs were called the Neuter Nation from
their neutrality in the Iroquois-Huron war. They were
also called Attiwanderons, which signifies a people speak-
ing alittle different language. In the map of Decreux the
country east of Niagara River, between Lake Ontario and
Lake Erie, is called ‘‘ Pagus Ondieronii,” the country of the
Ondieronons, and as the spelling is very bad this is evi-
dently intended to express the country of the Kahquahs or
Neuter Nation. Bressani says that this map is correct, but
that the spelling is abominable.

Their territory was about one hundred and fifty miles
in extent* and lay between the Hurons and the Iroquois on
both sides of the Niagara River, but their principal villages
were west of the Niagara. Before 1650 they had four
villages east of Niagara, one at West3 Seneca, one at
Lewiston, or near Ontario Lake, and the others perhaps
near Buffalo; but in that year those villages, as well as
those of the entire nation, were destroyed by the Iroquois
and their inhabitants slain or led captives to the Iroquois
country.

1 This name may have originated from the custom, existing among the Iroquois, of
building long cabins to accommodate four, six, eight or ten families. These cabins, or

houses, were fifty or sixty feet long, and the families dwelt on each side of the house
with a fire in the center to accommodate every four families.

2 The fishing was good; and there was a great abundance of game: deer, bear,
buffalo, wild turkey, wolves, and wild cats. 3 Champlain‘s map of 1612.
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These Indians lived in cabins or huts of a single apart-
ment, built in the shape of a camping tent, with an
aperture in the top, which served as a chimney; and these
cabins, in their villages, were arranged into well-ordered
and comparatively clean streets.

Their food consisted of rudely ground corn, boiled in
water without salt, but sometimes with fish, or beans, or
squash; and when game was plenty and the hunt suc-
cessful they mixed the fresh or dried meat of the bear, or
deer, in the kettle with the cor... A highly prized dish
was the flesh of a dog,' a dish not very palatable to
modern tastes, yet considered a great luxury at an Indian
banquet.

The women attended to the planting and the reaping,
and all the drudgery around their homes; while the young
men went on the war path, on hunting or fishing expedi-
tions, and the old men held councils or gave advice for
the guidance of the tribes.

These people had their social amusements and pas-
times much the same as their more civilized white breth-
ren. The men 2 engaged in games of chance or skill,
and often became very much excited over the result,
sometimes entire villages or representatives of different
tribes entering the lists for important prizes. One game
played by them was similar to the modern intellectual
college game of football, though the ball used was very
much smaller, and was carried by handto the goal. They
played the game of cross or la crosse with a leather covered
ball filled with deer’s hair, and they also indulged in
several smaller games of chance, one of which consisted
in tossing into the air six small cubes made of deer hoof,
with the faces painted in different colors, and the winner

1t Journal of Galince and Dolier 2 Lafitau



FESTIVALS. 9

was the one who had chosen the color which was upper-
most on the greatest number of cubes as they reached the
ground. They had banquets and festivities, at which
they sang and danced to the sound of the kettledrum, ac-
companied by the monotonous ‘‘ho, hi, evohe,” but as
their voices were musical the sounds were not displeasing.!

They celebrate six regular festivals during the year,
beginning with the festival of the New Year when the
February new moon is five days old, and ending with
the harvest festival in autumn. Some of these festivals
are celebrated for several days, and are observed as a
semi-religious, semi-social duty, in which all the people
take part; and they are solemnized with banquets,
speeches, dances, and song. Invitations to the banquets
are given by placing grains of corn on pieces of wood
upon the mat in the cabins of those to be invited, and at
the same time telling them to come, whilst a crier pro-
claims through the village the place and the hour. The
guests are seated on mats or skins around the cabin, ac-
cording to their rank and age. These Indians are called
copper colored; yet, Lafitau? says they are born white as
Europeans, but the habit of going about almost naked and
of greasing their bodies, together with the action of the
sun and air, gives them this peculiar copper hue. They
surpass? white men in physical qualities, being tall, well
formed, well proportioned, active and strong. They are
endowed with good animal spirit, and are gifted with

1 Lafitau, ** Moeurs des Suavages.”

2 Lafitau was a learned Jesuit. who spent seven years among the Iroquois at Sault
St. Louis, but he obtained most of his knowledge of the customs and life of the Indians
from Garnier, who spent nearly sixty years among the Indians. Parkman says he is
the best authority on Indian customs and life, because he knew the Indians when their
manners and life were purely Indian, and before they had been changed by associating
with Europeans. 3 Lafitau.
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lively imagination, fair intelligence and admirable
memory.

Parents, after consulting the wishes and preference
of the young people, make the matches for their children,
and the marriages are prosperous and happy, both parties,
generally, remaining faithful to the end. After parents of
each party agree to the union the young man sends gifts
of beads and furs to the girl as a pledge of their engage-
ment; and shortly after, with his family, proceeds to the
home of the bride elect, and seats himself on the mat be-
fore the fire, whilst the girl prepares a dish of soup or
mush, which he devours in silence, with the girl sitting
beside him. If there is a wedding feast, it is held at the
cabin of the young man, but the girl must furnish the
banquet; and she also, with her friends, brings food and
a quantity of wood to the young man’s home, in token
of her willingness to perform the domestic duties.

Each village was composed of members of at least
three different clans: the wolf, the bear, and the turtle.

The Iroquois were divided into different clans, or
families, each clan having some animal as its distinctive
totem or symbol. There were four principal clans: the
woll, the bear, the turtle, and the beaver; though there
were several others of less importance named after other
animals or birds, as the deer, the eagle, and the crane.
The four principal clans were found in every village of
each of the Five Nations, and although they were originally
distinct tribes, yet they blended so admirably with each
other by intermarriage that they preserved their identity

only by having a distinct chief and warriors.
At the period of the advent of Europeans the Five

Nations, with their different clans, were banded together in

1 La Moyne says they surpass in intelligence the peasantry of France.
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the closest and most admirable form of political and
civil union.*

Each village as well as each nation had its chiefs and
its ancients to decide upon local matters, but when any
affair which affected the entire league was to be considered
each village and nation sent its chiefs, its ancients, and
orators, to the central council house at Onondaga to
deliberate upon questions of state. According to the
testimony of* many different intelligent Europeans, who
enjoyed the privilege of witnessing their proceedings,
their assemblages would have done honor to any senate
in the civilized world.

Their orators were selected for their ability to place
the subject matter clearly and strongly before the council;
and as they were endowed with good voices, and had
lively and poetic imaginations, they often displayed a
beauty of thought in their language, and a noble eloquence
in their speech that placed them on a level with their
more civilized white brethren, who strive to attain these
qualities by artificial cultivation. Colden even declares
that their speeches read better thar those of educated
English or French.2

Each village had its supreme chief whose office was
hereditary, but succession to this office was made by
selection from the ablest and most prominent of the
former chief’s immediate relatives; and generally this civil
chief was the leader also in war, unless some younger
chief was better qualified for this important task.

1 Many claim that the lroquois prcposed their confederation to the colonies as a
model form of government long before .he revolution. Schoolcraft.

Perhaps the framers of our Constitution are indebted to the wisdom which inspired
the formation of the lroquois League. The admission of new states with equal rights is
a doctrine of the Iroquois Grand Council.

2 Colden’s *History of Five Nations."
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The young men, and the women also, held councils,
and each had representatives at the Grand Council. All
councils are subordinate to the Ancients, whose office is
that of an upper house, or senate, and in their sessions
they display all the dignity and wisdom of the Roman
Senate. It was principally through their political sagacity
that the Iroquois obtained supremacy over neighboring
nations.

There was very little trade or traffic among the
Indians, and their business transactions were limited to
the simplest elements of exchange. They had wampum
belts, which passed for money, and were the pledges of
ambassadors and treaties of peace. These were made by
Virginia Indians from shells gathered along the sea shore,
and formed the public treasury of the country.
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CHAPTER 11

LOCATIONS OF THE IROQUOIS TOWNS.

INDIAN TOWNS NOT PERMANENT-MOHAWK TOWNS—-DESTROYED
BY THE FRENCH-GREENHALGH'S DESCRIPTION—ONEIDA
TOWNS—~ONONDAGA THE CAPITAL—ST. MARY'S OF GENENTAA
—CAYUGA VILLAGES-MANY CAYUGAS REMOVE TO CANADA
—SENECA TOWNS ACCORDING TO A SENECA CHIEF-JESUIT
NAMES OF SENECA VILLAGES—LOCATIONS.

HE Iroquois did not haul their fire-wood to the
towns, like their more civilized white brethren,
but moved their towns close to the wood; so

there was no permanency to their homes. The names,
too, of their villages changed as they were removed to
different sites, because it was a peculiarity of Indian no-
menclature to name places after topographical features;
and they sometimes gave their towns the name of a
prominent chief. The Indians, moreover, had no written
language; and their names must sound in various forms
to ears unaccustomed to their speech, as a word in any
strange tongue is difficult to pronounce or comprehend.
The Mohawks, the first and the most easternly situ-
ated of the Five Nations, at the time of Father Jogues’
visit,' had three large villages located in the beautiful val-
ley of the Mohawk, on the south bank of the Mohawk
River, and west of the Schoharie River. Ossernenon?
was situated on an eminence a little west of the junction

of the Schoharie with the Mohawk, near the present
1 1642.
2 This is the place where René Goupil was slain, and the people of the same town
afterwards put the saintly Jogues to death.
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Auriesville. Andagaron was about ten miles west of
Ossernenon. Tionnontoguen, the capital, was about
twelve miles west of Andagaron, directly east of Flat
Creek, near the site of the present town of Sprakers.
There was also a fourth village located some miles west
of Tionnontoguen, at the time of the captivity of Father
Jogues.!

Small pox wrought great havoc in these towns about
the years 1660-61, and the inhabitants moved westward
from the plague spots.

In October, 1666, De Tracy came through the forests
with his army of Indians and French to humble the fierce
Mohawks, and to destroy their towns. The Mohawks
fled at the approach of the French; the torch was ap-
plied to their towns, and the charred embers and burnt
corn alone indicated the location of their former dwell-
ings. They rebuilt their towns on the north side of the
river; and they erected a strong stockade around the
easternmost town, as a protection against the French and
their old enemies from the region of Manhatta. The
towns remained in their new positions during the years
of the missions, and although time has effaced nearly all
traces of the eastern door of the Long Cabin, yet General
Clark has succeeded in pretty certainly locating their
sites.

Wentworth Greenhalgh, who made a journey
through the Iroquois country in May and June, 1677, re-
ports the following names and locations of the Mohawk
villages: ‘‘Cahaniaga is double stockadoed,.... and is
situate upon the edge of an hill, about a bow shott from
theriver side. Canagora is situated upon a flatt, a stone’s
throw from ye water side. Canajorha, the like situacion,

1 Martin, *‘Life of Father Jogues,” p. 92.
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only about two miles distant from the water. Tionon-
dogue is situated on an hill, a bow shott from yeriver. The
small village lyes close by the river side, on the north
side, as do all the former.”

The Oneidas were originally members of the Onon-
daga nation, but they separated from the parent com-
munity before the advent of Europeans. They first dwelt
on the southern shore of the lake that bears their name,
near the mouth of Oneida Creek. They moved farther
up the valley before the period of the missions, and lo-
cated near the present site of Oneida Castle. They evi-
dently moved again in 1676, as Greenhalgh found them
in a newly settled town the next year; and this town
was later stockaded, and was called Kunawaloa.!

Greenhalgh says: ‘“The Oneidas have but one
town, which lyes about 130 miles westward of the
Maques (Mohawks). It is situate about twenty miles
from a small river which comes out of the hills to the
southward, and runs into Lake Teshirogue (Oneida), and
about thirty miles distant from the Maques River, which
lyes to the northward. The town is newly settled,
double stockadoed, but little cleared ground so. that they
are forced to send to the Onondagoes to buy corn; the
towne consists of about one hundred houses. Their
corne grows round about the towne.”

Onondaga was the central nation of the Iroquois,
and the capital of the league; and here was the great
council house to which the delegates of the Five Nations
came to discuss affairs of state. The capital had a regu- -
lar order of streets, which were comparatively clean, for
an Indian town. It was situated on an elevation, now
called Indian Hill, between the ravines formed by the

t Schoolcraft. This was probably at Stockbridge, Madison County.
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west and middle branches of Limestone Creek, in the
town of Pompey, two miles south of Manlius.

It was to this place that Fathers Chanmonot and
Dablon came in the fall of 1655, as the first missionaries
to the Iroquois. It was here, also, that the first chapel
was built in the State of New York. It was built in one
day, November 18, 1655; and was immediately sanctified
by the baptism of three Indian children.!

There was a little hamlet on the eastern shore of
Onondaga Lake, at Liverpool, where the French colony
was located, and where the beautiful little chapel of our
Lady of Ganentaa was built, near the salt springs, which
were afterwards known as the ‘¢Jesuits’” Well.”

There were three villages in the Cayuga country
pleasantly situated on the borders of Lake Cayuga, or on
the banks of the Seneca River. Cayuga (St. Joseph’s),
the principal village, was situated about three and one-
half miles south of Union Springs, near Great Gully
Brook.? Tiehero was ten miles distant, on the east side
of Seneca River, at the northern extremity of Seneca
Lake. A smaller village, Onontare (St. René), was situ-
ated at a place known as Fort Hill, in the town of Savan-
nah, Wayne County.

The Cayugas were at continual war with the power-
ful Andastes, from the region of the Susquehanna; and
many of them left their pleasant homes near Lake Tiehero, 3
in 1665, and removed to the northern shores of Ontario
Lake, where they would be free from the attacks of their
enemies. These emigrants were probably from the
smaller villages of Tiehero and Onontare, as these were
weaker and more liable to attack. They gradually came

Relations, 1656, p. 20.
2 Hawley, “‘Cayuga.” It was here the first chapel was built. 3 Lake Cayuga.
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back to their old homes; and in 1676 they had built new
towns near Tiehero Lake, about a mile eastward of
Cayuga. Here Greenhalgh found them in 1677. “The
Cayugas,” he says, ‘‘have three townes about a mile
distant from each other; they are not stockadoed. They
intend the next spring to build all their houses together
and stockade them; they have abundance of corne; they
lye within two or three miles of the Lake Tiehero.”

The Senecas occupied the valley of the Genesee, and
their territory extended to the lands of the Onondagas
in the east, and to the Cayugas in the south; whilst the
Genesee River at this time formed the western limit of
their domain. They had four large villages, which
formed the angles of a square, and they also had several
hamlets, which were located in different places, for
convenience in hunting and fishing. Their villages were
situated about twenty miles from Lake Ontario, which
was reached by trails to the head of Irondoquoit Bay; and
great trails led from their towns to the neighboring nations.

Blacksmith, an old Seneca chief, gave the names, and
described the location of the villages for Mr. Marshall® as
he had learned them from the traditions of his race. The
villages were: Ga-o-sa-eh-ga-aah, at Boughton Hill, south
of Victor; De-yu-di-haah-do, about ten miles south of
Rochester; Chi-nos-hah-geh, four miles southeast of
Victor; Deodonset, five miles southeast of Avon Springs.
The names, however, which the missionaries used to
designate these villages were probably derived from the
Mohawk tongue, and were: Gannagaro, or Gandagaro
(St. James’) ; Gandachioragou (Immaculate Conception);
Gannougarae, or Gandougarae(St. Michael’s) ; Gannounata
(St. John’s).

1 Marshall, “First Visit of LaSalle.”
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Gannagaro was a very large village of about 150
houses; and had a population of 2,000 or 3,000, as each
long house was the home of from two to six families.
It was situated on a large hill, called Boughton Hill,*
which rises immediately south of the little station at
Victor on the Auburn branch of the New York Central
Railroad.

About one mile and a quarter westerly, on an
eminence, called by the early settlers ‘‘Fort Hill,” was a
fortified enclosure, which could be used as a place of
protection for women and children in case of an attack
on Gannagaro.

Gannagaro was called St. James’ by the Jesuits; and
it was Ga-o-sa-eh-ga-aah in the Seneca tongue. The
Rev. James Pierron came here in 1672, as the first resi-
dent missionary.

