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PREFACE.

It is a strange but not an unaccountable fact, that
the greatest of French prose works has never yet
been satisfactorily edited. The Provincial Letters have
been reprinted so often that the bibliographer loses
all count of editions, but not one of them supplies
the setting which has been added to every obscure
Greek or Latin author. The reason is not far to seek.
At the time the Letters appeared, they were a con-
tribution to a burning religious controversy in the first
place, and were only admired in a subordinate way
for their literary merits. Had the controversy about
the moral teachings of the Jesuits been forgotten as
completely as that concerning Jansen and the once
famous “Five Propositions,” the Letters would long
ago have been placed in the same position with Les-
sing’s Anti-Goeze pampllets, or the polemical treatises
of Junius and Burke. But in many countries of the
Continent, including France, the Jesuit is still a factor
in political and theological controversy, and the Society
has never disavowed the authors whom Pascal im-
mortalized. Consequently, almost all who speak of
the Provincial Letters, speak as apologists or as oppo-
nents. On the one side Pascal is declared to have
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been free from even the slightest exaggeration or in-
accuracy ; on the other he is even at the present day
denounced as a slanderer of the worst sort. DBetween
the two parties, the real work of eriticisin has been
naturally neglected. It is true that the text of
the Provincial Letters has been in recent years care-
fully revised from the original editions, and that
Sainte-Beuve and Reuchlin, in their histories of Port-
Royal, have supplied admirable and suflicient eonunen-
taries. But they are not always at hand, and neither
work has been translated. A general reader, there-
fore, whose acquaintance with the ecclesiastical history
of the XVII%™ Century is slight, will look in vain for
any adequate help in the way of notes. e will be, in
consequence, as much under a disadvantage in follow-
ing Pascal's polemic as a reader of Junius would be,
if left in ignorance as to the limits of the preroga-
tive in 1769, the policy of the ¢ Bedford gang,”
and the real characters of Grafton, Draper, and Horne
Tooke.

One exception is to be found in the bulky edition
published by the Abbé Maynard in [851. It has the
merit of giving a fairly accurate text, but with some
variations between the earlier and later editions made
on purely subjective grounds. The historical allusions
are explained, always copiously, and often satisfie-
torily.  But an editor, who according to his title-page,
sets ont with the express purpose of refuting his
anthor?, stands in a somewhat peculiar position.  The
Abbé Maynard was of opinion that Pascal had grossly

! Les Provineiales .. ...et leur réfutation,” par M. I'Abbé Maynard.  Paris,
1851, 2 vols.
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misrepresented the Jesuits, and his primary object was
to convict him of ignorance and deliberate unfairness.
The result is naturally that which would ensue if the
Dialogues of Plato were edited by some modern ad-
mirer of the Sophists, who should avenge them by
abusing Socrates at the bottom of each page. Not
a few Catholic critics have admitted that the advo-
cacy of the Abbé Maynard has not been beneficial to
his clients.

The present edition attempts two objects. In the
first place to furnish students of French literature
with an accurate text, supplemented with necessary
historical notes. In the second place to offer theo-
logical students the materials for thoroughly investi-
gating one of the most important pages in ecclesiastical
history. It is hoped that the arrangement of the
volume will prevent any confusion in the attempt
to combine these objects. The Introduction contains
special essays upon the great controversies upon Free-
will and Casuistry, without some previous knowledge
of which it is impossible to follow Pascal’s polemic.
A memoir of his life belongs rather to an edition of
his greater, though unfinished work, the Pensées. It
had been originally contemplated to prefix a complete
biographical sketch to the present edition. But this
purpose was rendered superfluous by the recent pub-
lication of Principal Tulloch’s admirable monograph,
which is likely to have been in the hands of all readers
of the present edition. In consequence, only those
features of Pascal’s life are touched upon, which have
direct bearing upon the subject of his first literary
work.
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It might seem presumptuous to put forth an edi-
tion of any writing of Pascal's at a tune when the
literary world is expecting the great work which 1s to
crown M. Faugere’s carcer as the first, both in seniority
and authority, of eritics upon Pascal.  But the present
writer is far from the rashness of entering into any
competition with one whom all students of Pascal
regard as their master. Questions of exclusively Iite-
rary judgment are touched upon only so far as is
indispensable for the aid of English readers. In those
which concern theology, following the footsteps of
Reuchlin, Sainte-Beuve, Beard, and Tulloch, and ac-
knowledging his great indebtedness to their researches,
he has attempted, in the land of Milton and Jeremy
Taylor, to facilitate still further the study of the
masterpiece left by their contemporary and their equal.




INTRODUCTION.

1. TeE RoMaN CHURCH IN THE XVIITH CENTURY.

HARDLY any period in European history presents so many § 1. The
nstructive points to the student of ecclesiastical history, as Reaction.
the years immediately succeeding the Peace of Westphalia.
Seldom, if ever, have the external landmarks of a Congress
and a Treaty synchronized so emphatically with movements
of thought and feeling. The two great armies had sheathed
the sword, and were counting up the losses and gains of a
campaign which had lasted for nearly a century and a half.
Politically, the Protestant nations were the victors, and the
recent Revolution in England still further strengthened the
cause for which Gustavus had fought. The great Monarchical
Reaction in the countries of the North was indeed in progress
or in prospect, but it did not threaten the creed in which
monarchs welcomed an increased prerogative. But the
Catholic Church could look back with equal satisfaction
upon a series of successful conflicts which might almost seem
to have effaced the Reformation, and to have stopped the
work of Luther. In Italy and Spain all signs of Protestant-
ism had been long checked. In France the Huguenots, few
in numbers, and no longer claiming a Coligny or a Duplessy
Mornay, maintained a precarious existence by dint of obse-
quious flatteries of Mazarin and the Queen Mother'. In

1 The National Synod, held at Charenton before the outbreak of the
Fronde, thus addressed Anne of Austria:—¢...Toutes ces rares qualitez,
‘“Madame, nous sont autant de gages & de cautions asseurées de toute sorte

PASC. L. 1
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Germany itself, while more than one prinee, like the Land-
grave of Hesse-Rheinfels (1652), returned to the arms of
Rome, orthodox Protestantism was narrowed into a slavish
following of the Concordienformel, supported by a speeies
of new scholastic system, wanting only in the philosophic
acuteness of the old.  Calixtus, the true successor of
Melanchthon, was denounced as a hervetic for lis efforts to
reeoncile the contending parties, and to found a freer
Christianity npon the basis of sound historical research.

But it was not only in the weakness of adversaries that
Rome was enabled to triumph.  The Council of Trent, not-
withstanding all the failures and compromises which make
its true history read like a satire, had nevertheless effected
much. It had purged the Chureh, in theory at least, of the
worst abuses which Luther had denounced. It had obtained
formal and unquestioning reception of its doctrine from the
Italian States, Portugal, Poland and the Emperor; with
slicht political reservations alone from Spain, Naples and
Belgium ; partially at least in Hungary and Switzerland ;
and in France as far as dogma was concerned. And the
new edifice was defended also by new forces. We shall
have occasion later to deal at length with the influence
which the Society of Jesus exercised as a whole upon
Roman doctrine and practice. But the most partial of
adversaries could not but admit the immense assistance
which was given, and at a time when it was most nceded.
The cffect can only be ecompared to that of the transfusion
of new and healthy blood into a gangrened body. For
whatever obloqny the Jesuits may have merited in their
later development, they are no exception to the profound
truth, that all great movements have a noble beginning.
Luther, when he fixed his ninety-five Theses on the door of
*tde felicité, sous administration heureuse de vostre Majesté. ...ayant
*plen, des le commencement de sa Regence d’assenrer nostre condition, et

*de fraisehe date nouns ayant fait ratifier par le Commissaire du Rov ses

“*bonnes inclinations en nostre endroit, @ ce que ses Iidicts nous soient invio-

lablement observez.”  There is almost a prophctie plaintivencss in this

appeal to promises so soon to be broken.
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the Schlosskirche at Wittenberg, was filled by no more pure
and lofty purpose than that which actuated Loyola and his
companions, seventeen years later, when they vowed at
Montmartre to give themselves to the service of the Church.
And making all necessary deductions from the rhetoric of
accounts furnished chiefly by the actors, no impartial stu-
dent of history will deny that the achievements of the
Society in foreign missions and in education remain a
monument which will never be forgotten.

What, then, were the causes which provoked a series of
attacks upon the Jesuits, both within and without the
Church, not from Protestants only, but from some of the
firmest and warmest adherents of the Roman obedience?
For a long time history, written in a polemical spirit, gave
no satisfactory answer to the question. A superficial and
merely empirical treatment regarded certain isolated facts,
such as the regicide theories of Mariana, the laxity of
Jesuit casuists, as at once effect and cause, and as furnishing
a complete solution of the difficulty. On one side, the So-
clety seems an almost diabolical conspiracy against primi-
tive faith and purity, deliberately sapping the foundations
of tradition and moral principle. On the other side, forget-
ful of the censures of many Popes, the ultra-Catholic notes
that the Jesuits have espoused and furthered almost every
anti-Protestant movement, and he regards them as the
very soul of the visible Church, and as the special instruments
of Providence in her behalf.

In opposition to these theories, scientific history per-
ceives that the Jesuits were simply the practical and logical
exponents of the later Roman system, founded by Gregory
and Hildebrand, never shattered even by the many schisms
and anti-popes; provided with a philosophy by Aquinas,
and with a creed by the Council of Trent, and finally
crowned in our own times at the Vatican Council. The
Primitive Church had declared enmity to the world, its
politics, arts and sciences: the more earnest of that period
buried themselves in the deserts, exposed themselves on

1—2
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pillars, and proclaimed the sinfulness of marrtage. These
were the Jesuits of asceticism.