Gannougarae, or Gandougarae, was about four miles
southward of Gannagaro, on the banks of a stream called
Mud Creek, in the northeast part of the present town of
East Bloomfield. It was called St. Michael’s by the Jesuits,
and was composed almost entirely of Huron, Neuter,
and Onnontioga captives. A large number of these
Hurons were Christians;> and it was here that Father
Fremin established his residence in the fall of 1669. A
chapel was soon built, and Father Fremin said his first
mass here November 3, 1669.

In the language of the Senecas it was called ‘‘Chi-
nos-hah-geh,” which means ‘‘on the slope of the valley.”
The town was destroyed by fire in the spring of 1671;
but was soon rebuilt, probably on another site, two
miles nearer the village of Gannagaro.

Another large town, which has been called by various

1 It was most probably located farther southward, at the time of the missions.
-2 Many beads and crosses have becn found in the vicinity.
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names, was situated about ten miles west of Gannagaro,
in a large bend of the Honeoye Creek, north of the present
village of West Mendon.' Although there seems to be
some confusion of names among authorities on the
subject, yet this apparently was the Gandachioragou of
the Jesuits, the Tagarondies of Hennepin, the Totiakton
of Denonville, and the Deyudihaakdah of the Senecas.
It was at one time the most populous of the Seneca towns;
the houses were very large, being fifty or sixty feet in
length, with room for ten or twelve families in each house.

Many vestiges of former Indian towns have been
found at Lima, and also on the main road between Lima
and Honeoye Falls. These places were known to the
early settlers as Indian burial grounds, and many relics
have been found to show that they were formerly the
sites of Seneca towns.?

Gandachioragou was very probably the Seneca capi-
tal; and it was situated on a hill at, or a little north of,
Lima. It was here that Father Garnierlocated, and spent
nearly twenty years of missionary life. The town was
sometimes called Tagorondies, because this was the name
ofthe chief. It was also called Totiakton; but as this is
the Iroquois word for trout,3 this name may have been
given to the town when it was moved to the banks ot
Honeoye Creek, which is noted still as the place of the trout.

There was a fourth village, called Ganuaunata by
Denonville and Dyudoosot by the Senecas, which was

1 Marshall, “Expedition of Denonville.” This was the site in 1688,

2 The Rev. Dr. Quigley, of St. Joseph's Cathedral, Buffalo, whose boyhood home
was at Lima, often visited these places; and he says that the lower part of Academy Hill,
at Lima, was an Indian burial ground, and there was another a mile north of the town on
the road to Honeoye Falls.

3 Some authorities claim this word means ‘‘bending,” but in either case it would in-
dicate the same place. The town was also called Sonnontouan.
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located' a few miles south of Gandachioragou, but the
furrows of the ploughman, and the dwellings of the pale-
faces have covered up the vestiges of the Sonnontouan
towns. There was no chapel at this village, but the.
Fathers often came here on their ministrations of mercy
and grace.

When LaSalle and Galinee came to Gandagaro, in
1669, the town was enclosed by a palisade, but when
Greenhalgh came, in 1677, not one of the Seneca towns
was thus fortified; so the location of the town was
changed during this period.2

After the country was devastated by Denonville, the
eastern Seneca towns moved eastward toward Canandai-
gua and Geneva, and the western group moved south
and west towards the Genesee.3 There was a small vil-
lage of Senecas near the mouth of Niagara River, on the
Canadian side, although they probably dwelt on the New
York State side at an earlier period.

There was a town of an independent tribe, called
the ‘“‘Oniasonts,” at Bemus Point, on Lake Chautauqua;
but these were most likely an offshoot of the Eries.

1 Doty locates it on the Douglas farm, two miles north of Livonia Station. *‘History
of Livingston County.”

2 There is some evidence that this town was located just north of Victor at the time
of La Salle’s visit, and that it was sometime later removed to Boughton Hill.

3. General Clark.,
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CHAPTER IIL.
RELIGIOUS BELIEF.

RELIGIOUS BELIEF PRESERVED BY TRADITION—THEIR IDEA OF GOD
—CREATION OF THE WORLD-ORIGIN OF EVIL-INFERIOR
SPIRITS OR MANITOUS—DREAM THEORY—FESTIVAL OF DREAMS
—THE SOUL—THE INDIAN'S HEAVEN-THE SOUL CAN ACT IN-
DEPENDENTLY OF THE BODY-VENERATION FOR THE DEAD-—
FESTIVAL OF THE DEAD—-VICES OF SAVAGES.

HE Indians of North America had no written lan-
guage,no hieroglyphics,nosymbols to perpetuate the
events or theories of the past; so their religious be-

lief, as well as historical lore, were traditional, were recited
in their councils by their old men, preservers of the faith, *
for the instruction and edification of the young: and al-
though they were endowed with tenacious and admirable
memories, yet it is evident that their religious faith must
necessarily change and assume a different phase accord-
ing to the characteristics of the individuals and the cir-
cumstances of life.

The first foundation of their religious belief is the
same as that which formed the principal features of the
religion of the Barbarians who first occupied Greece, and
spread through Asia, and which forms the ground work
of all Pagan Mythology.!

They had only a general, confused, and indistinct
knowledge of the Supreme Being, Creator, and Ruler of

1 Lafitau.
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the universe. Thohoroniawagon was their nearest ap-
proach to God; and he was to their mind one who em-

J braced the heavens, who was happy in himself, and
indifferent to the affairs of this world.

The Indian God had nothing to do with morality or

~ justice among men, and they believed that their race was
under the direct control of subordinate spirits; and these
were good or evil as they brought good or bad luck,
health and plenty, or disease, famine, and death.' Many
of the tribes confound Thohoroniawagon with the sun;
and although they believe that he once dwelt on the
earth, yet they have no apotheosis of men, nor do they
worship any star or planet but the sun, which they call
the god of day.

They have but a very confused notion of Creation,
and they give many fantastic and ridiculous explanations
of the beginning of life and the formation of the world.

The Senecas say that in the far distant past waters
covered the entire earth; and thousands of ducks of every
plumage swam upon the surface of the water. One
morning, when the sun was bright, a beautiful woman
appeared in the sky; as she was falling towards the
waters the ducks held a council and resolved to spread
out their wings and break the force of the fall. The ducks
also called a turtle from the deep so the woman might
have a place to alight, and they spread over the back of
the turtle a slime from which a green spot soon appeared,
which grew larger and larger until the earth was formed.
This woman had two sons: one the author of everything
good; the other, author of everything noxious or evil.

Like most of the Oriental nations, the Iroquois wor-

1 Parkman. 2 Sanborn.
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shipped the sun, Agreskoue, which was also the god of
war, and to which they made offerings of porcelain beads,
ears of corn, and animals taken in the hunt. Although
they did not worship fire, yet it was for them a sacred
emblem, and was continually burning in their council
houses to the end, how warm soever the weather might
be.

They believed also in the existence of multitudes of
inferior spirits which they called manitous—a kind of
subtle, quasi-spiritual species of genii—which inhabited
the forests and streams, the rivers and lakes, the moun-
tains and caves, the meadows and the moorlands, and
every place of unusual strangeness or beauty. These
manitous presided over the destinies of men; and the
Indians often invoked their aid for success in fishing, in
hunting, and in war, often making a direct appeal to the
presiding genius of the woods or the waters to crown
their efforts. They believed that these manitous resided
in birds and in animals; and that they controlled the ele-
ments, and when in an angry mood gave fury to the
storm, or when in a happier mood gave the pleasant, de-
lightful weather.

Every Indian had a particular manitou, which each
one selected by fasting for eight days, and at the end of
this fast whatever first came to mind was a symbol of
his manitou, or Okki. The manitous manifested their
will and pleasure in dreams, and the Indians believed that
they were under a most solemn and sacred duty to do
whatever was revealed to them in this manner, being
ready to sacrifice their own lives or the lives of others to
fulfill the commands of their manitou.

They celebrate a festival of dreams, which is called
‘‘Onnon-hon-a-rori”, the folly or the turning of the brain.
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During the festivities they dress in a fantastic manner;
cover their faces with bark masks, and go about at night
from cabin to cabin with torches, breaking whatever they
can lay hands on and compelling people to give them
objects they may fancy, or to do what they command to
fulfill their dreams. They act like veritable demons, and
many take advantage of this occasion to gratify their pas-
sions of hatred, lust, or revenge.

The Iroquois believe in the existence of the soul as a
spiritual entity, but they cannot exactly define its nature.
They call it “‘Ganno-gonr-ha”, and “‘Erienta”; but these
appelations do not signify being, but action, as the
former expresses the operations of spirit and mind, and
the latter, the operations of heart and will.* They do not
understand that the soul is purely spiritual, but a kind of
Egyptian double, or shadow of one’s self. They believe
that the soul is immortal, and that after death it will be-
gin its long and weary journey to the happy hunting
ground, or eternal home, far to the westward over rocky
paths, through briars and thorns until it comes to a deep
river where the only passageway, a fallen tree, is dis-
puted by an immense dog or beast that threatens to
devour the soul, or cast it into the flood where it is
whirled by the waters over precipices and rocks. After
passing this river, the souls are judged and sent to a place
of torments or delights, according as the individual was
good or bad in this life. The delights of their heaven
consist in good hunting, good fishing, in singing and
dancing at eternal feasts in the presence of their gods.
The virtues which merit such reward are bravery in war,
skill in hunting, and excessive cruelty to enemies and
captives. The old and feeble, and little children who are

1 Lafitau.
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unable to walk to the happy hunting ground, are heard
sighing around the cabins in the moaning of the wind,
in the soughing of the forest, and the rustling of the
leaves.

They believe also that the soul acts independently of
the body, and makes long journeys at will, through the
air, and to most hidden places; and, as it is a spirit,
nothing can arrest its progress; yet it does not cease to
animate the body, but makes these journeys when the
body is asleep. This explains why they are so infatuated
with dreams, as they believe their dreams are actual oc-
currences, and are the doings of the soul while the body
sleeps.

They had the greatest veneration for their dead, and
when a member of a family died all the relatives and
friends assembled to mourn over the departed, whilst
some chief made a funeral oration, in which he related
the noble deeds of the dead, and all silently and sadly
followed the remains to the grave, or to its resting place
in the trees where it might receive sunshine and air,
Every ten years they held the festival of the dead,' or the
festival of souls, at some place selected by the council;
and here at the appointed time assembled all the different
clans and tribes and nations from hundreds of miles,
bearing on their shoulders the remains of their dead.
These Indians presented a weird sight as they wended
their way through the forest, conveying the skeletons of
their dead on their backs, and singing a low lamentation
as they proceeded to the place of celebration. At this
place banquets were given to noted guests, and games
were played by the young people until the day appointed;
and then all the dead were placed in a large pit lined with

1 Lafitau.
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rich furs, and covered with earth so that a mound was
formed.

These people, however, were savages with all the
cruel instincts of their race; for cruelty with them was a
virtue as great as charity is among Christians; and they
were cannibals, often devouring the flesh of their still
living victims; nor had they ideas of moral relations or
religious duty, except such asinterest or self-preservation
dictated.

Such was the social, political, and religious life of
the Iroquois and their Indian neighbors when the Recol-
lect and Jesuit Missionaries came to them with the light
of faith and the Gospel of Jesus Christ.



CHAPTER 1V.

ADVENT OF EUROPEANS.

INDIANS KINDLY DISPOSED TOWARDS WHITES—CARTIER EXPLORES
THE ST. LAWRENCE-FIRST MEETING OF FRENCH AND IRO-
QUOIS WAS HOSTILE-CHAMPLAIN FOUGHT WITH THE MON-
TAGNAIS AGAINST THE MOHAWKS—IROQUOIS FLED AT
SOUND OF GUNS—CHAMPLAIN'S EXPEDITION AGAINST THE
IROQUOIS-FRENCH MADE FRIENDS OF THE HURONS—MIS-
SIONERS-THE RECOLLECTS—THE HURON MISSION—JOURNEY
TO THE HURON COUNTRY.

HE first vision of the white men may have awaken-
T ed thoughts -of wonder and astonishment in the
minds of the Indians, but it does not seem to have
aroused any feeling of hatred or resentment. Turner’
says: ‘‘Savage in many respects yet kindest hospitality
from purest motives always extended to foreign guests;
and perhaps the golden chord of friendship would for-
ever have remained unbroken had the red man been the
first to begin hostilities. ‘Welcome English,’? are words
intimately associated with early American History.”
When Jacques Cartier was exploring the gulf and
river of St. Lawrence? in 1535 he learned from the Indians,
along the shore, of a great lake (Ontario) which emptied

1 History.of the Holy Pilgrims.

2 Indians could not pronounce English, but in their mouth it became *‘Yengeish."”
Hence, Yankee.

.3 Which he named in honor of the saint whose name it bears because discovered on
his feast day, August 10, 1535
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into the St. Lawrence; and of another river, in which
there was a great cataract; and of a vast sea beyond all
these. This was the first historical notice of this region;
but Cartier did not ascend this river any further than the
present site of Montreal.

Unfortunately for the influence and the labors of the
future missionaries, the first coming of the French to the
Iroquois territory was on a hostile mission; and as the
Indians never forgive an injury, this first unfriendly act
had a baneful effect upon the subsequent relations of the
Iroquois and French. The French and Dutch entered
New York State about the same time, but from different
directions; and while the Dutch made a treaty with the
Iroquois which lasted till the English took possession of
their country, the French came practically declaring war.

The country immediately north and south of Lake
Ontario was Neutral territory and the mutual battle
ground of different Indian nations.*

In 1609 the Montagnais induced Champlain to ex-
plore north of Lake Ontario and give battle to their old
enemies, the Mohawks. Champlain left Quebec June
18th, with fifty Indians and two soldiers, and July 30th
he attacked two hundred Mohawks near the present site
of Ticonderaga, at the northern extremity of Lake George.
Champlain fired his arquebus, Kkilling two chiefs; the
other soldiers also fired, and as this was. the first exhibi-
tion of fire arms the Iroquois had witnessed they fled in
confusion. This was the first greeting from the French.

When Champlain reached Quebec after his third
voyage to France he found Hurons, Algonquins, and
Montagnais waiting for him to go on a grand expedition
of war into the heart of the lroquois country. Cham-

1 “Narrative and Critical History of America,”
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plain, with his Indian allies, started in canoes up the River
St. Lawrence in September, 1615. When they reached
Lake Ontario they crossed over to the south shore of the
lake, concealed their canoes in the weeds and underbrush
along the beach, and started overland to a fortified town:
of the Iroquois. On October 10, they attacked the town,
which was so strongly fortified with interlaced pallisades,
thirty feet high, that they were unable to capture it, and
were forced to retreat with considerable loss.

The French at Quebec, and later at Montreal and
Three Rivers, formed alliances with the Montagnais, the
Algonquins, and the Hurons; and established among
them trading posts for furs, and the French Fathers estab-
lished missions for their enlightenment and conversion.

Missionaries accompanied the early explorers on all
their important expeditions, as anxious and zealous for
the salvation of souis as these lay explorers were to dis-
cover a northwest passage® to the wealth of the Indies.

The Recollects, or Franciscans, were the first to
enter the field; but they were soon followed by the
Jesuits, whose sacrifices and labors on these Indian mis-
sions have gained the admiration, and merited the enco- .
miums of writers professedly inimical to their Order. The
Huron Missions were especially prosperous and success-
ful; and although far removed from the scene of our story,
yet they exercised a great influence upon the subsequent
missions among the Iroquois.

Missionariess first went to the Huron Country in

. Marshall maintains_that this town was on Onondaga Lake., Clark and Shea con-
tend that it was a few miles south of the east end of Lake Oneida. .

2 The French believed that such a passage existed, and it was for the purpose of dis-
covering this' water route to China and the-Indies that the expeditions of La Salle and
‘gther explorers were fitted out, and with the further hope of thus acquiring wealth and

ame.