Then the Church gained power and riches, and believed
that these things were good, and it was necessary to prove
that a mixture with the world, holding it in subjection if
possible, submitting to it if necessary, could be reconciled
to the original charter. This was not difficult, for the
bulk of mankind will accept any theory which savours of
compromise, and makes no disagreeable claims npon their
powers of reasoning.  When the great (‘atholic reaction
began after the Reformation, 1t was due to the fact that
there were men to be found who were prepared to be as
cynically logieal in thar efforts for the worldly advance-
ment of the Chureh, as ever Simon Stylites or Pachomius
for the opposite ideal.  Principles which Aquinas and An-
tonino had veiled in disereet language, and hedged round
with elaborate distinctions, were developed with a ruthless
consequence which gave as many opportunities to the enemy
as arguments to the friend.

Some little leaven of esprrit de corps naturally contributed
its share. As the Dominicans and Franeiscans had their
pet dogmas, for which their champions had fiereely argued,
the Society of Jesus, the recognised life-guard of the Pope,
would not be behind.  And 1t 1s clear that no random choice
was made.  The new movement of reconeiliation with the
world, together with a gradual externalization of worship
and devotion, demanded the adoption of a system of an-
thropology and soteriology in which some other clements
than the Divine Grace alone should act upon fallen human
nature. It was necessary to soften down the rugged paths
of sacramental penance, so as to persuade mankind that
it was as easy to be saved as to be lost. This the Jesuits
did, with a vigour and thoroughness well supported by an
admirable organization.  Nothing was less “Jeswitieal,” —
to use the proverbial meaning of the epithet, than their
manner of action,  Their doctrines were put forth openly,
almost boastfully, in sermons and  treatises. They  were
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among the first to make use of the vernacular in dealing
with the most abstruse questions of dogma and ethics. They
were the forlorn Lope of Rome, winning brilliant victories
in all parts of the inhabited world, and repaid with sus-
picion, and envy even by those who profited most by their
achievements. But they had given ample cause for opposi-
tion. The hierarchy were alarmed at the claim of exemp-
tion from any jurisdiction except that of the Pope and
the General, and the fate of Cardinal de Tournon and
Bishop Palafox prove that this was no mere flourish of the
debating-school. The secular clergy were furious at sceing
the most eligible penitents, as well as the ricliest legacics,
carried off by the members of one Order. The other Orders
felt the natural rivalry redoubled by the feeling that the
Jesuits had outstripped them in popularity and success.
Even the Vatican looked with mixed feelings upon this
Preaetorian guard, almost as dangerous to its patrons as to its
enemies.

From no quarter, naturally, was the opposition stronger §s. The

than from the small section of theologians, within the
Roman obedience, who still held to the practice of the
Primitive Church and to the doctrinal system introduced
by Augustine. In every respect they found the action
of the Jesuits reprehensible ; whether in unduly magnifying
the Pope’s authority, or as unduly minimizing in funda-
mental truths to obtain an entry in China and India. The
Jesuits’ view of the Free-will controversy was as repulsive
to the ardent followers of Augustine, as was the relaxed
moral system which strove to widen the narrow path leading
to eternal life. It is historically clear that the attack com-
menced with the Jansenists, the name by which the party
1n question was known from the middle of the century®.

1 The Jansenists, to balance their many virtues, were not distinguished
for mildness in controversy, and they were certainly the first assailants.
They were fond of exercising an irony of a ponderous and Miltonic order, as
for instance, in a pamphlet against the Sorbonne, lying before me, called the
Faculté de théologie d’ Aniere, dans la ville & Onopolis, sur la riviére d’ Amathie,

ansenists,
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A book written by the notorious literary free-lance Ga-
rasse, in which the paradoxes and the laxity of his colleagues
were carried to a ridiculous extreme, called forth from the
Abbé de Saint-Cyran an anunihilating eriticism®. The Society,
although somewhat ashamed of their champion, could not
disavow prineiples which were to be found under the
approbation of its generals, and felt that Saint-Cyran’s
strokes passed over the prostrate Garasse into their own
stronghold. This was the first skirmish in the great war in
which Pascal was to take so important a part.

The Jansenists were not the first or the last minority
which has found safety in attack rather than defence. Their
own position was difficult to justify against skilful opponents.
They denounced Calvin, although they held an absolutely
identical doctrine of predestination. They professed obe-
dience to the Vatican, but were capable of quoting the most
damaging facts, such as the cases of Honorius and Liberius,
to limit his authority in deciding matters of fact. They
professed to aceept the doctrines of Trent in their entirety,
but they consistently taught the necessity of subjective
fitness in communion, and virtually rejected the doctrine of
‘opus operatum,” or in other words, that the duly adminis-
tered rite acts as a charm. In one word they were splendidly
illogical.

Side by side with the conflict of dogna, it is interesting
to trace in the Republic of Venice the first beginnings of
the modern system which separates the functions of the state
from any connection with a particular form of religious
belief. That Cromwell, had his life been longer, would
have attempted to extend the toleration he clearly approved
of, is likely; although it is more than probable that his
attempt would have failed in face of opposition from
Puritan as well as High Churchman. Indeed, so long as
Rome and the Catholic nations held to the belief that a

! Garasse published his Sonune des veritez capitales de la Religion Chres-
tienne in 1625, Saint-Cyran’s reply appeared in the following year. Bayle
calls Garasse ““ I'Ilélene de la guerre des Jésuites et des Junsénistes.”
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heretical ruler might be deposed and assassinated, a belief
which the fate of two French kings exemplified in practice,
it was bardly to be expected that measures of defence and
prevention should not be adopted on the other side. The
interests of toleration were indirectly served by the jealousy
and the fears of the rulers themselves. Long before the
time of which we are speaking, and especially in this
country, the quarrel of king and pope had gained snatches
of liberty to the people. But in the seventeenth century the
Papal authority was forced to confine itself to empty pro-
testations. The machinery of election, and the influences
brought to bear on each Conclave, precluded the danger of
another Gregory or Hildebrand, whose opportunity now was
in the ranks of one of the great Orders. The system of
“ Exclusions,” claimed by the Emperor, France, Spain, and
Portugal, confined the chances of election to the members
of Ttalian princely families, to prelates and officials of the
Roman Curia. Innocent X (Pamfili, 1644—55) had gained
the tiara as a recognition of his presumed harmlessness,
and but for his share in the Jansenist controversy, would
be chiefly remembered through the ruinous corn-monopoly
at Rome, and the instructive career of Donna Olimpia.

It is only however when we turn to the field of literature Theological
thit we perceive the real deficiencies of the Catholic reac- i
tion, even in its highest tide of external success. All the
undoubted talent, zeal and learning possessed by many of
its adherents, yet failed to produce any works capable of
surpassing, or even equalling the masterpieces of Protestant
culture. When later, a Bossuet or a Fénelon united genius
with learning, they could not prevent themselves from being
regarded askance by Rome, the ZFuposition of the former
being unofficially disavowed, while the latter met with
formal condemnation. But there was no Bossuet in 1650,
to rival the glories of Jeremy Taylor and of Milton. Petau
may indeed take equal rank with Ussher and Sanderson as
a mine of erudition: but not even the authority of a still
greater successor of his in our own day can strengthen the
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argument for an Infallible Church by laying bare the
Fallibility of its first centuries. But there was no lack
of writers in every quarter of the theological field, and
on each side of every theological controversy. Within the
pale of the Chureh, although surveyed with interest from
without, many of the ancient questions which had rested
for centuries amnid the dust of convent libraries, were now
once more debated. With one of these, the old battle-
field of Pelagius and Augustine, more than once renewed,
the following pages will be to a great extent occupied.
Other controversics sprang more legitimately from the
conflict of opinion as to practical questions of religious life,
the solution of which could not be evaded. Suech was the
dispute upon the principles and rules of Casuistry, espoused
although by no meaus introduced by the Jesuits, and the
discussion of which continues even to the present day. The
history of these two disputes must now be examined.



II. ToE FrEE-WILL CONTROVERSY.

“ Paulus genuit Augustinum ; Augustinus Calvinum; Calvinus Jansenium;
‘“ Jansenius Sancyranum; Sancyranus Arnaldum et fratres efus.”
(Jesuit Adage.)

It will be necessary to review briefly the history of sy
doctrine on the subject of Free-Will and Predestination, in doctrine of
order to understand the exact moment occupied by the
Jansenists and Jesuits in the controversy.

It is commonly stated that the writers of the Ante-
Nicene period, and indeed all before the time of Augustine
and Pelagius, presented both sides of the question in
simple and unseientific words. If Bull's system be accepted,
of interpreting the earlier by the later teachers, such a
result may very probably be reached. But a more strictly
historical method leads to no other conclusion than that the
Freedom or Independence (adrefovoiov) of Mankind is a
primary factor in all the teaching of this period. A re-
markable passage in the first Apology of Justin Martyr
(cap. 43), is perhaps the strongest instance of this. He
says:—“ But this we assert is inevitable fate, that they who
“choose the good have worthy rewards, and those also who
“choose the opposite. For not like other things, as trees
“and quadrupeds, which cannot act by choice, did God
“make man; for neither would he be worthy of reward or
“praise did he not of himself choose the good, but were
“made so; nor, if he were evil, would he be worthy of
“ punishment, not being evil of himself, but being able to be
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“nothing else than what he was made.” Hardly less posi-
tive are Tatian (Or. cap. 7), Athenagoras (Leg. 31, and de
Resurr. 12, 13, 15), and Theophilus (éxev@epor qap xai
avrefolaiov émolnaer 6 Oeds avbpomor ad dutol. 11 27).
Minucius Felix goes so far as to refute as a false accusation
the notion that God judges men not only according to their
works, but according to predestination (Octar. X1. 6).  Clement
and Origen deny that there can be any attribution of sin
without complete free-will. Irenzeus and Tertullian, although
not so uniformly, furnish statements as distinet and em-
phatic’.