3 Father Le Caron, Recollect. Recollects invited Jesuits to help them, and Fathers
Brebeuf, Lallemont, and Mass¢ came in 1625.
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1615, and labored there with but slight intermissions
until 1649 and 1650, when the principal Huron vil-
lages were destroyed by the Iroquois, the missionaries
were killed, and hundreds of the Hurons were led cap-
' tives to the Iroquois cantons.®

Many of these were well instructed converts; and
they brought to the land of the Iroquois the Christian
truths they had learned from the Fathers.

The journey from Quebec to the Huron Country was
very long and tedious, and the travelers were exposed to
many dangers and hardships. They were obliged to fol-
low the route of the Ottawa River through fear of the
Iroquois, who lurked in every dangerous place to waylay
their enemies. The distance from Quebec to the Huron
Country was about seven hundred miles, and many miles
of the way they were obliged to carry their boats, with
baggage and supplies for the missions, upon their shoul-
ders, as in many places they were unable to follow the
water course in their canoes. The missionaries could
not make this journey more than once a year, and some-
times two or three years might pass before they could
descend to Quebec; so they planted wheat to make bread,
and pressed the juice from the wild grapes of the country
to make wine for the altar. These missionaries, how-
ever, willingly sacrificed the social intercourse and pleas-
ures of civilized life for the love of God and the salvation
of men. They had many prosperous and populous mis-
sion churches in the Huron villages before the fatal on-
slaught of the Iroquois, who burned the churches, killed
or led captive hundreds of Christians, and practically de-
stroyed the Huron Nation. Many of the Hurons who
escaped sought refuge under the protection of the French

1 About 700 captives were brought to the Iroquois country.
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at Quebec, where they might live and practice their
religion in peace.

As the French were in league with the enemies of
the Iroquois, they did not come in friendly contact with
the latter for nearly fifty years after Champlain landed at
Quebec; yet there was no open act of hostility on either
side till 1641



CHAPTER V.

FIRST ATTEMPTS.

CAPTURE OF FATHER PAULAIN-FATHER D’AILLON, RECOLLECT,
VISITS THE NEUTERS—VISITED MANY VILLAGES—BREBEUF AND
CHAUMONOT, JESUITS, VISIT THE NEUTERS—REACH THE
NIAGARA-HURON CHRISTIANS COME AS MISSIONERS—JOGUES,
FIRST MISSIONER TO THE IROQUOIS-TAKEN PRISONER—TOR-
TURED-DEATH OF RENE GOUPIL-CAPTIVITY—ESCAPE—FIRST
MISSION WORK.

N 1621, while Father Paulain was on an errand of
mercy,' following a trading party up the river to the
rapids of St. Louis, he was captured by a roving

band of Iroquois warriors, who shortly after exchanged
him for some of their own people, prisoners near Quebec;
but two of thé Iroquois prisoners remained with the
French, and were instructed in Christianity. This was,
perhaps, the first knowledge any of the Iroquois obtained
of the Christian religion.

Some Historians? maintain that Father de la Roche
D’Aillon, a Recollect, entered Western New York in the
fall or winter of 1626, on a visit to the villages of the
Neuter Nation situated east of Niagara River, but they
offer no positive proof that he entered this region.

It is true that he visited many villages of the Neuter
Nation, and that he mentions the last village of the Neu-
ters nearest to the Iroquois; but in the letter? in which

1 Le Clerq. ‘‘ Establishment of the faith.”

2 Bp. Timon. Shea, p. 225.

3 This letter was written to a friend but Is preserved in the archives of the order
Le Clerq. Vol. 1, p. 263.
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he gives an account of his visit he does not mention any
Journey to the Iroquois, neither does he state that he
crossed Niagara River or passed over either lake. He
also wished to discover the river leading to the Iroquois
country, but the Hurons and Neuters would not guide or
direct him, as they did not wish the Iroquois to trade
with the French.

D’Aillon left the Huron country October 18, 1626, in
company with Grenole and Lavallee, Frenchmen by
birth, and, entering the territory of the Petun nation, he
obtained a guide and Indians to carry his baggage and
provisions. After five days’ travel, sleeping at night under
the protection of some tall tree of the forest, they entered
the first village of the Neuters and passed on through four
other villages, where the people vied with one another
in their attentions to the strange visitors. They remained
at the sixth village, where a council was held, and D’-
Aillon was adopted by the tribe, and was given in
charge of Souharrisen, chief of the entire nation.

There were twenty-eight villages of this nation, and
seven or eight hamlets, located for convenience in hunt-
ing or fishing. One village called Onaroronon* was only
one day’s journey from the Senecas. The country was
the most beautiful he had seen, and was overrun with
deer, bear, and all kinds of wild game. The people were
tall and well formed, and had no cripples or deformed
among them. The village in which D’Aillon and his
companions remained was called Onnontisaston,* and
was very likely the capitol of the nation. He remained
with the Neuters only three months, as the French then
sent for him, fearing that his presence might provoke

1 This was not only the name of a village but of an entire tribe or nation. See p. 4
2 This was in center of nation:



34 THE IROQUOIS AND THE JESUITS.

some hostile act on the part of those Indians, who did
not understand his language or his mission. He did very
little missionary work among them, as they were not
disposed to accept his teaching in the absence of the
chiefs who were then on the war-path; so he spent the
greater portion of his time in learning their language and
in visiting their villages.

Another attempt at evangelizing the Kahquahs, or
Neuters,' was made in 1640 and 1641, when the celebra-
ted missionaries, Fathers Brebeuf and Chaumonot, S. J.,
visited their country, and remained several months among
them, baptizing some of the sick and dying and instruct-
ing them in the truths of Christianity. The Relations of
1641, say : ‘‘ We began this year a mission among one
of the most powerful and important nations of this coun-
try. We had long since desired to establish this mission,
but the difference of language and fewness of mission-
aries prevented us from undertaking this work.” Fathers
Brebeuf and Chaumonot left the Huron Mission of St.
Mary’s, on Georgian Bay, November 2, 1640, and on
November oth, they reached Kandacho, the first of the
Neuter villages. From this place they proceeded to the
central village, or capital of the nation, where they were
kindly welcomed as guests and were given permission to
teach; but their presents® were not accepted, as the chiefs
were absent in war. These Fathers state that they visit-
ed eighteen3 of the forty villages of this nation, doing

t The missionaries gave these people the name Neuter, on account of their neutral-
ity in the Huron-Iroquois Wars. 2 The exchange of presents meant a treaty or alliance.

3 They call the Niagara River * Onguiahra,” from a village on its banks of same
name. Samson, in his map of 1656, calls it Ongiara. Father Hennepin, in his map of
1682, was the first to write it Niagara. It is not probable that they entered the present
State of New York (though nearly all historians claim they did), because the villages of
this Nation east of the Niagara River were the farthest away, and because Brebeuf was
accused of intending to visit the Senecas to bring them to destroy the Neuters, and the
Fathers did not wish to give them ‘any foundation for such an accusation.
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what spiritual work they could; but their presence soon
awakened the suspicion* and mistrust of these people,and
in the month of March they returned to the Hurons.

Two years afterwards some of the zealous and en-
lightened Huron converts visited the Neuters to instruct
and convert them. They were well received and atten-
tively listened to, as the Indians had more confidence in
them than they would have in Europeans, and their
labors were not in vain as they prepared many of these
people for admission into the Church, which took place
some years later, when they were captives among the
Iroquois. These zealous Huron Christians, no doubt,
entered Western New York, as they went as far west as
the Erie, or Cat Nation, whose territory extended along
the southern shore of Lake Erie; yet, no permanent mis-
sion was ever established among the Kahquahs while
they existed as a distinct nation.

In the fall of 1641 about 200 Iroquois warriors des-
cended the St. Lawrence and divided into two parties.?
One party intended to commit the first act of hostility
against the French at Three Rivers, but as two of their
chiefs died on the way, they considered this an evil omen
and returned to their homes. The other party descended
the river and attacked the Algonquins near Quebec, de-
stroyed their homes, and carried off many of their
prisoners to the [roquois country. Some of the female3
captives escaped in the early spring, and from them it was
learned that the Iroquois were very anxious to know the

1t Pagan Hurons had told the Neuters that the missionaries were sorcerers and would
bring disease and misfortune to their Nation, and as the Jesuits’ lives were so different
from the Indians, these stories were readily believed; and hence their breveries, their ink
and pen, and, more especially, their writings became a source not only of wonder but of
alarm to the Indian mind. The Fathers could not say Mass in that country on account
of this mistrust. 2 Parkman.

3 Their children were roasted and eaten by these cannibals.
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strength of the French, and also the duty, office, and life
” of the Black Gowns, or Jesuit missionaries. The Iro-
quois could easily have destoyed the French colonies in
Canada had they known their weakness, as the entire
army at this time at Quebec, Montreal, and Three Rivers,
comprised but 115 men.?

The first priest to come to the Iroquois country was
Rev. Isaac Jogues, and he did not come as an accredited
minister of Christ, or ambassador of the French, but as a .
prisoner of war. On the second day of August, 1642,
twelve canoes? paddled by Christian Hurons and carrying
Father Jogues, and two other Frenchmen,3 and Teresa, a
young Huron girl who had been educated by the Sisters
at Quebec, were moving rapidly over the waters of the
St. Lawrence at one of its expansions called St. Peter’s
Lake, when they were suddenly fired upon from the
shore by a roving band of Iroquois warriors. The sud-
deness of the attack confused the Huron party, and most
of them were taken prisoners, while some escaped
through the thick forests that lined the shore. One of
the Hurons was Kkilled, and his flesh was roasted and
eaten by the Iroquois. Father Jogues might have escaped
but he thought that duty called him to remain with his
Huron neophytes, some of whom were not yet baptized,
as he expected they would be tortured or put to death;
and he wished to be near to share their fate, to console
them, and prepare them in their last hour for a Christian
death.

The Ircquois hurried across the St. Lawrence to the
Richelieu, or Iroquois River, where they halted to divide
the spoils. These captives were hurried off towards the

1 Manuscript in the Louvre Library. 2 Martin, *‘Life of Father Jogues.”
3 René Goupil and William Couture.
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Mohawk villages, and at the southern end of Lake Cham-
plain® they met a war party of Iroquois encamped on an
island, and the poor captives were obliged to run the
gauntlet between two files of these warriors who were
armed with clubs, sticks, or other weapons, and aimed
vigorous and well-directed blows at the unfortunate
prisoners as they ran along the line.

Father Jogues was not only beaten into insensibility
by the blows, but his fingers were burned with live coals,
ana lacerated by the teeth of these savages; yet, this holy
man seemed to grieve more over the tortures of his com-
panions than he did over his own sufferings. After leav-
ing the island other war parties were met, and on each
occasion similar tortures were inflicted on these unfortun-
ate victims, as the Iroquois considered cruelty to cap-
tives 2 happy omen of success in war.

The prisoners were brought to the Mohawk villages
where the most cruel tortures that these savages could
devise were inflicted on them until they were so ex-
hausted, and in such agony, that even death would be a
relief; yet, they were consoled by the example and the
presence of the holy Jesuit. who was ready at a given
signal to impart absolution and his last blessing to the
dying Christian Hurons or French. René Goupil,* Father
Jogues’ companion, and a very holy young man, was
killed shortly after their arrival, near one of the Mohawk
villages, a martyr to his faith and zeal; as it was on ac-
count of his teaching the children the rudiments of Chris-
tianity, and instructing them to make the sign of the
cross? that he was put to death.

1 Champlain gave his name to the lake when he came with the Montagnais to give
battle to the Mohawks 2 He had studied medicine but desired to become a Jesuit.

3 The Dutch had told the Mohawks that the sign of the cross was evil, and broughy
misfortune. Martin, *‘Life of Jogues.’
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René Goupil's death was a severe loss to Father
Jogues, who found one of the greatest comforts of his
captivity in the hours of conversation and prayer in com-
pany with this young man, roaming through the vast
forests, or kneeling at the base of some lofty tree, on
which they had carved a rude symbol of the cross to re-
mind them of the greater sufferings of their Lord and
Master; but now the holy missioner’s only conversation
was with God in prayer, when he could steal away for a
few hours from the drudgery of his slave life in the vil-
lage. As the Mohawks began to treat him more kindly
he gave much of his time to the acquisition of their lan-
guage; as he hoped some day to be able to teach these
people the truths of Christianity, and to lead them to God.
He was obliged to accompany hunting and fishing par-
ties, to prepare wood for their fires, and to carry loads of
their fish and game; but he performed this labor the
more willingly as it gave him greater liberty to spend
many hours in prayer in some secluded spot, where he
erected a diminutive bark or brush chapel, which con-
cealed his presence from these savages, and left him free
to commune with God. Whilst on one of these fishing
expeditions, on the Hudson, near Rensselaerswyck,* he
was advised by the Dutch to make his escape in a vessel
which was soon to sail for Europe; and he was the more
readily induced to take this step as he learned the Mo-
hawks intended to put him to death when he returned to
their village. His first attempt, however, at escape was
frustrated by the Indians; but, after many weeks of hid-
ing, and of negotiations between the Dutch and the Mo-
hawks, he finally reached Manhattan,* whence he sailed
for Europe.

1 Albany. 2 New York.
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Father Jogues visited different villages and baptized
about seventy during the period of his captivity, so his
fate was not so dismal, but had its rays of hope and joy;
and although his hands were fearfully mutilated yet he
rejoiced that he was able to use them in the work of his
Divine Master. He was the first priest to administer the
sacraments of the Church within the bounds of the pres-
ent State of New York, as there were no Catholics then
in the State, except two that he found at Manhattan when
he arrived there in September, 1643, having escaped from
the Mohawks through the assistance of the Dutch at
Albany.
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MONTMAGNY BUILDS FORT RICHELIEU-IROQUOIS, THE SCOURGE OF

CATHOLIC MISSIONS AND FRENCH COLONY—WEALTHY CATH-
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TORTURES-PEACE COUNCILS—JOGUES, FRENCH AMBASSADOR
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MYSTERIOUS BOX.

O bold and insidious had the Iroquois become, and so
frequently did they attack stray parties of Hurons

and French, that the latter did not dare go on a
fishing or hunting expedition, or even till the soil,
through fear of the roving bands of these warriors, who
would often lie in ambush for days at a time in some
deep ravine, dense forest, or tall grass, to surprise and
slay their unsuspecting enemies. Gov. Montmagny re-
solved to remove some of this danger from the colonists,
and put a check upon the depredations of these savages.
He, therefore, sent one hundred men, with Father Vi-
mont as chaplain, to build a fort on the Richelieu river,
on the route between the St. Lawrence and the Mohawk
country. They selected a site on August 13, 1642, only
ten days after the capture of Father Jogues and his com-
panions, near a spot which still bore sad evidence of the
capture and of the cruelty of the Mohawks: for the heads
of some of the Hurgasvwere still dangling from poles
driven in the gro ‘and yude pictures were found

f
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traced upon the bark of trees, delineating the victory of
the Iroquois. Before beginning the fort all assisted at
mass, which was said by Father Vimont.

The Iroquois were the scourge! of the infant church
in the western world, as through their desultory warfare
they practically cut off all communication between Que-
bec and the Huron missions. They were the scourge
also of the French colony, destroying the trade in furs
upon which the colonists expected to thrive; and agricul-
ture was impossible in the presence of such savage and
relentless foes. The colony? must fail, if its existence de-
pended upon commercial or business success, but religion
came to its aid, and what trade could not effect faith ac-
complished. The interest and zeal of the wealthy nobles
and ladies of France were awakened in behalf of the mis-
sions of the New World, and as early as 1635 the liber-
ality of these pious persons enabled the Jesuits to estab-
lish at Quebec an hospital for the sick, a seminary for In-
dian boys, and a convent for Indian girls, while the place
was still a mere hamlet.> The ‘‘Society of Montreal” was
composed of about forty zealous Catholics. and they were
organized for the purpose of propagating the faith and
founding a Catholic colony in New France. These insti-
tutions contributed greatly towards the conversion of the
savages; for the charity displayed at the hospital was not
soon forgotten, and the example and instruction given in
the convents made a favorable and lasting impression up-
on the minds of the young Indians.

In April, 1644, as Father Bressani and some young
Hurons, who had been at the seminary of Quebec, were
on their way up the river to the Huron country, they
were surprised by a band of Iroquois near the same place

1t Relations, 1642. 2 Faillon, ‘‘Colonies Francaise.” 3 Parkman, p. 178

fi
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where Father Jogues was captured two years before ;' and
they were hurried off to be tortured in the Iroquois
country. At Saratoga Lake they met a large fishing
party, and the prisoners were compelled to run the gaunt-
let between rows of these savages who beat them with
clubs or stones, or hacked them with their rude knives.
They were then placed on a platform, stripped of their
clothing, and forced to sing and dance for the delectation
of this savage throng; and whilst the blood flowed from
their lacerated limbs the Iroquois applied new instru-
ments of torture to make the dance of their captives more
like their own wild orgies. The prisoners were taken
through the different Mohawk villages, where they were
subjected to many other indignities; but the life of Father
Bressani was spared, and he was given to a family who
sold him to the Dutch at Albany.

In the spring of 1645 the French released some of the
Jroquois who had been prisoners at Quebec; and July s,
1645, some of these former captives, with the celebrated
chief Kiotsaeton as their leader, and bringing with them
William Couture, who was captured with Father Jogues
in 1642, arrived at Three Rivers to make a treaty of peace
with the French and their Indian allies. The Governor
came up from Quebec, and delegates were also sent to
the proposed council by the Algonquins, the Montagnais,
the Allikemegues, and the Hurons. These representa-
tives of different nations and races assembled for the first
time in their history to cement the bonds of friendship,
and a most inspiring scene they presented. Sails were
taken from the vessels in the river to make a tent; and
poles were erected by the Iroquois, on which were hung
the seventeen belts of wampum, representing the articles

1 On the St. Lawrence near St Petet s Lake,



PEACE COUNCILS. 43

of their treaty and the wishes of their people. Father
Lallemant, the Superior of the missions, was to represent
the Church, but as he did not return from the Huron
country, Father Vimont took his place.

The Governor and his suite, and the Jesuit Father, the
representatives of European civilization, and the Church,
took their places at one end of the awning-covered space,
and the Indian allies of the French seated themselves in a
circle; whilst the tall and graceful Iroquois chief most elo-
quently told the purport of his mission, and with song and
dance manifested the joy of his people,and, with most ap-
propriate gestures, portrayed their future friendly relations,
or erased from their memory past hostile deeds, and
sealed his sincerity with belts of wampum. The Gov-
ernor afterwards spoke for the French and their Indian
allies, and gave presents to the Iroquois as a sign of good
will.

This council was only a preliminary step towards
peace, as these proceedings should be sanctioned by
larger representations from the different nations. They
assembled, therefore, at Three Rivers, in September, to
the number of 400, and watched the arrival of the Iro-
quois delegates, who were received with military honor;
whilst their old enemies, the Hurons and Algonquins,
looked on with feelings of hatred and distrust, yet, with
admiration for their lithe and graceful forms and warlike
bearing. The usual pledges were given at this council,
and the missionaries rejoiced, perhaps more than any
others, at the prospect of peace, as it meant for them
greater security on their Huron missions, and the open-
ing of 2 new and vast field for their zeal in spreading the
Gospel. Father Lallemant says that it seemed to them
more like a dream .than reality;. that after so many years
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of warfare they should not only have peace but a pros-
pect of establishing a mission among these old enemies,
which they intended to call the Mission of the Martyrs,
on account of the many Christians already put to death by
them, and because many more martyrs would probably
be sent to heaven before this savage race could be con-
verted to God.

The Governor resolved to send two representatives to
the Mohawks’ to manifest his good will towards his new
friends; and as Father Jogues was present, and knew the
Mohawk tongue, he very readily consented to go on this
embassy, as he hoped to establish a mission there for the
conversion of his former persecutors.

Father Jogues, with four Mohawks and two Algon-
quins, left Three Rivers, May 16, 1646, as an ambassador
to the people who formerly held him as a slave. At Sara-
toga Lake they met a fishing party of Mohawks, and
with them was Theres3, the Huron, who had been edu-
cated in the convent at Quebec, and who was captured
by the Mohawks in 1642, while returning to her home
with Father Jogues and his party. The holy missionary
heard her confession and gave her his blessing; and the
poor captive was overjoyed with this favor, as it was the
only religious consolation she had received in this Pagan
land.

Father Jogues went first to the Dutch settlement at
Albany, and then proceeded to the first Mohawk village,
Ossernonon, where a council was held and presents
exchanged. The Father assembled the Christian cap-
tives, heard their confessions, and encouraged them to

1 The route to the Mohawk country was along the St. Lawrence River to the Riche-
lieu River, Lake Champlain and Lake George. On his second visit Father Jogues named
Lake George, ‘‘ Lake of the Blessed Sacrament,” as he discovered it on the Feast of Cor-
pus Christi; and this name it retained for a century.
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fidelity to their faith. At this village he left a small box
containing a few articles necessary for his proposed mis-
sion; and this box was the cause of much evil suspicion
and distrust among these savages, who believed that it
contained an evil spirit that would blight their corn and
spread disease among the people.



CHAPTER VIL

THE FIRST MISSIONER TO THE IROQUOIS.

FATHER JOGUES GOES AS MISSIONER TO THE MOHAWKS—PREDICTS
HIS DEATH-THE CORN CROP FAILS—THE MYSTERIOUS BOX—
WAR PARTY CAPTURES JOGUES—CLANS DO NOT AGREE ON
HIS FATE-TREACHEROUSLY SLAIN-THE MURDERER TAKES
JOGUES’ NAME IN BAPTISM.

ATHER Jogues was kindly treated on his mission to
the Mohawks, and he believed that God had
wrought a wonderful change in the hearts of these

people.  After having baptized some he returned to
Three Rivers, where he remained until September 24,
when he again, and for the last time, turned his steps to-
wards the country of the Mohawks. In a letter to a
friend in France he stated that his heart told him if he had
the happiness of being selected for this mission he would
never return; but he was pleased to think that the Lord
would accept the sacrifice of his life where it had been
nearly completed, in the days of his captivity.

He left Three Rivers in company with a young
Frenchman, John Delalande, and some Hurons, but all
except one of the latter soon abandoned the missionary
and returned to their homes. Nothing was heard at
Three Rivers of Father Jogues or his mission until the fol-
lowing summer, when some Algonquin and Huron wo-
men, who had escaped from captivity among the Iroquois,
circulated vague rumors of the death of the missionary
and his companion. These rumors were verified by
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letters from the Governor of New Netherlands, which
reached Montreal in June, 1647, giving many of the par-
ticulars of the death of this holy martyr.

The corn crop was a partial failure in the Mohawk
country in the fall of 1646, and disease had ravaged the
villages; and in the minds of those savages all those mis- .
fortunes arose from the presence of the mysterious box
which Father Jogues had left in their land.* The box,
therefore, was taken and cast into the river, as they
hoped in this way to drown the evil spirit it contained.
Of a treacherous nature themselves, they were easily in-
duced to believe that the French were not sincere in their
protestations of peace, and some of their young men
were already on the war path when Father Jogues was
on his way up the St. Lawrence to his new mission.

A party of Mohawks set out to attack the French at
Fort Richelieu, but meeting Father Jogues and his com-
panion within two days’ journey of this place, they im-
mediately seized them, stripped them of their clothing
and valuables, and hurried them off to Ossernonon,? the
first Mohawk village, where the missioner had already
spent thirteen months in captivity.

In vain did Father Jogues plead that he and his com-
panion came on a mission of mercy and love, as these
savages only replied by blows; and whilst the chiefs were
in council discussing their doom, some members of the

»
Bear clan secretly resolved to put them to death.

On the evening of October 18, 1646, Father Jogues
was called to sup in the cabin of one of the conspirators,
and as he entered the door he was struck dead with a

blow of a hatchet. His head was cut off and placed on a
t Martin, *‘Life of Jogues.’ '

2 At Auriesville, N. Y., where a shrine has been erected, and is visited every year by
thousands ot pilgrims.
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pole outside the town with the face towards Three
Rivers, whence he came; and thus passed away, says
Parkman, ‘‘One of the purest examples of Roman Catholic
virtue which the Western Continent has seen.” The
next evening Father Jogues’ companion was slain, and
both bodies were thrown into the river; and thus ended
the first mission among the Iroquois, a mission appropri-
ately callled, ‘“The Mission of the Martyrs.”

The Mohawk who killed Father Jogues was after-
wards taken prisoner by the French, and was taken to
Quebec where he was instructed and baptized, and the
name of the holy martyr, Isaac Jogues, was given to him
in baptism. He was given to some Algonquins, who
put him to death, but he died not like a savage, but like
his saintly namesake, with the holy name of Jesus on his
lips.®

He was captured by a young Frenchman near Three
Rivers, September 16, 1647, and was given by the Gov-
ernor to the Algonquins of the mission of Sillery. Many
of the friends of these Algonquins had been killed or
made captives by Iroquois war parties, and as the Gov-
ernor wished to make an example to terrify others, he
handed the prisoner over to them, to be punished accord-
ing to their custom. In the interval between his capture
and death he related the circumstances attending the
death of Father Jogues, and finally acknowledged that he
was the murderer of the holy martyr.

Hostilities were renewed after the death of Father
Jogues, and the roving bands of Iroquois warriors became
the terror of every hunting, fishing, or trading party along
the banks of the Ottawa and St. Lawrence rivers.

1 Relations 1647, p. 74-



CHAPTER VIIL
WAR OF EXTERMINATION.

MISSIONERS AMONG THE HURONS-THEIR MANNER OF LIVING-TO
ARMS, THE IROQUOIS COME~ATTACK ON ST. JOSEPH'S MIS-
SION—HURONS FLY TO THE CHAPEL—CHRISTIAN HURONS LED
CAPTIVE TO IROQUOIS COUNTRY-ST. IGNACE DESTROYED-
SAVAGE SLAUGHTER—JESUIT MARTYRS—THE HURON NATION
DISPERSED—IROQUOIS EXTERMINATE THE KAHQUAHS~FIDEL-
ITY OF HURON CAPTIVES.

ISSIONARIES had labored for nearly forty years
among the Hurons, the Algonquins, and neigh-
boring nations in the north of Canada, and along

the shores of Georgian Bay, before the period of the Iro-
quois mission. In 1648 there were eighteen missionaries
among the Hurons, four lay brothers, and some other
Europeans who were interested in the fur trade. De-
prived o1 all the comforts of civilized life, these mission-
aries devoted theirlives to the enlightenment and evange-
lization of these poor, benighted barbarians; and their only
regret seemed to be that they could not effect more good
among them. ¢By nighta bundle of faggots served them
for a pillow, and their mantles formed their only cover-
ing. Their meals were taken on the ground, while re-
clining on mats of rushes or seated on billets of wood.
The earth or their knees furnished a table, and leaves of
Indian corn were their only napkins. Knives they had,
but they were useless; for there was no bread to eat, and
meat was so rare, that if by chance the Indians gave
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them a portion of their game, it was carefully laid aside
and kept for Easter. Their ordinary food consisted of
Indian sagamite or corn pounded between stones or in a
wooden mortar, and boiled in water. Into this was
thrown, to give it relish, some sweet majoram, purslain,
or balm, and a kind of wild onion which they found in
the woods. Their only drink was water from the brook,
or the sap which they caught from the maple in their
trough of bark. Wild grapes, bruised and pressed in a
cloth over a bark vessel, furnished them wine for the
mass or for medicinal purposes.”* They rose at four o'clock
in the morning and spent three hours in prayer, in medi-
tation, and in celebrating mass. At eight o’clock they
admitted the Indians to instruction, and afterwards they
visited the cabins to instruct and baptize the sick. About
five o’clock they closed the chapel and spent the even-
ing in prayer and study, by the fitful light of pine or
hemlock logs.?

On the morning of July 4, 1648, Father Anthony
Daniel, who had charge of the Huron Mission of St.
Joseph, had just finished mass, and his people were still
engaged in their devotions when the alarm was given,
and the cry ‘‘to arms” was heard.3 Thedreaded Iroquois
had come. The greatest confusion followed, and the ter-
ror-stricken Hurons flocked around their spiritual Father
for protection. The catechumens sought for baptism at
the hands of the Jesuit, as a preparation for the certain
death that awaited them. But the number was too
large, and the danger too imminent to take them singly;
so, dipping the handkerchief in water, he performed the
rite upon the whole crowd by aspersion. Although the
Hurons were brave warriors, yet they made no effort to

1 Relations, translated by Marshall. 2 Parkman. 3 Relations.
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defend their homes; the numbers of the enemy, the argue-
buses with which they were armed, and the unexpected
attack seeming to entirely dishearten them.

The [roquois burned and pillaged the homes of the
Hurons and Kkilled indiscriminately men, women, and
children, throwing many of them into the flames as a
more convenient and cruel form of death.

Crowds hastened to the chapel where Father Daniels
remained to console and encourage them. The enemy
soon discovered this place of refuge, and with a wild
whoop assembled to apply the torch to the chapel and
the tomahawk to the defenseless Christians. Father
Daniels was the first to fall, pierced with arrows, and
his death made him the first Jesuit martyr of the Huron
missions. Many escaped to neighboring villages; but
about seven hundred were led captives to the Iroquois
territory, and as many of these were well instructed con-
verts, they constituted the first large body of Christians
in the land of the Iroquois.

On the night of March 16, 1649, a well armed body
of about two thousand Iroquois glided swiftly and noise-
lessly over the snow-covered ground to the Huron village
of St. Ignace. Although the place was well situated for
defense, and was fortified with palisades and a ditch, yet
there were no sentinels or guards, and the ltoquois suc-
ceeded in effecting an entrance at the break of day, while
the Hurons were wrapped in profound sleep.

Of the four hundred inhabitants of this village but
three escaped. All the others fell victims to the toma-
hawk, the arrow or the flames, or were 1eserved for
mere cruel tortures. The victorious Iroquois immedi-
ately hastened to the adjacent villages, where they con-
tinued their work of destruction, 1apine, and slaughter.
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Savage and cruel as they were by nature, yet they
seemed to act more like demons than human beings in
the tortures they inflicted upon the defenseless Hurons
and the Jesuit missionaries. They would bind their
victims to stakes driven in the earthen cabin floors, and
applying any convenient combustible material to their
feet and bodies would start the fire; and while the odor
of burning flesh ascended with the flames they would
dance in savage joy, and with the groans of the dying
they would mingle their demoniac yells of fiendish glee.
They plucked out the eyes of some and in the vacant
sockets put living coals; they put necklaces of heated iron
or stone hatchets around the necks of others, or cut off
pieces of flesh, roasted and devoured them while the
victims were still living. This diabolical frenzy continued
for three days when the Iroquois became panic-stricken,
and fled in confusion and disorder towards their homes,
bearing with them much plunder and many captives.

Two of the celebrated Jesuit missionaries, Fathers
Brebeuf and Lallemant, perished in this conflict, after
enduring the most cruel torments. Shortly after, the
Hurons, accompanied by the remaining Jesuits,abandoned
their homes and bade farewell forever to their ancient
domains. The lake which bears their name is the only
remaining vestige of the once powerful and populous
race that dwelt along its shores; and in its ceaseless ebb
and flow, and storm-tossed waves is a fitting symbolic
memorial of this turbulent tribe of Indians.