But when we examine the teaching of the same Fathers
upon the subject of the Fall, and its results to the human
race, it becomes obvious that any inferences hastily drawn
from the previous utterances must be widely modified. In
Irenens we already find germs, more fully developed in
Tertullian and Origen, of the doetrine of a general corrup-
tion. It is true that the narrative of Genesis was not re-
garded as other than an allegory by Origen, while Irenaus was
undecided, yet on the other hand Tertullian insists strongly
on the historical aspect®.  Yet all the Catholie teachers were
agreed in the belief that « desobedience was comnutted, and «
Fall was the consequence ; while the cause of the catastrophe
was explicitly or implicitly attributed to man’s free agency.
Tertullian’s traducianism helped the gradual formation of
the doctrine of original sin (vitiwm originis), a term first found
in his writings®.  But neither he nor any writer before
Augustine entertained the belief that this withuom origines
was imputed to infants; and even Cyprian, who advocated
their baptism on account of it, considered that they would

1 Clem. Alex. Coh. p. 79, and Strom. vir. 835; Origen de principliis,
lib. 111. passim; Irenwus 1v. 4, p. 231 ff.; Tertullian ade. Mare. 11. 8.

2 Origen de prine. 1v. 16; contra Cels. 1v. 40.  Aceording to the fragment
of Anastasius Sinaita preserved by Massuct, Irenwus in his polemie against
the Ophites, aceepted the story of the serpent wvevuaricds not isropikws.  But
authorities are diviled as to its genuineness, Tertullian adv. Judwos, de
virg. vel. eap. X1.; de resurr. carn. 61,

3 D¢ anima, c. 41.
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be thereby purged from the contagion of others’, not from an
individual fault.

A very important century passed without any apparent
modification of this general teaching of the Church. But it
would betray a very shallow consideration of its history were
we to conclude that the controversies upon the Nature of
Christ had no reflex action upon other doctrines, and espe-
cially upon anthropology and soteriology. The great teachers
of the East, Athanasius, Cyril of Jerusalem, Basil, Ephrem
Syrus, and above all Chrysostom, asserted in the most
trenchant terms man’s freedom to choose good or evil, and
denounced every excuse drawn from an assumed fate or
Satanic influence’. Even Gregory of Nazianzum, to whose
authority Augustine so frequently appealed, is very far
from anticipating him in his later view of Grace. He ad-
mitted that sin had brought with it a serious corruption
of both understanding (vods), and soul (Yvy7); but he
never considered that this corruption was universal, nor
that it incapacitated man from choosing the good. Accord-
ingly, Augustine’s quotations are of a very inconclusive
nature, and in some cases they absolutely misrepresent the
sense of the original®. He was more successful in his appeal
to his Western predecessors, Cyprian, Arnobius, Hilary
and Ambrose, though none of them ventured to exclude
free-will altogether as a function of salvation®.

Augustine himself, in his early polemic against the Mani- §3. Augus-
tinianism
1 Tertull. de baptismo, 18 ; (cf. Neander, Antignostikus, p. 209 ff. Cyprian,
Ep. 64).
2 Athanas. contra gentes, ¢. 2, and the passage in the 8rd Oration against
the Arians, where he says that ¢many Saints have been pure from all sin,”
like Jeremiah and John the Baptist. Cyrill. catech. 1v. 19. Basil’s oration
mepl Tov avrefovaiov, regarded as spurious by Garnier, has been vindicated by
Pelt and Rheinwald (Homil. Patrist. 1. 2, p. 192). Chrysost. kom. in ep. ad
Rom. xv1.; in ep. ad Hebr. x11. (Hagenbach, Dogmengeschichte, p. 240 ff.).
3 This is conclusively proved by Ullmann in his monograph Gregor von
Nazianz, p. 306 ff., where the original passages are placed in parallel columns
with Augustine’s paraphrase.
4 Arnob. adv. gentes, 1. 27; Cyprian de Orat. domin. c. 12; Hilar. tract.
in Psalm. 118; Ambros, apol. David. e. 11.
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chaeans, made no departure from this universal doctrine.
Indeed, his power of epigrammatic expression led to utter-
ances, some of which were afterwards modificd in the
‘Retractations,” totally opposed to his later views'. It has
been often debated whether these later opinions represent
a reaction from those of Pelagins, or not.  Historically, the
matter is diffienlt to deeide, and not of great importance.
For it is clear that the explanation of their development
is to be sought, not s0o much in outer events, as in the
personal history of Angustine himselt®. He had succumbed
to the worst temptations of sensuality, and had found the
incflicacy, in his own case, of his occasional longings for
reform.  ‘What more natural than that he should conelude,
from Iis own experience, the helplessness of the human
will, the utmost effort of which, when directed towards
virtue, scemed only to be passive submission to the work of
Grace ? To acecept this position is by no means to adopt
the false and obsolete prineciple of explaining and tracing
great movements from individual action. For Augustine,
in this question, represented the consciousness of many
thousands, though probably at no time, of the absolute
majority of Christendom. He put into exaet logical form,
just as Pelagius did on the other side, what had been in
them a vague feeling. And the supremacy of his intelleet
is proved by this undoubted fact, that he foreed upon the
unwilling majority a system unknown to ecarlier teachers,
in direet discord with the sentiments of his Eastern con-
temporaries, and contested by many in the West. And
this system was destined to retain its influence for fourteen
centurics, and to extort at least a partial assent from a Semi-
Pelagian Christendom,