After the Iroquois’ invasion they ceased to exist as a
nation, and wandered away in different bands to seek a
new home in the islands of the lake, or among some
friendly nation. About 600 descended to Quebec with
Father Ragueneau, and settled on the Island of Orleans,
under the protection of the French.
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The success of the Iroquois in their war with the
Hurons emboldened them to attack their neighbors, the
Kahquahs,® or Neuters; and so savage and persistent was
the onslaught, that about the year 1651 they destroyed
the entire nation, excepting some few who escaped, and
some others whom they led in captivity to their own
villages. They sent an army of 1,200 warriors to attack
the frontier towns of the Neuters in the autumn of 1650,
and they destroyed one of the large towns, where they
massacred or mutilated the old, the infirm, and the
infants, who would be of no use to them in their own
land, and they led many captives across the border. The
Neuters gathered all their warriors and transferred the
scene of carnage to the land of the Iroquois. They suc-
ceeded in killing a large number of the Iroquois, probably
near the Genesee River. The lroquois patiently waited
till spring, when their entire army of warriors crossed
the border and made a savage attack upon the Neuter
towns. They completely routed the Neuters, burned
their town, and destroyed the entire nation. Many of
the Neuters fled, like their Huron brethren, to the islands
or bays of the west or south, to seek a new home among
some friendly tribe, whilst many more meekly followed
their captors to strengthen their army or replenish their
numbers.

Some of the old Huron Christians had sought an
asylum among the Neuters after the dispersion of their
own people, and now that the arms of their friendly hosts

1 Because they offered an asylum to the Hurons. General Clark maintains that the
Kahquahs and the Neuters were not identical, and the former were an independent tribe,
dwelling on the south shore of Lake Erie, westward of the Neuter towns. He has dis-
covered the vestiges of the Neuter towns, east of the Niagara, and has located them In
almost a direct line east of Lewiston. One was situated a little east of Lewiston, another
in the center of the town of Cambria; the third, one mile west of Lockport; the fourth,
two miles west of Shelby Centre, Orleans Co,



54 THE IROQUOIS AND THE JESUITS.

are bound as lIroquois captives, they, too, follow volun-
tarily, and beg to be admitted as members of some of the
clans of their old enemies.

Some of the Fathers could see in this dispersion of
the Christians the Providence of God, which thus paved
the way for the propagation of the Gospel in the land of
the Iroquois.

For many years the Hurons and other Christian cap-
tives were deprived of the sacraments and all spiritual
ministrations of the missionaries; yet, the intelligent and
zealous ones among them Kkept alive, by public prayers
and exhortations, the spirit of faith and devotion. They
assembled on Sundays in some friendly cabin, and list-
ened to the rehearsal of the teachings of the Jesuits, from
the lips of some able and eloquent chief.*

Many of the Iroquois were favorably disposed towards
Christianity from what they had seen and experienced of
the ceremonies and institutions of the Church at Quebec,
and were not inclined to interfere with the devotions of
their Huron slaves.

1 Faillon, * Colonle Francaise.”



CHAPTER IX.

EPISODES OF WAR.

IROQUOIS PLUNDER FRENCH—ALGONQUINS ATTACKED-—SLAUGH-
TER OF PETUNS—FATHER GARNIER KILLED—CAPTURE OF
FATHER PONCET—TORTURED BY MOHAWKS—RESTORED TO
QUEBEC-—MOHAWKS PROPOSE PEACE—ALGONQUIN TRADERS
—NEW MISSION FIELD—FATHER GARREAU SLAIN—IROQUOIS
REASON FOR PEACE—BRIGHT PROSPECTS."

N the morning of March 16, 1647, all the French at
Three Rivers went to the church, as it was Ash
Wednesday, to begin, in a proper manner, the

holy season of Lent. When they returned to their homes
they discovered that the Iroquois had taken advantage of
their absence, and carried off many of their fire-arms and
furs.

This band of Iroquois learned that some Algonquins
had left their homes to hunt for deer, and they im-
mediately divided into two parties, and hastened to
attack their old foes. One of these parties met the fam-
ous Algonquin Chief, Pieskaret, who had taken such a
prominent part in the peace councils the preceding year,
and as he was alone they found him an easy prey to their
fury. They met other parties of Algonquin hunters,
upon whom they wreaked their cruel vengeance, and
they tortured, Kkilled, or led them captives to their
Mohawk homes. Some of the Algonquins escaped, and
they brought news to the French of the death of Father
Jogues.
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Elated with the success which attended their
slaughter of the Hurons, the Iroquois turned their con-
quering arms against other nations, and they had
evidently resolved to subjugate all the Indians of Am-
erica, or destroy their homes.

The Petun, or Tobacco Nation, was situated be-
tween the Hurons and the Neuters, and several large and
prosperous missions were established among them by
the Fathers from the Huron towns. After the destruc-
tion of their neighbors, the Hurons, the Petuns daily
looked for a visitation from the dreaded Iroquois. There
was one town of about 2,000 inhabitants, which the
French called St: John’s; and Father Charles Garnier had a
little chapel here, and a goodly number of Christians, be-
fore their northern skies were lit by the flames of the
fire-brands from the south.

Early in December, 1649, news came to St. John's
that a band of about 300 Iroquois warriors was rapidly
advancing to attack the town. The Petuns were brave
warriors. and did not fear this small band of invaders, so
instead of fortifying their town and waiting for the battle
in a favorable location, they went boldly forth to meet
the enemy.

Many years of warfare had taught the Iroquois to use
all the strategies of successful generalship; and instead of
following the direct path they circled round the town,
and entered from the opposite direction, before the war-
riors of the place were aware of their presence.

The deeds of carnage and horror enacted in the
Huron towns were repeated here. Taken at a disadvant-
age, the Petuns seemed to lose all courage; and they fell
before the onslaught of the Iroquois like the ripened
grain before the reaper’s blows, Many hastened to the
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little chapel where Father Garnier gave them his blessing,
and urged them to flee. They begged him to fly with
them; but no, charity and the duties of his office com-
pelled him to remain—to comfort the dying, to bury the
dead. Whilst performing his deeds of mercy he was
shot by an Iroquois, and his skull was afterwards crushed
by the blow of a tomahawk.

Many of the inhabitants of St. John’s escaped to the
neighboring town where two Fathers were located, bring-
ing the news of their loss. The Fathers hastened the
next morning to St. John's, where they beheld a scene
of sad desolation. The Iroquois had departed, leaving
the charred embers of the cabins, and the burnt and
mutilated bodies of their victims as evidence of their sav-
age destruction.

The body of Father Garnier was found, and was
buried beneath the ashes of the little chapel; and thus
was added another holy Jesuit martyr to the number
already slain by the Iroquois.

The Franch were obliged to carry to the harvest fields
their fire-arms as well as their reapers and sickles, for the
forests were infested with Iroquois, waiting to scalp the
unwary; so the colonists went in well-armed bands to
reap their grain.

Father Poncet, with Mathurin Franchetot, set out
from Quebec to organize one of these little bands to assist
a poor widow to gather her grain. Whilst they were
looking for men to aid them in their work of charity,
they were seized by the Iroquois, and were hurried off to
the Mohawk towns, before the French could come to
their rescue.

Father Poncet carried a little reliquary about his neck,
in which was inclosed a slip of paper with the names of
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the Jesuits martyred by the Iroquois, with a note stating
that he hoped his own name would soon be added to the
list. He could easily believe that the martyr's crown
was not far distant when he was compelled to run the
gauntlet at the Mohawk town, whilst heavy blows fell
upon his back and limbs. He was forced to sing for
them; and he sang the Litany of the Blessed Virgin, and
‘the ‘““Veni Creafor.” He was stripped of most of his
clothing, and was led to the cabin of his captor. Here a
woman offered a belt of beads for one of his fingers.
The price was accepted; and a knife was given to a little
child, who cut off one of the fingers of his left hand. A
red-hot ember was then applied to the stump, to sear the
wound, and to stop the bleeding.

He was marghed bare-headed and bare-footed to the
next village where similar atrocities were perpetrated, as
every one who met him struck him a blow, or applied a
lighted ember or pipe to his flesh.

The ancients recommended that his life should be
spared, as he was an important captive, so he was given
to an old woman who had lost a brother in war. His
companion, however, Mathurin, was taken to the third
village, where he was burned at the stake.

Father Poncet was kindly treated after his first few
days of torture, as orders evidently came from a Mohawk
war party on the St. Lawrence to save his life, and to
bring him back to Quebec. He was taken to Albany,
where new clothes were purchased for him, and he was
supplied with provisions® for his homeward journey.

About 500 Mohawk warriors lurked around Three
Rivers for many days, hoping to surprise the inhabitants

1 A kindly Scotch lady procured a surgeon to heal his wounds; and a Belgian Catho-
lic merchant at Albany gave him a quantity of dried fish.
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and destroy the town, Father Poncet was greatly beloved
by the people of Quebec, and when the news of his cap-
ture spread through the town, a party of fifty or sixty
well-armed and determined men was organized to rescue
him from the hands of his captors. When the party
reached Three Rivers the place was beseiged by the Mo-
hawks; and, as these believed that the little army of
French was a reinforcement for the town, they immedi-
ately sued for peace. The French replied that they would
not listen to any terms of peace until the Mohawks had
brought Father Poncet back to his home, so the Mohawks
hastely sent a canoe load of their warriors for the Jesuit
Father, and restored him to Quebec.

Although the Mohawks made overtures of peace,
yet they continued to wage war upon the Indian allies of
the French, and they did not scruple to scalp any unpro-
tected Frenchman they met in the forest or on the river.

Many Indians came hundreds of miles to trade with
~ the French; and often enterprising merchants, or daring
explorers, returned with them to their own country, to
promote the trade in furs, or to discover new lands. In
the fall of 1655 two young Frenchmen returned with some
Algonquins to their home in the far northwest, about
1,200 miles from Quebec, and they did not return till
August of the following year, when about 250 Algon-
quins came with them, richly laden with furs. These
young Frenchmen were zealous Christians, and they not
only instructed and baptized some of the dying, but they
also told the Indians about Christianity, and about the
Jesuit missioners: so when they came again to Quebec
they gave presents to invite the French to their country,
and to request the Fathers to come to preach the Gospel.

The Revs. Leonard Garreau and Gabriel Dreuillettes
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knew the Huron and Algonquin languages well, and with
one lay brother, and three Frenchmen, they were selected
for this distant mission.* Thirty Frenchmen also pre-
pared to go, to promote the fur trade; and all departed
amid great rejoicing, and the booming of cannon. Some
distance up the river they met two soldiers in a canoe,
who were sent from Three Rivers to warn them that the
Mohawks were on the warpath. The thirty French
merchants and explorers had no taste for Mohawk war-
fare, so they returned to Quebec.

Some of these Algonquins had never before handled
fire-arms, and they were as pleased with their new
weapon as a child would be with a toy pistol; and they
kept firing their guns in the air to listen to the sound,
although warned that they would attract the Mohawks
by thenoise. About 120 Mohawks were lying in ambush,
and discovered the voyagers; but as the Algonquin party
was so large they did not deem it prudent to openly attack
them, so they hastened through the forest to a favorable
position on the river, where they constructed a little
breastwork, and awaited the enemy. Six canoes were a
short distance in advance of the main body; and upon
these the Monawks fired, mortally wounding ‘Father
Garreau. The Algonquins landed and pursued the enemy
to their vantage ground, from which they could not dis-
lodge them; so, after some parleying and strategy,* they

hastened away, under the cover of night, leaving the
French to their fate.

The Mohawks dragged Father Garreau to their little
fort, stripped him of his clothing, and left him upon the
ground for three days without food ordrink. They then

1 Relations, 1656.
2 As night was near they agreed with the Mohawks upon a truce till morning.
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brought him to Montreal, where he died the day of his
arrival, September 2, 1656.

Father Garreau was greatly beloved by the French,
and his death was mourned as a public loss. He died
with no feelings of resentment towards the Iroquois for
their ill treatment, but rejoiced that he could die like his
Master, stripped of his garments. His death added another
bead to the rosary string of Jesuit martyrs.

The French fasted, and prayed, and made novenas,
that they might be delivered from the Iroquois scourge.
Bands of warriors from the different nations would come
to sue for peace; but soon after would commit some hostile
act, which showed that in these negotiations they were
not sincere, or that they wished to secure immunity of
attack from the French, or their neutrality in their wars
with other Indians.

When the Mohawks restored Father Poncet they
made the customary proposition of peace; but at mid-
night they aroused some of the Huron chiefs, offered
them presents, and tried to induce them to leave the
French and come to dwell in the land of the Mohawks.
The Hurons did not dare refuse the presents offered, so
they fearfully accepted them, as they believed that the
Mohawks intended by this plan to weaken the French, or
take the Hurons away from their protection, when they
could more easily slaughter them.

The Onondagas also came early in 1654 to hold a
parley of peace, but their chief object was to induce the
Hurons, living near Quebec, to abandon the French, and
to come to dwell at Onondaga. To conceal their design
from the French, they advised the Hurons to say they
wished to move to Montreal; and, when they reached
this point, 400 or 500 Onondagas would be ready to
cover their flight. . The Onondagas advised the Hurons
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not to reveal these plans to the women or children, to
more effectually hide them from the French. This
scheme was proposed to a few Huron chiefs at midnight,
and presents were exchanged, as had been done with the
Mohawks on a similar occasion.

As the Hurons had killed a large number of Onon-
dagas, and had burned a great Mohawk chief, they firmly
believed that these people wished to lead them away to
captivity, to torture, or to death. They placed the mat-
tor before the French, who advised them to temporize
with the Iroquois, as they did not like to see the bright
visions of peace so suddenly vanish. Another meeting
was held, at which the Governor was present, and the
Hurons gave two presents: First, to delay their going to
the following year; second, to ask the Onondagas to
build a Catholic chapel, and they would willingly go
wherever the Fathers went.

Bright prospects of peace began to dawn on the French
colony in the spring of 1654. The colonists could till
their fields without fear of molestation, and the forest
contained a great abundance of game. The great Erie-
Iroquois war had already begun, and the French felt
secure, because the arms of their old enemies would be
employed in exterminating their powerful neighbors.

Another band of Onondagas came to Montreal in
May, and they gave a large number of presents in the
names of the Onondagas, the Oneidas, the Cayugas, and
the Senecas. They gave one present as a pledge that
they would burn the scaffolds upon which they tortured
their prisoners; secondly, they asked for a priest; thirdly,
they promised to respect him; finally, they wished to
have their people taught the truths of the Master of Life’

Peace. at last, seemed to smile through the grim
visage of war.

1 Relatlons, 1654.
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PEACE.

ONONDAGAS AND ONEIDAS PROPOSE PEACE-SENECAS AND CAYU-
GAS FOLLOW-MOHAWKS SEND DEPUTIES—PRELIMINARIES—
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IFFERENT parties of Iroquois made proposals of
peace to the French, but, as they would not
include the Indian allies of the latter in their treaty,

friendly relations could not be established. The Onon-
dagas and Oneidas, near neighbors, were the first to
come with proposals of peace, and with presents as
pledges of their sincerity.' They made speeches invok-
ing the sun to dissipate the clouds that obscured the
light of mutual understanding and friendship, and they
offered their belts of wampum to wipe away the tears
shed over those slain in war; to cheer the heart after
past sorrows; to cover the slain, so that thoughts of their
loss might not be an obstacle to peace; and to cleanse
the waters of the river soiled with the blood of their
victims.

The Senecas and the Cayugas also came pleading for
peace, but the French would not conclude any treaty
which did not include every one of the Five Nations, and
also their own Indian allies. The Mohawks were still

1 Relations, 1653. 63
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hostile, but finally sent a deputation to Quebec; and as
these warriors witnessed the procession in honor of the
Nativity of the Blessed Virgin, in which 400 well armed,
and well drilled, French soldiers took part, they realized
that these soldiers would make formidable foes, and that
it would be to their own interests to join in the proposals
of peace which the other four nations were making. The
French, however, as a preliminary step towards peace
insisted on the restoration of Father Poncet, S. ]J., whom
the Mohawks had captured in August, 1652. The Mo-
hawks complied, and brought the missioner back to
Quebec, in November, 1652. The entire French colony
then rejoiced at the prospective peace and consequent
prosperity which would ensue from the removal of the
great shadow of death which hung over the colony from
the beginning, blighting every hope of religious advance-
ment or commercial success. The hostile Iroquois had
destroyed or dispersed the infant churches among the
Hurons and the Algonquins, and had prevented the Mis-
sionaries from carrying the light of the Gospel to the
populous nations of the south and west; but through
the prospective peace these zealous Fathers could see
vast fields of abundant harvests awaiting the laborers of
the Lord. The French authorities were willing to make
sacrifices and take great risks in order to secure peace,
but they had very grave reasons to doubt the sincerity of
the Iroquois.

Father Poncet,' who had just returned from the Mo-
hawk country, was fully convinced that these people
were sincere; but the Hurons at the Island of Orleans
firmly believed® that the Iroquois intended, under the
cloak of peace, to induce themselves and some French to

1 Relations, 1653. 2 Relations, 16354,
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emigrate to their country so they could more easily dis-
arm and torture them, make them slaves, or put them to
death. They asked for missionaries,* but they well knew
that the Hurons were Catholics and would not leave their
own homes unless priests accompanied them. One
good effect produced by these preliminaries of peace was
the offering by the Onondagas of a belt to the French in
February, 1654, by which they pledged themselves to
bury forever the caldron of war, in which they boiled
human flesh? which they afterwards devoured. It was
judged necessary to send an envoy or embassador, to
the Iroquois country, and Father LeMoyne was selected
for this delicate mission. He started, therefore, from
Montreal July 17, 1654, in company with some Iroquois,
the first messenger of peace to these savage people. The
journey up the river was long and toilsome, wading at
times waist deep in the water, and dragging their boats
through the rapids and between the rocks, sleeping at
night under trees or under their light canoes as a shelter
from the rain, or carrying their boats and baggage over
the portages on their shoulders. They had, however,
the charming view of the virgin forest, and the enchant-
ing scene of the Thousand Islands, inhabited by deer,3
and other game, to relieve the monotony of their toil.
They reached Lake Ontario the last day of July, and the
next day they arrived at a fishing village where Le Moyne
heard the coniessions of some Hurons whose firm faith,
preserved intact in their years of captivity, drew tears of
joy from his eyes.

1 Faillon,

3 Relations, 1654. The Iroquois were cannibals only in war, or torturing an enemy;
as then they dévoured the flesh of their victims as a greater mark of cruelty, or to acquire

their spirit of bravery.
3 LeMoyne calls these wild cows, and they may have been buffaloes.
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They proceeded overland towards Onondaga, and in
every village' through which they passed the Christian
Hurons gathered around the missioner to receive from
him the blessing and the sacrament of which they had
been deprived for years. On August 7 he baptized a
young Neuter who had been instructed by Teresa, the
Huron. LeMoyne rejoiced that he found himself in an
already formed Christian community.* Some of the Iro-
quois had become Catholics, or at least, had learned from
their Huron captives to practice Christian works of piety
and devotion; as the latter told Father LeMoyne that
many of them died with prayers on their lips, and invok-
ing the name of Jesus.

On August 10, a council was held at the chief
village,> about ten miles southeast of Lake Onondaga,
on Indian Hill, two miles south of the village of Manlius,3
at which all the Iroquois nations except the Mohawks
were represented. Father Le Moyne opened the pro-
ceedingst by invoking God’s blessing on their delibera-
tions, beseeching Him to give wisdom to their councils,
and understanding to the hearts of his hearers. He ad-
dressed them in the Huron language, which they under-
stood, and in Indian style, giving a present with each
proposition.  First he offered a belt of green glass beads,
the diamonds of the country, and a valuable robe as a
pledge of the good will of the Governor. He gave them
pledges of the release of eight Senecas, captives at Que-
bec, and also of the release of some Loup Indian prisoners,
who were allies of the Iroquois. He assured them
that the gates of the French cities were open to the

1 These were little fishing hamlets. 2 Relations, 1654.

3 Gen. John S. Clark. Gen. Clark was the first to locate the Onondaga sites.
4 Relations, 1654.
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[roquois, and that the missionaries desired to come and in-
struct them in the faith.

A celebrated Onondaga chief replied for all. In the
first place, he desired to express his beliefin the existence
of the Master of Life, whom the French called God; and
secondly, he insisted on the missionaries coming among
them, to instruct them and be fathers to them, and they
would be obedient children. They, moreover, agreed to
send young girls as hostages to the sisters at Quebec, if
a missionary would return in autumn and spend the
winter with the Iroquois. LeMoyne believed that there
were, at least, one thousand' Huron Christians in the
Iroquois country who had not lost the faith, and this fact

alone inspired the missionaries with the determination ot

going to that region and laboring for these souls, even at
the risk of their lives. As a proof of his acceptance of
the proposition of the Onondaga orator, LeMoyne
selected a site,> and drove a stake in the ground as a
corner stone for the future chapel.

Father LeMoyne started on his return to Quebec,
August 15, satisfied that he had made some progress to-
wards peace, and rejoicing at the prospect of the estab-
lishment of a new and promising mission. At this time
all the Iroquois, except the Mohawks, were at war with
the Eries; and, as the French could not rely on the
specious promises of their newly-made friends, nothing
more was done until the following year towards carrying
out the provisions of peace, or the formation of the
mission.

Whilst the Mohawks were negotiating for peace
with the French, they continued their savage warfare
upon all the Indians who came to trade at the French

t Relations, 1654. 2 It was not on this site that St. Mary's was built.
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towns. The French, however, were not in a position to
resent these affronts, and they gladly fostered the
friendly feeling manifested by these savage foes. Indian
diplomatic etiquette required mutual visits from repre-
sentatives of the nations negotiating peace; so the
French felt obliged to observe this law, and to send a
delegate to the Mohawks’ towns. Father LeMoyne was
selected for this important office, as he knew the lan-
guage and was highly esteemed by the Iroquois.

Father LeMoyne, twelve Iroquois, and two French,
left Montreal, August 17, 1655, on a friendly visit to the
Mohawks. On the voyage they enjoyed pleasant
weather, and suffered theinconvenience of storms; they
paddled peacefully over smooth waters, and encountered
rocks and falls; they met with abundance of game,
and again were destitute of food, but nothing serious
befell them, and they arrived safely at the first Mohawk
village the middle of September. The priest was kindly
received, and presents were exchanged, protesting sin-
cerity and peace. Instead of beginning his address with
a song, in Indian style, Father LeMoyne called upon God
to witness the truth of his words, and to punish either
party which would violate their solemn pledge. A
Mohawk chief gave a beautiful belt of 6,000 beads of
porcelain, arranged to represent the sun, and he called
upon this heavenly orb to shed its light upon their deeds,
and to reveal their inmost thoughts to the French, be-
cause there was no guile in their hearts. LeMoyne
believed they were treacherous, yet he placed his life in
their hands, in the hope of promotmg peace and propa-
gating the Gospel.

After the council the Father started for the Dutch
settlement at_Albany; and on the way he met an old
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Huron Christian, who was very much delighted with his
visit, as she had a child to be baptized. LeMoyne re-
turned again to the Mohawks after his visit to the Dutch;
and this time he had a slight taste of the poisonous fruits
of peace they might expect from the Mohawks. A crazy
Mohawk ran about the cabins, shouting that he must Kill
Ondesonk;' and he would undoubtedly have brained the
Father with his tomahawk had not a woman offered her
dog as a substitute victim to his fury.

The home journey was made with great difficulty,
as the winter season had begun, and the danger of en-
countering war parties on the water routes forced them
to follow unbeaten paths through the woods. To add to
their discomfort they lost the trail in the forest; and they
wandered about for many days, cold and hungry, before
they found the path to Montreal.

1 Indian name of the Father.
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ELOQUENCE-FATHERS BEGIN TO TEACH-FIRST.CHURCH IN
NEW YORK STATE—FRENCH COLONY AT ONONDAGA-SITE
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MANY HURON CHRISTIANS IN SENECA COUNTRY-CHAU-
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IN September, 1655, a delegation o. Onondagas, repre-

&

senting also the Oneidas, the Cayugas, and the Senecas

came to Quebec to induce the French to put in opera-
tion the proposals agreed on the preceding year. They
offered, in the first place, presents to the Algonquins and
Hurons to allay any suspicions which these ancient
enemies might entertain of their sincerity, or of their evil
designs. Then they requested the French to establish a
colony among them, so they might learn the customs of
the French and become one people. They wanted the
Fathers to come to instruct them, so they might become

70
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a Christian people; and they also wished to have a chapel
erected at Onondaga, which would be a central mission
for the entire country. The French agreed to send two
missionaries to begin the work and Fathers™ Joseph
Chaumonot and Claude Dablon were selected; the former
on account of his experience and knowledge of the
language, and the latter for his zeal, as he had just

_arrived—from France and this would be his first work on
these wild and hazardous missions. They prepared im-
mediately for their mission, and left Quebec on Septem-
ber 19, 1655; but waited at Montreal until October 7,
when they set out in company with some Iroquois and
Hurons. They made slow progress up the river, as their
provisions gave out, and they were obliged to wait for
the hunting and fishing parties to supply them with food.
They met a party of Seneca hunters, who told them that
their nation would soon send an embassy to Quebec to
ask for missioners."

The missionaries had a very ‘strange experience? of
Indian life and belief on the night of October 18. They
were awakened at midnight by the screams and wild
yells of an Iroquois of their party who was in greatagony,
and was suffering from violent convulsions. They ran
to his assistance, but he escaped and threw himself into
the river. They dragged him out, and placed him near
the fire; but he again broke away, and said he must climb
a tree to get warm. He told them to give the medicine
they had prepared for him to a bear skin, and they were
obliged to do as he ordered them. Then he told them
he dreamed that a certain animal which plunges in the

1 A party of ten Senecas came in January, 1656, and the richest present they gave
was a request forthe Fathers to preach the Gospel in their land. The chief of this party
was killed by the Mohawks.

2 Relations 1655.
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water got into his stomach, and he imitated the animal
to get rid of it. Then commenced a most curious scene.
Every one of the score of Indians began to shout and
jump about, beating his stomach to kill the animal, imi-
tating its cry, or yelling to frighten it away; but all acted
as seriously as if the whole affair were a reality and not a
fantastic dream. The solemn hour of midnight, and the
wild forest surroundings added a sombre hue to the lu-
dicrous scene; and these Indians looked and acted like
demons revelling in their midnight orgies. The cause of
all this commotion fortunately soon felt relieved of the
presence of the animal through the efforts of his com-
panions, and allowed the others to rest after their suc-
cessful yet exhausting labors.

The party suffered some from the insufficient supply
of food; but the hunters were successful in killing a great
number of bears, and at the Thousand Islands they en-
countered a number of deer and wild cows® which fur-
nished abundance of provisions. They met a fishing
party at Oswego River, who received them with great
manifestations of joy; and the Huron Christians flung
themselves on the neck of Father Chaumonot, whom
they had known in their own land, and profited by the
presence of the Fathers to receive the sacrament of pen-
ance. They? were kindly welcomed by all parties, and
especially by the Christian Hurons, some of them coming
many leagues to again behold their loved Black Robes,
and receive from them the consolations of religion. On
November 5, they met a chief who escorted them to a
place a short distance from Onondaga where the An-
cients awaited their arrival. A banquet was prepared,
and an aged chief welcomed them in the name of the

1 Buffalos, probably. 2 Clark, Onondaga.
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four nations, the Mohawks still remaining obstinate;
but he said they would resent. They then proceeded
between files of Indians to Onondaga where the streets
were very clean, and the roofs of the cabins were covered
with women and children to receive the strange guests
with shouts of welcome. In the evening a council was
held, at which presents were exchanged, and the mis-
sionaries were formally welcomed. Teatonharason, an
eminent Indian woman of the nation, who had dwelt
some time at Quebec, offered her cabin as a chapel until
the Onondagas could fulfill their promise of erecting a
large mission house and chapel for the Fathers. The
Cayuga deputies came on Sunday,’ November 14, and
the next day a meeting was held in a public place where
all could attend. Father Chaumonot opened the pro-
ceedings with prayer, and delivered a very impressive
address in the Huron language, and in Indian style, walk-
ing back and forth as he spoke, and giving a present?
with each proposition as a pledge of faith. The Father
occupied over two hours in delivering the address, which
was the first able presentation of Christianity to the Iro-
quois, and these Indians listened with attention, and were
charmed with his eloquence. The Iroquois commenced
their reply by singing songs of welcome to the French,
whom they invited to remain and instruct the people in
the faith, giving them full liberty to enter their villages
and their homes, or wheresoever duty called them. A
Cayuga chief also made a speech of welcome, and gave

1 The Fathers said mass early in the morning, and this was probably the first time that
mass wa$ said in the State of New York.

2 The wampum belt given that day by Chaumonot, as a pledge that he would preach
the Gospel to them, was highly prized by the Iroquois, and is still preserved among the
treasures of the League. Shea, p. 250. Gen. Clark gave Shea a photographic copy of
the belt. See, also, Powell ‘‘ Report of Bureau of Ethnology,” p. 225.
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a present signifying his desire to have the Gospel an-
nounced to his people.

IroQuols SonGg or WeLcoma.
1.
O blessed land, O blessed land,
In which the French will dwell.
n
O joyful tidings, joyful tidings:
This is good, my brother;
'Tis well to hear the word of heaven,
nt.
1 salute thee, brother.
My brother, thou art welcome;
Ai, ai, ai, hi:
O, sweet voice, thy voice is sweet;
Al ai, ai, hi;
O, sweet voice, thy voice is sweet;
A, ai, ai, hi.
v,
My brother, I salute thee.
Once again [ salute thee:
Heartily I receive the Heaven thou teachest;
Yes, T agree, 1 accept it.
V.
Adieu to war; adieu to hatchet;
Until now we were foolish,
Henceforth we will be brothers;
Yes, we will be brothers true.
vi.
Now great peace is made,
Adieu to war, adieu to arms;
Blessed is the whole transaction,
Thou adorn’st our cabins with thy presence.

On Sunday, November 24, the Fathers commenced
giving regular catechetical instructions, which were very
well attended by an attentive and orderly multitude of
Indians, who were also very civil and polite in every day
life, so much so that they no longer seemed to be the
savages they really were. Although these Fathers did
not formally come as missionaries, or preachers of the
Gospel, but as ambassadors from the French to test the



THE FIRST CHURCH IN NEW YORK STATE.* 75

sincerity of the Iroquois in seeking peace, and to learn
their_disposition towards Christianity; yet—they did a
vast amount of good, baptizing' over four hundred in a
short time, and they paved the way for the success of
future-missions.

The Fathers had constructed a little bark chapel,?
with the assistance of the Indians, and this first house of
worship erected in the State of New York,3 and dedicated
to the service of God, was named St. John the Baptist,
and the whole country was placed under the protection
of the same saint. In the following spring the Iroquois
again insisted on the fulfillment on the part of the French
of the agreement to establish a colony at Onondaga, so
Father Dablon started for Quebec to induce the Governor
to carry out this condition of peace.

The French feared to establish this colony, as they
realized they would be placing their lives in the hands of
the treacherous Iroquois; yet they knew also that these
revengeful people would declare war against them if they
did not fulfill their promise. The Jesuitst were very will-
ing to go, as they were ready at any time to sacrifice
their lives in the cause of their Divine Master; and they
said they could baptize more Iroquois before the probable
massacre than the number of French colonists, and this
would only be exchanging perishable bodies for immor-
tal souls.

The Revs. René Mesnard, Claude Dablon, James
Fremin, and Francis LeMercier,5 with two lay brothers,

1 Clark, * Onondaga.”

2 Shea, *“Church in Colonial Days.”

3 This was about twelve miles from the lake, two miles south of the present village
of Manlius. Clark, in Hawley's * Early Chapters,” p. 23. ’

4 Relations, 1657.

5 These early missionaries had faculties from the Archbishop of Rouen. Shea. Le- ~
Mercier was superior, and not Dablon as Shea states.
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prepared immediately for this perilous mission; while
fifty Frenchmen under the lead of Depuis, commander at
Quebec, volunteered to establish the new colony. The
little flotilla started from Quebec May 16, 1656, bearing
aloft a white banner on which was inscribed the word
‘¢ Jesus”; and accompanied by Onondagas, Senecas, and
some Hurons they sailed up the river, while the people
lined the shore and cheered them on, amid many sobs and
sighs of regret, as they looked upon them as certain victims
of Iroquois treachery. Theyleft Montreal June 8; and after
much suffering they reached Lake Onondaga on July 11,
and moved over the waters in naval array, firing their five
cannon and their arquebuses, forming a most impressive
sight in the midst of the Indian wilderness. The next
day they sang mass' and Te Deum, and took possession
of the country in the name of Jesus Christ. The site?
selected by them was on the north shore of the lake,3
about midway between either extremity, and near two
springs,4 one of salt and the other of fresh water. They
afterwards proceeded to Onondaga, the capital, where
they were received with such hearty welcome that Le
Jeune says: ‘“If the Iroquois should kill the French colo-~
nists I could not accuse them of treachery, but of incon-
stancy, so sincere seemed their manifestations of joy.”
Delegates from the Five Nations assembled at Onon-
daga to hold an important council of war, and to discuss
matters pertaining to the French colony. This gave the

t This was the first time mass was sung in the state.