The great bishop of Hippo will always retain the cele-

I «Nos dicimus nulli natur® nocere peecata nisisua; nos dieimus, nullum
“malum esse naturale, sed omnes naturas bonas esse.” (De Gen. contra
Manich. 11. 29.)  Elsewhere, “aut enim et ipsa voluntas est, ct a radice ista
¢ voluntatis non reeeditur, aut non est voluntas, ¢t peccatum nullum habet,

ete.”” (De lib. arbitr. 1. 17.)
* Wiggers, 1. 455 ff.
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brity due to his genius and piety; but history must also
recognise in him the successful patron of two new opinions
(aipéoers), viz. absolute predestination and the legitimacy
of using force in differences of religious belief, of which it
can be safely said that the former caused more controversy,
and the latter more crimes, than all other heresies collec-

tively in the history of the Christian Church’.
The three doctrines of Grace will be more clearly under-
stood by the following tabular statement :—

IS
Priyirive DocTRINE,
(afterwards called Semi-
Pelagian and Armin-
ian).
There is a great dif-

II.
AvcrsTINIAN DOCTRINE,
(heldsubsequentlyby Gott-

schalk, Calvin, Jansen,
Edwards, &e.).
The first man possess-

ference between the con-|ed an absolutely sinless

dition of Mankind now,

and before the Fall, in!
Adam was | phiysically. It was easy

all respects.
immortal, and free from
possibility of disease. He |
lad free-will, and knew
God and His laws.

The first man was
tempted to sin by Satan,
and the result of his Fall
wasand is communicated
to his posterity, in whom
the original goodness and
free-will, though not to-
tally destroyed, is great-
ly impaired. DMankind,
therefore, is meither total-
ly corrupt, nor completely
healthy, but sufers from
a constitutional disease.

and faultless nature,
mentally, morally and

|for him to obey God’s
commands but neverthe-
less he needed Grace to
persevere in obedience.
He was no more subject
to death than to disease,
and had he persevered in
good, he would have per-
fected his will into the
impossibility of sin. In
him all sexual desire was
subject to reason.

Adam sinned, and with
him all Mankind. The
result was not only the
introduction of death and
disease, but a total de-
pravity of the will, which
can never in future turn
itself to good. Itiscom-
municated in generation
to children, to whom this
original sin is equally
imputed, and in whose
natureit descends. Man-
kind, therefore,is morally
corrupt.

III.
PELAGIAN,
(explicitly held by Socini-
ans, and virtually by

some Jesuits).

Man’s condition before 1. State of
and after the Fall is Man ’"fﬂre

identical. Adam possess-
ed free-will, his body was
from the ﬁrst subject to
disease and death, as it

'is now. But he enjoyed

the privilege that no ex-
amples of evil were be-
fore him.

There is no originalsin, 1T. Resulfs
in other words, Adam’s of the Fall.

offence injured himself
alone. DMMan is therefore
morally healthy, and is
able to choose good or
evil at his will.

1 Augustine was at first opposed to the employment of force in religious
conflicts, but changed his views in the course of the Donatist controversy.

It is unnecessary to mention that his authority was alicays invoked as justi-
fying persecution. See, for instance, Bossuet’s letters about the treatment of
the Hugunenots ((Fuvres, ed. 1841, vol. xvi1. passiu).
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I.

Priytive DocTRINE,
(afterwards called Semi-

Pelagian and Armin-

ian).

Man's weakness needs
the frequent assistance
of Divine Graee, which
works with his will, and
is obtained both in iso-
lated outpourings, and
through the ordinances
of the Churech. This is
partieularly the ease in

INTRODUCTION.