2 Clark, **Onondaga.”

3 The French evidently claimed title to the country by right of occupation, as Gov.
Del.auzon, in 1656, made a grant to the Jesuits of a vast tract of land, ten square leagues,
running eastward from the lake. See manuscript copy of grantin St. Mary’s College,
Montreal.

4 Great numbers of pigeons came to the salt springs every year, and many rattlesnakes
‘were seen on the hillsides and around the lake.
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Fathers an excellent opportunity of announcing the
Gospel. The council opened July 24, and the French
knelt and sang the ‘“Veni Creator.” Father Chaumonot
then began his celebrated address by expressions of grief
for the loss of so many slain in war; then he gave
presents to cement the bonds of peace between the
Iroquois and the Hurons and Algonquins; and he gave
presents to express the gratitude of the French for the
kindly hospitality extended to them by their hosts.
Then he eloquently proclaimed the object of their -
mission: they came not to seek wealth, or to barter for
furs, but to enlighten the minds of the Iroquois, and to
save their souls. The Fathers left their pleasant homes to
dwell in bark cabins; they abandoned wholesome food
for Indian fare, and they exposed their lives in frail
canoes, on a perilous journey, to preach the Gospel. The
Iroquois had promised to open their hearts to the influences
of faith. Now is the time. Behold, he preaches it.
Then he told them of the creation of the world, of the
Incarnation, and of Heaven and Hell, as the reward or
punishment for good or evil deeds. The Redeemer had
commanded His apostles to bring His word to every
nation and tribe in the world. This was their mission,
and the Iroquois would be condemned unless they
believed.

The Iroquois were charmed with the Father’s elo-
quence, and gave very enthusiastic expressions of ap-
proval.

At dawn the next day the Iroquois again assembled,
and an eminent chief repeated the principal points of the
Father’s discourse of the ‘preceding day; and he gave a
present to signify his desire to become a Christian.

After many banquets and much rejoicing the French
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returned to Ganentaa to build their mission house and
chapel.

The work of evangelizing the Iroquois must neces-
sarily encounter opposition from a people who had never
learned to appreciate the beauty and importance of the
spiritual and supernatural life. The chief enemies of the
Gospel were the Pagan Hurons, who said that misfortunes
came to their nation along with the French and the faith;
but the courage and devotion of the Fathers, visiting the
sick at all hours, instructing the ignorant, consoling the
dying, without any hope of visible reward, soon gained
the confidence and admiration of the Indians, and many
chiefs and ancients were to be found among their disciples.

As the missionaries had adopted the Oneidas and
Cayugas as their children, it was necessary to seal this
union by personal visitation and presents, which would
give them an opportunity of announcing the faith. At
the request’ of the nation Fathers Chaumonot and Mesnard
started for the Cayuga? country, where they were the
guests of Saonchiogwa, the chief who had replied to
Chaumonot at the council the previous year. They were
coldly received at first on account of the prejudices of
the Pagan Hurons;? but as the chiefs concluded that their
temporal interests were involved in the peace with the
French, they resolved to allow the missionaries to an-
nounce the Gospel, at least, to their captives and slaves.

The Fathers, however, soon won the hearts of these
people, and in four days they began to erect the chapel:
and so many and such willing hands were employed in
the work that in two days the building was completed,
carpeted with pretty mats, and adorned with pictures of
Our Lord and of the Blessed Virgin.

1 Hawley, ‘‘Early Chapters.” 2 For location of village see page 16,
3 Mesnard, ‘‘Relations, "’ 1657.
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Father Mesnard did not understand the language of
the country, which was a great obstacle to successful
work, yet the Indians came in great crowds to behold
the pictures; and they kept the good Father busy striving
to explain their meaning, and the great mysteries of faith
with which they are associated. Parents soon brought
their children to have them baptized, and the larger chil-
dren, who at first feared and shunned the missioner, soon
learned to love him; and they told him the names, and
conducted himto the cabins, of thesick. He encountered
much opposition through misrepresentations of his office
and his power, which were industriously circulated by
the Pagan Hurons, and the Dutch at Albany, who were
displeased at the ascendancy of French influence over the
Iroquois.

After two months of labor and danger Father Mes-
nard was called to Onondaga, but the Cayugas immedi-
ately sent a delegation beseeching him to return. He
complied with their request and was received with great
joy, and the people manifested their gratitude by greater
willingness to have the children and the sick receive
baptism, and by a larger attendance at instructions.

When Father Chaumonot left' Mesnard at Cayuga, o
he proceeded with a young Frenchman? along the Indian
trail to the Seneca towns. The Seneca country was more <
fertile than the territory of the other Iroquois nations, and
the inhabitants were very numerous, comprising nearly
half the population of the entire league. At this time
there were two large villages and many smaller ones.
Orie of these villages was composed entirely of Hurons,
a majority of them being Christians, and was christened

t Relations, 1657.

5 2 This was David LeMoyne. who died near Lake Cayuga on his return from the
Senecas.
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by Chaumonot, St. Michael’s.” The missioner assembled
the ancients of the principal village, Gannagaro,? and elo-
quently addressed them on the Christian religion, and
proffered three beautiful presents as pledges of his sin-
cerity and the truth of his words. He told them that
neither he nor his companions would leave the comforts
and luxuries of their own beautiful land, and would come
so far, and endure the hardships of Indian life, to teach
falsehood. According to their custom they held a coun-
cil, at which they decided to accept his teaching, and
requested him to remain and instruct them. He also
visited the other villages where he instructed and bap-
tized some; but it was at the Huron village of St. Michael
that he met with a warm welcome, and found consola-
tion in the lives of the Christians who remained faithful
to the teachings of the missionaries during all the years
of their captivity. Notwithstanding the bad example of
the Pagans that surrounded them, they hastened to the
missioner to get absolution for themselves and baptism
for their children.

Although the field seemed inviting and the prospects
bright of introducing Christianity among the Senecas,
yet the Fathers were too few to supply permanent mis-
sioners to the different villages; and as each of the four
nations had formally invited them, they could not post-
pone, at least, a first visit without offense, so Chaumonot
was obliged to leave the Seneca country to hasten to the
Oneidas.

He had labored about two months among the Senecas
and the Huron Christians on this first visit, baptizing
many children and some adults;* and on his return to

1 In honor and memory of the Huron Mission of the same name. 2 See page 18.
3 The great chief, Annonkentitaoui, was afflicted.with a cancer, but he was cured by

Y Father Chaumonot, and was baptized and became a zealous Christian.
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Cayuga he took Father Mesnard from his little chapel on
the banks of Lake Tiehero® to accompany him on his visit
to the Oneida territory.

The journey to the Oneidas was not undertaken
without some misgivings on the part of the Onondaga
chiefs, who feared that these people might prove treach-
erous to their French guests, and they tried to dissuade
the missioners from visiting these people at that time, as
one of the Oneida warriors had killed a Huron at Three
Rivers, and he threatened to treat the French ambassa-
dors in the same manner. The Fathers, however, were
not to be deterred by so slight a danger, and in company
with two Frenchmen, and some Onondagas, they set
out for their new mission.

The first night of the journey was spent in the forest,
and an Onondaga chief complimented the missioners on
their courage and patient suffering of the hardships of the
journey, traveling over ice and snow, and through water;
but he told them to be of good heart, as they could find
abundant consolation in the importance of their mission.
Then he called on the manitous of the place to protect
them from harm, and he addressed the great and ancient
trees of the forest; and besought them not to fall and
envelope in their own ruins those who had come to pre-
vent the ruin of the land.

The Feast ot Dreams was being celebrated when the
missioners arrived at the Oneida town, but the orgies
soon ceased, and the visitors were kindly received. The
old Huron Christian captives joyfully welcomed the
Fathers; and the Oneidas, too, sang their songs of wel-
come, as they were not unmindful of the difficult journey
the Fathers had undertaken to visit their children. On

1 Lake Cayuga.
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the second day a council was held, presents were ex-
changed, and the Oneidas were formally adopted as
children of Onontio;' and belts were given by the Fathers
as pledges that they would preach the Gospel to them.
The Fathers also took this opportunity to explain the most
important teachings of Christianity, and exhorted the
Oneidas to receive the beautiful light of the Gospel which
would enlighten their minds. They instructed two old
men, and baptized them and some sick children; but the
Onondagas urged the missioners to return, as they feared
the Oneidas might prove treacherous and carry out the
threat the young warrior had made.

The Mohawks were under the influence of the Dutch
at Albany, and had strenuously opposed the proposals of
peace made by the other four Iroquois nations to the
French; and they continued their desultory warfare on
the Hurons, even killing some Senecas who had come
to Quebec with peace presents for the Governor.2

Early in May, 1656, three hundred Mohawk warriors
descended the river St. Lawrence in their canoes, ex-
changed presents and friendly greetings with the French
at Three Rivers; and, through the intervention of Father
LeMoyne, they promised to return peacefully to their own
country. They dispersed in small bands on seemingly
peaceful pursuits, but in reality to reunite at Quebec to
attack the Huron Christians at the Isle of Orleans. On
the night of May 19, 1656, about forty canoes of Mohawk
warriors glided noiselessly over the waters near the
Huron settlement, and hiding their boats along the shore,
and concealing themselves in the forest, they waited the
coming of day to attack by surprise their unsuspecting

1 Indian name for the Governor of New France,
3 Relations, 1657.
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Huron foes. The Hurons attended mass, as usual, on
the morning of May 20th, and were returning to their
homes, or to their different avocations, when suddenly the
shrill war-whoop of the Mohawks was heard; and before
the Hurons had time to prepare for defence many of them ‘
were slain, and a number of others were led captives to
the homes of the Iroquois. Many of the prisoners were
burned at the stake, and some of the better instructed
Christians among them ended their lives in a manner
worthy of the early Christian martyrs; as instead of the
usual death song, recounting their great deeds of valor,
they sang the praises of God, the instability of life, and
the happiness of Heaven as the reward for fidelity in this
world.

The Hurons sued for peace after this sudden attack
by their old enemies; but the Mohawks would only
accede to their request on condition that the Hurons
would leave their homes at the Isle and migrate to the
land of the Mohawks. The Onondagas had also urged the
Hurons to dwell with them, and the latter feared to offend
either nation; so at a council they decided to divide into
three bands, or clans: one to go to the Mohawks, another
to the Onondagas, and a third to remain with the French.
LeMoyne, who acted as negotiator of this peace, asked
for delay until the following year, as he hoped in the
meantime to visit the Mohawk towns, and prepare the
way for the coming of his Huron friends.

Father LeMoyne' had visited the Mohawks in 1655,
and had promised to return the following year; but,
after the slaughter of the Hurons at the Isle of Orleans,
and the killing of one of his brother Jesuits by the Mo-

1 Father LeMoyne visited the Dutch at Albany and told them of the salt springs at
Onondaga; but these steady going burghers were not to be deceived by such strange
stories, and they said this was a Jesuit lie.
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hawks, he hesitated in undertaking the journey. As the
Indians, however, consider the breaking of a promise a
breach of peace, and a sufficient cause for hostility, he
was willing to risk his life to gain the friendship of these
people. He, therefore, visited their country, and was
kindly received by them; and, after exchanging the usual
presents, he visited the Huron Christains, heard their con-
fessions, baptized their children, and admonished them
to be firm in their faith.

The Mohawks had made efforts to bring the Hurons
from the Isle of Orleans to the Mohawk country, and, in
exchanging presents, Father LeMoyne gave a belt as a
pledge of the willingness of the Governor to allow the
Hurons to depart. As the Hurons had not received from
the French the protection they expected, they readily con-
sented to migrate to the Mohawk country, and become
members of the Iroquois League. In the spring, there-
fore, of 1657, when another party of Mohawks came, a
large party of Hurons returned with them, and some
more followed shortly after with Father LeMoyne. As all
of these Hurons were Christians, the Mohawks asked for a
priest to accompany this emigrant band, and to teach the
Mohawks also the faith which the Hurons loved so well.
Father LeMoyne promised to follow as soon as his Super-
ior would give his consent; but, as the Mohawks had
been the most savage and unrelenting foes among the
Five Nations of the French and Hurons, he did not think
he could safely open a mission among these people.

The Onondagas had also made overtures to the
Hurons to become members of their nation; and they
were'so incensed at the exodus of the small band for the
Mohawk country that they immediately set out for Que-
bec to force the remnant at the Isle to join their nation.



ONONDAGAS ATTACK THEIR NEW FRIENDS. 85

As, at this time, there was a call for more laborers in the
mission-fields among the Iroquois; and as the spirit of
peace seemed to have settled in the land, two more
Jesuits, Fathers Ragueneau, and Duperon, resolved to ©
accompany the band of Hurons to Onondaga. The On-
ondagas were waiting at Montreal to escort the Hurons
up the river, but they refused to admit the Fathers into
their canoes. This boded ill for the Hurons; and it was
the first intimation of any hostile feeling on the part of
the Iroquois. The Fathers, however, followed in another
canoe, and no further trouble arose until they reached the
Thousand Islands, when the Onondagas made a sudden »
attack upon their new friends, and killed seven of them.
News of this slaughter was brought to the French, and
it was then they realized the danger of the little colony -
at Onondaga; as it was evident the Iroquois, under the
cloak of peace, intended to wreak their wrath upon their
old enemies.

There was a well-grounded belief that the Iroquois
intended at this time to massacre the French colony at
Onondaga; but all the Hurons had, fortunately, not left
their home near Quebec, and these found a pretext to
detain the large band of Onondagas near the forts of the
French until the following spring. This ruse averted, for
a time, the impending calamity.

In October, a party of Oneidas killed three French-
men near Montreal, and this would, probably, have been
the signal for a general massacre had the Governor not
promptly cast into prison all the Iroquois within reach,
and held them as hostages for the safety of the colonists
at Onondaga. This decisive action effectually checked
further hostilities, and the Governor immediately dis-
patched messengers to Father LeMoyne and to Onon- ¢
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daga, to warn them of danger; but the Fathers were not
prepared to leave, and they labored on, hoping that their
missions might be saved.

The missionaries met with success in all the villages
in which they labored; but, it was at Onondaga, where
two of the Fathers were incessantly employed, that the
best results of their work were visible as here: ¢“The
divine office is recited, the sacraments are administered,
and Christian virtues are practised with as much mod-
esty, care, and fervor, as they are in the most Catholic and
devout provinces of Europe.”* More than two hundred
were baptized in a short time, and of this number five
were the most prominent personages of the village.
‘“ Most of the children learn the catechism, most of the
dying become Christians, and all receive us joyfully in
their cabins.”’> .

The frequent visits which the Iroquois made to Que-
bec, where they witnessed the beautiful ceremonies of
the Church, or were made the recipients of the kindness
and charity of the nuns at the hospital, when they were
sick, favorably impressed these Indians, and kindly dis-
posed them towards the French and their religion. The
bright example of the Christian Hurons—coming seventy
or eighty miles to renew their fervor by hearing the word
of God and receiving the sacraments—had also its influ-
ence in turning the thoughts of the iroquois to the teach-
ings of Christianity. They were also quick to perceive
that the missioners did not seek any temporal gain in
preaching the Gospel, but sacrificed the luxury of pleas-
ant homes in France to expose themselves to hardship,
to danger, and death on these Indian missions.

The mission to the Iroquois was considered the most

1 Relations, 1657. . 2 Ibid,
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dangerous, but also the most glorious and important of *
all the fields of labor of the Jesuits in New France. The
Neros and the Diocletians never invented more cruel tor-
tures for the early Christians than those which these sav-
ages inflicted upon some of the Jesuit Fathers; yet others
were ever ready to take the places of the martyred mis-
sionaries, never doubting that God, who made most
illustrious apostles out of the most bitter persecutors of
his Church, would some day make docile deciples out of
these barbarous foes.*

Many of the Fathers believed that the Iroquois had
sinster designs in asking the French and Hurons to
dwell among them, as these would materially aid them
in their wars; and as soon as the Iroquois would be
victorious over their enemies, and successful in their war
with the Eries, they could destroy the Hurons and
French.

Others? claim that the Iroquois were sincere at first,
but that they changed their minds when they found that
the French were a burden to them. They were obliged
to support the colonists, as the French at Quebec were
too poor to offer any assistance, and the colonists them-
selves, were unable to raise corn and provisions for their
own support, but relied upon the charity of their Indian
neighbors, who soon grew tired of the task and resolved
to rid the country of these helpless guests.

There are many reasons for believing that the Iro-
quois had peaceful but selfish motives in bringing the
French and Hurons to their country. For three years the
four upper nations of the Iroquois had labored to bring
the French and Hurons to dwell among them. It is
true the Mohawks continually opposed their com-

3 Letter of LeMercier to superior in France June 6, 1656. 2 Charlevoix.
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ing, yet they may have been actuated by jealousy, or
were influenced by the Dutch at Albany. The ancients
and chiefs desired these colonists, because the Hurons
increased the number of their warriors, and the French
would furnish them with fire-arms and make iron imple-
ments of war, and the latter would also teach them how
to build strong forts to protect them against the attack
of their enemies, and which would be a place of refuge
for the women and children when the warriors were
away on the war-path or the hunt. The common peo-
ple were also desirous of having the French dwell
among them, as they hoped to reap some profit from
their presence by the receipt of the little gifts which were
so highly prized; and they could also learn some of the
arts of European life. The Huron Christian captives
stimulated, no doubt, this desire of seeing the French by
their favorable report of the missioners, whom they loved,
and of the Christian religion, to which they were so
firmly attached.

The Fathers had noticed that many of the Iroquois
acted in an unfriendly manner towards them, but
thought that this might be the effect of individual hate
until an event occurred which served to show them how
insecure were their lives. One clan of the Hurons at the
Isle of Orleans had resolved to cast their lot with the
Onondagas, and in company with Fathers Ragueneau and
DuPerron,2 they left Quebec in July, 1658, for their new
home, which many of them never reached except as
slaves, for their Onondaga guides proved treacherous,

1 The English took New York in 1664, but the Dutch recaptured it in 1673, and the
next year it again fell into England’s power.

2 The Iroquois refused to take the Fathers in their canoes, and they were obliged 10
follow in another boat; and this objection to the presence of the Fathers boded ill fo- the
Hurons.
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and on August 2d, killed some of the Huron emigrants
on an island near the entrance to Lake Ontario, and led
the others captives to their cantons. On hearing of this
massacre the Governor caused all the Iroquois at Quebec,
Montreal, and Three Rivers, to be arrested and held as
hostages for the safety of the French colony at Onondaga.
Shortly afterwards three French were killed by some
Oneidas near Montreal; and the Iroquois were only re-
strained from further acts of hostility by the prompt
action of the Governor, .who held the Iroquois hostages
responsible for the deeds of their countrymen.

Father Ragueneau,' however, thinks that the Iro-
quois induced the French and Hurons to leave Quebec
and locate in their villages so they might put them to,
death when their victims would be helpless; for, although
greatly superior in numbers, the Iroquois feared the mili-
tary superiority and the cannon of the French.

A secret council was held by the Iroquois in Febru-
ary, 1658, at which they resolved to kill all the French
in the country; but, fortunately for the colony, they de-
cided to await the return of their young warriors?* from
Quebec, where they were detained as hostages by the
Governor on account of the murder of the Huron party
the preceding year. One Iroquois chief, who had been
converted and baptized, told the French of the decision
of the Council, and they made immediate preparations
for flight. Their carpenters began secretly to build two
large flat-bottom boats and four canoes in the loft of their
houses; while the Fathers and the colonists were occu-
pied in their daily avocations, as if they had no thought
of impending evil. When all things were in readiness,

1 Relations, 1657.
2 They expected Father LeMoyne would secure the release of these warriors, on his
return from the Mohawk country.
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they adopted a novel and successful scheme to effect their
escape without detection.

A young Frenchman who had been adopted by one
of the Onondaga chiefs, told his host he dreamt he would
soon die unless he gave a great banquet—one in which
all the food must necessarily be eaten—to the warriors of
the nation. As this chief firmly believed in the sacred
obligation of fulfilling dreams he readily consented to the
project; and the warriors were perfectly willing to gorge
themselves with food to save a life. A great supply of
provisions was gathered for the feast. The colonists gave
their pigs and all they could spare from their slender store,
as they hoped by treating their guests sumptuously, and
by their happy mood, to allay any suspicion of comtem-
plated flight. When the guests were pretty well gorged
with food they were induced to shout, sing, and dance,
with all their might; and this gave some of the colonists,
who had silently stolen away from the banquet hall, an
opportunity to launch and load their boats, and prepare
for flignt. A few of the French kept up the riot until
their guests became wearied or overpowered with sleep,
when all hastened to their homes. The Indians, half
stupified with the heavy banquet, slumbered in their
cabins long into the succeeding day, whilst the mission-
aries and colonists sped on their adventurous and danger-
ous journey towards Quebec. '

The Iroquois evidently never even suspected that
their intended victims thought of leaving the country at
that early season, while the lakes and rivers were still
filled with ice, and rapid travel over land was impossible.
The first intimation the Indians had of their departure
came very late the next day—March 21, 1658—when
some of them, not seeing any of the French, nor hearing
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any evidence of life, entered their homes only to find that
not one of them remained.

It was a struggle between life 'and death with the
French; and they put all their strength and energy into
the work of forcing their boats through the floes of ice,
or cutting a passageway with their hatchets, guided by
the dim light of the stars or the flare of a pine torch, ex-
pecting every moment to hear the shrill war-hoop of
their savage enemies in pursuit.

After they had proceeded about twenty-five miles in
this manner they were compelled to carry on their shoul-
ders their boats, their baggage, and provisions, for four
hours through snow, and slush, and swampy lands, never
delaying for rest until the following evening, when they
reached Lake Ontario. With fifty miles between them
and Onondaga, they began to feel that their lives were
safe, and that they could take a few hours of needed rest
and sleep. The lake was covered with ice, and they were
again obliged to use their hatchets to cut a passageway
for their boats; but they reached Montreal in safety, with
the exception of three of the party who were drowned by
the upsetting of a canoe in the rapids.

On this first mission the Fathers baptized more than
five hundred children and many adults; they renewed the
fervor and the faith of the Huron Christians, and preached |
the Gospel to all the Five Nations' of Iroquois. They also
instructed and baptized more than four hundred prisoners,
who were brought to the Iroquois villages, to be held as
slaves, or to be put to death. A temporary termination,
however, was put to the work of the missionaries among
the Iroquois; yet their labors were not in vain, as many

1 Father LeMoyne, who had gone to the Mohawk country in August, 1657, and had
labored there among the Hurons and captives, was brought back to Quebec in June, 1658.
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through their efforts were prepared for a Christian death,
and many more were convinced at heart of the truth of
their teaching.



CHAPTER XIL

WAR AND PBACE.

INDIAN WARFARE-MISSIONERS BLOCKADED—-ONONDAGAS PRO-
POSE PEACE-LE MOYNE GOES TO ONONDAGA-COUNCIL—
FRENCH TOO WEAK TO REFUSE PEACE-LEMOYNE LABORS
AMONG IROQUOIS-FAITH OF CHRISTIAN INDIANS—-TROOPS
ARRIVE FROM FRANCE-EXPEDITION AGAINST MOHAWKS—
PEACE.

EACE between the Iroquois and French was broken
by the killing of three Frenchmen by Oneidas near
Montreal, in October, 1657; and the hostilities thus

begun continued, with slight intermissions, for nearly
ten years.

The Iroquois prowled around the French settlements
ever ready to attack any individual or small party of the
French, or their Indian allies, when found at a safe dis-
tance from the forts; and although they made no con-
certed attack on Three Rivers,' Montreal, or Quebec, yet
they hung like a specter of death over the colony, obscur-
ing the light of the Gospel, and impeding the commercial
success of New France. Nature assisted the Iroquois in
terrifying the hapless French colonists. A frightful earth-
quake shook the homes of the colonists at Montreal, and
the din and glare of a remarkable electric storm added
terrors to the unusual disturbance of the elements. The
lowing of the cattle and the whistling of the winds

1 The Five Nations intended to unite their forces in an attack on Three Rivers in

the fall of 1661. They had already captured 13 French near Montreal and killed Rev. Le
Maistre.,
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seemed to the distracted inhabitants like human voices
floating in the air, and they imagined they were the
voices of their captive friends among the Iroquois be-
moaning their lot. In the flashes of lightning some
thought they saw fiery canoes laden with Iroquois
warriors hovering over their homes. A comet also
appeared, having a tail shaped like a bundle of rods—
an omen of impending calamity.!

The Rt. Rev. Francis de Laval, first Bishop of Canada,
landed at Quebec, June 16, 1659, and the missioners were
inspired with renewed zeal for the conversion and civiliza-
tion of the Indians; but they found their field of labors
bounded by a cordon of Iroquois warriors. The Huron
Christians, who had fled to the regions around Lake
Superior, asked the Fathers to come to them; but the
rivers were infested by their ubiquitous enemies, and
numerous and populous nations, who heard of the
missioners, desired to see them, but the waterways were
closed by war.

The Iroquois also prevented these nations from com-
ing to Three Rivers and Quebec with their rich loads of
furs to exchange them for the toys and the goods of the
French, and, as these formed the chief commerce of the
country, the colony suffered greatly from the stagnation of
trade.

The Hurons and the Algonquins, who knew well the
treacherous nature of the Iroquois, told the French that
the colony would never prosper unless the Iroquois were
destroyed. The French realized that their only hope of
prosperity lay in the destruction or complete defeat of
their old enemies; but as they were not sufficiently
strong to attack these wiley savages in their own land,

1 Charlevoix, ‘‘History of New France,” Vol. m, p. 58.
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they appealed to the king of France for aid, as the inter-
ests of the Churchand of France required the defeat of
these foes.

The Fathers, however, believed that more could be
obtained by peace than by war, and they were ready to
grasp any opportunity that promised the re-establishment
of friendly relations between the Iroquois and the
French.

In July,' 1661, two canoes of Indians came down
the river to Montreal, bearing a white flag of truce.
They were Iroquois representing the Onondagas and
Cayugas, under the lead of the former host of Mesnard,>
who came to sue for peace. They brought four French
prisoners with them, and presents to bring back the
light of the sun; to bring back the old love which existed
between them, and to bring back the Fathers to the
missions they had abandoned, but where the fires were
still burning. They asked that one Father, at least,
should return with them, as the lives of twenty French
prisoners depended upon his presence.

They wanted the sisters also to come, to establish an
hospital for the care of the sick, and a convent for the
education of their daughters. They were no longer, they
said, savages, but Christians; as there were more Chris-
tians than Pagans at Onondaga, where one of their princi-
pal chiefs rang the bell every morning to call the Chris-
tians to prayers. The French, however, were not will-
ing to entertain any proposition of peace until they con-
sulted the Governor at Quebec; but Father LeMoyne was
prepared to risk his life in the interests of harmony and
religion, and he returned to Onondaga with the Iroquois,

1 Relations, 1661.
2 Mesnard, first to bring the light of faith to the Cayugas, died in the forest on the
Ottawa Mission, in August, 1662.
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where he was received with great joy and hearty wel-
come. The people turned out in great numbers to greet
him; they loaded him with presents, and formed an
escort to conduct him to the town. Here the women
and children had climbed to the roofs of their cabins, and
into the trees, to gaze upon the fearless Black Robe, who
did not hesitate to endanger his life to ransom his country-
men, and who now marched through their streets crying
out his mission as embassador of the French. The cele-
brated chief, Garakontie,' came forth to receive him, offer-
ing him the hospitality of his own home, which he pro-
posed to convertinto a chapelfor the celebration of divine
service.

The Ancients invited the representatives of the Five
Nations to meet Father LeMoyne at Onondaga, and listen
to the message he brought from the Governor of the
French. The delegates metin the cabin of Garakontie on
August 12; and Father LeMoyne gave them presents to
restore peace, to exchange prisoners, and to encourage
the Senecas and Cayugas to visit Quebec on a friendly
mission. He also spoke to them about the truths of
Christianity, and they seemed pleased with his proposi-
tions and his address.

The presence of this holy missioner was very con-
soling to the French captives, as well as to the many
Huron and Iroquois Christians; and many of them as-
sembled in Garakontie’s chapel before the break of day to

t Garakontie was the friend and protector of the French captives, and he had about
twenty at his home at this time, whom he rescued from the fire through his pleadings and
his presents, or purchased them from their masters with costly gifts. Although at this
time he was not a Christian, yet he assembled the Christian captives at the sound of the
bell in his cabin for morning and evening prayers; and on Sunday he prepared some little
feast for them to keep them faithful to their duty and offset the bad example of the Pagans.
He purchased a crucifix that had been stolen by the Mohawks, as he knew they would pro-
fane it, and placed it in the little chapel he had adorned for the Christians at Onondaga.
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hear mass, and they came again at evening to listen to
instructions and to recite the evening prayer.

About the middle of September Garakontie set out
for Quebec with some Onondagas and Senecas, and nine
French captives,.-with rich gifts for Onontio,' and with an
earnest desire of procuring peace.> At the meeting with
the Governor, Garakontie gave one present to represent
the liberation of the French captives; he gave another,
representing the keys of the towns of the Onondagas,
the Cayugas, and the Senecas, giving the freedom of
these towns to the Fathers so they might restore the
churches that had fallen to ruins, and assemble the con-
gregations that were scattered; and he gave another
present, inviting the French to come and dwell among the
Iroquois in large numbers, to establish Christianity among
these three nations that they might be united with the
French in the firm bonds of permanent peace.

Although the Onondagas had often allured the French
into danger by their protestations of peace; and although
they may have come with the Senecas on this occasion
to obtain the aid of French arms against the powerful
Andastes, yet the French were too weak to reject an
alliance which offered even temporary peace with these
powerful nations. The French had only about five hun-
dred soldiers, whilst the Onondagas, Cayugas, and
Senecas, could send out, at least, fifteen hundred warriors
against their enemies; and the French colony was sur-
rounded by other unfriendly Indian tribes, such as the
Mohigans, and the Abnakis, who might unite with the
Iroquois against the French in the event of war. The

1 The Governor.

2 Onthe way they mrt a band of Onondagas returning from Montreal where their
shief, Orreowati, had killed Father LeMaistre. This murder discouraged many of the
delegates, and they returned to their homes.
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Mohawks' and the Oneidas would not join the other iro-
quois nations in the proposals of peace, but they were
not so much to be feared if peace could be established
with the latter; and the French hoped to reduce them to
subjection as soon as réinforcements arrived from France.

The Fathers also hoped to establish extensive missions
among the Onondagas, Cayugas, and Senecas, as soon as
they could safely visit these nations; as there were already
many Christians among them, and many others were well
disposed towards the Faith.

LeMoyne came principally to save some French
prisoners, but he found the Christian Indians so anxious to
receive his ministrations that he prolonged his visit into
the following summer.

The Christian Hurons and Iroquois came from Oneida,
and Cayuga, under the pretext of trading, in order to
receive the sacraments; and as the missionary had full
liberty to mingle with the people, he was kept busy at-
tending to their spiritual wants. He visited Cayuga? and
remained four or five weeks among the Christian Hurons
and Iroquois, who were delight<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>