II.
AuavusTINIAN DOCTRINE,
(heldsubsequentlybyGott-

schalk, Calvin, Jansen,

Edwards, &e.).

In consequence of this
total eorruption, it is by
Graee alone that Man can
turn to good, and con-
tinueinit. Itantieipates
and accompanies those
whom God appoints, and
influenees both will and
understanding. It is the

I11.
PELAGIAN,

(explicitly held by Socini-
ans, and virtually by

some Jesuits).
Man’s free-will enables
hin to will and work
what is good. But he
finds assistanee in God’s
revelation, both of the
Law and Gospel, and the
| example of Christ, as well
as in ordinanees of wor-
| ship. There are two

Baptism, without whieh |only souree of Faith, of | kindsofsalvation: thatof

no one ean be purified of |
the original weakness, |
and saved.

God’s forcknowledge is |

pereeption of good, and
it is irresistible. Theim-
putation ol original sin
is removed by baptism,
which is indispensable,
except in the ease of the
Old Testament faithful,
and the martyrs.

God formed from the

Christianity, open only
to the baptized, and that
which the pions and will-
ing heathen ean obtain.

| God's purpose of sal-

the foundation of His de- | beginning the free uneon-  vation is eonditioned by
erec. Yet man must at- | ditional and unehange- | themoraleonduetofman-
tribute his salvation, not | able deeree to save a_few | kind, whieh is foreseen by
to his own deserts, but to | from the otherwise In-! Hisomniseience. Clirist’s
graece. The Atonement |evitable condemnation. | Atonement benefits all,
of Christ was for allmen. | In consequence their sal- | but is only needed Dy

vation is ecertain, and |those who have actually

they receive graee neces- | sinned.

sary for this result. For

these alone Christ died.

All others perish eternal-

ly for Adam’s sin and ]

their own.

These three main channels of doctrine were intersected
by innumerable variations and modifications in medieval
and later times, which can only be briefly reviewed here.
Nor is it the place here to comment upon the very obvi-
ous fact, that the Roman Church wavered from one to the
other, now swayed by the personal authority of a teacher,
now by the pressure of the majority’, until it finally sub-
sided into a modified Semi-Pelagianism, nominally holding
Augustine’s doetrines, and condemning those (like Calvin
and Jansenius) who taught them. The Church of England

1 Julian of Eelanum denounced the * marima stolidorum multitudo”
leagued against Pelagius in his time, though it ehanged sides afterwards.
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was fortunate in preferring a charitable obscurity to the
greater dangers of logical precision.

When the first campaign had ended by the solemn §# The
condemnation of Pelagius at the General Council of Ephe- gian reac-
sus, new adversaries appeared. It was impossible that even
the influence of an Augustine could long blind the Church
to the consciousness that a new departure had been taken,
and that the disease of Pelagianism had been conquered by
almost as dangerous a remedy. The new doctrine of special
predestination and reprobation was denounced as being ‘ con-
‘trarium patrum opiniont et ecclestastico sensui,” by those whose
Catholicity could not be lightly questioned’. Cassianus, a
pupil of Chrysostom’s, and the monks of Massilia, were the
leaders of this reaction. They condemned the rationalism
of Pelagius as heartily as Augustine himself, but they repu-
diated with equal distinctness a doctrine which they declared
to be founded upon unsound exegesis, and without support
from earlier writers. They asserted that the disobedience
of Adam had brought with it as a consequence a great
diminution but not a destruction of moral power, and that
salvation depended upon free-will as well as grace, the
active proportion of each influence depending on particular
circumstances. In answer to the passages from St Paul’s
Epistle to the Romans, adduced by Augustine and Prosper,
they replied that none of the Fathers had understood them
in this light. And, as has been already shown, they easily
refuted the attempt to find authority in the earlier utterances
of Catholic writers.

On the death of Augustine in 430, an appeal was made §5. Auzus-

. . . . . tinian vic-

by Prosper, his faithful lieutenant to authority, in the person e
of Pope Ceelestinus, to stem the rapid spread of Semi-Pela- Valence.
gian opinions. The epistle of the Bishop of Rome adroitly

avoided the necessity of condemning either the teaching of
Augustine, or that of his opponents. Ceelestinus blamed

the introduction of novelty (‘ desinat, st ita res sunt, incessere

‘novitas vetustatem, ...universalis ecclesia quacunque novitute

! T'rom the report of Hilary and Prosper to Augustine (Ep. 225).
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pulsatur,” &c.), and censured those presbyters who ventured
to exalt themsclves as teachers of their bishops; but he
went no further.

Notwithstanding the ardent polemic of Prosper, the
number and weight of opponents steadily increased after
the middle of the century, the strength of their dogmatic
position being fully shown in the Commonitorium of Vin-
centius of Lirinum. Although the name of Augustine is
not mentioned, the object of this remarkable treatise 1s as
unquestionable as the direet bearing of his famous maxim.
In the year 472, Faustus, bishop of Regium, drew up a
Semi-Pelagian confession of faith which obtained the sanc-
tion of the Council of Arles in 473'. But these efforts
were not able to counterbalance the strength of the Augus-
tinian influence in Africa and at Rome, nor even to main-
tain the supremacy long in Gaul. Fulgentins of Ruspe,
whose doctrine of original sin went further in its inexorable
logic even than that of his master®, succeeded mn bringing
the conflict, after many vicissitudes, to a successful issue.
The Synods of Orange and Valence (A.D. 529) proclaimed
the self-sufficiency of Divine Grace, although they were
discreetly silent as to the consequences of Predestination.

From the sixth to the ninth century, the great contro-
versy was suffered to rest. Notwithstanding the decisions
of Valence and Orange, the Church as a whole held to a
mitigated Semi-Pelagianism even in the West, while the
writings of Joannes Damascenus expressed a more distinet,
form in the East®.

In the year 847, a new champion of the true Angus-
tinian theology arose, in the person of the Saxon monk
Gottschalk, who adopted all the logical conclusions admitted

I De gratia Dei et hum, meutis libero Arbitrio [Bibl. PP. Lugd. vur]
Mansi vi. 1007. See also Wiggers 1. 350 ff.; Hase, Rirchengeschichte,
p- 144; Baur, K. . nr 196 ff

2 Fulgentius held that not only all unbaptized infants, but even the un-
formed embryos, were sentenced to eternal fire.  (De fide ad Petrum, c. 30,)

3 See the dissertations of Wiggers in the Zeitschrift fiiv historische Theo-
logie, 1855, 1857, and cspeeially 1859 (p. 471 ff.), also Baur, K. ¢, 111, 39 ff.
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by Fulgentius, although he repudiated, in common with
both predecessors and successors, the further inferences
pressed by his opponents. But notwithstanding the autho-
rity of Synods and Fathers on his side, he was bitterly
opposed, persecuted, and finally (although not unanimously)
condemned’. The standpoint of the now dominant theology
may be gathered from the articles drawn up under Hinemar’s
influence at the Synod of Quiercy (A.D. 853):—

(@) “There is but one Predestination, dependent upon
“the gift of grace or retributive justice.”

(0) “ We have free-will to choose what is good, although
“ grace must prevent and sustain it.”

(¢) “God wills the salvation of all.”

(d) “As Clrist took the Nature of all men, so He
“ suffered for all®.”

These doctrines were vehemently opposed by ecclesiastics
like Remigius of Lyons and Prudentius of Troyes, and
viewed with disapproval by Pope Nicholas I, but they repre-
sented a force not only sufficient to keep Gottschalk in
prison for twenty years, but to connect a reputation of heresy
with his name in later times. During the scholastic period,
Augustine’s theology came once more in the ascendant,
though with several modifications, Anselm, Lombard and
Aquinas, approaching nearer, while Bonaventura and the
Scotists retained the Semi-Pelagian position. Bradwardine
was perhaps the only writer of eminence who adopted the
extreme conclusions of Gottschalk, although the early Re-
formers, Savonarola, Wessel and Wyclif, were impelled in
the same direction by their repugnance to the shallow and
corrupt views of justification which they found in practice.
The same motive, added to a real knowledge of and respect

1 See Baur, loc. cit.; Wiggers, p. 565; Robertson, 11. 308 et seq. Nearly
all that is known about Gottschalk is discussed in the monographs published
by Ussher and Cellot respectively in 1631 and 1655.

2 Hincmar, de predest. c. 2, ap. Mauguin, and Mansi x1v. 919.

PASC. L. 3

1o
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for the writings of Augustine, found a still more emphatic
and deeisive utterance in Luther; while Calvin, as will be
shown later, though in no way differing from the prineiples
of Augustine, yet carried them to the furthest logical de-
velopment. In natural sequence appeared the great Ar-
minian reaction within the Protestant Churches, during the
next century.

But while the Council of Trent and the formal condem-
nation of Baius® seemed to commit the Church of Rome to
a distinetly Semi-Pelagian position, there were never want-
ing among its theologians, and especially from the Domi-
nican Order, those who firmly held to the opposite side.

So important was this minority in numbers and influence
that it ventured on its side a public condemnation of the
almost Pelagian doctrines put forth by Less and Hamel
(1587), and pressed upon the Vatican the consideration of
similar views in the Jesuit Molina’s Agreement of Grace
and Free-unll®. Rome feared to decide either way, though
the sequel will show that the lesitation was based on
political rather than theological grounds. The question was
submitted to the Congregation De Auailiis, appointed by
Clement VIIT in 1398, the sittings of which were con-
tinued under his successors Leo NI and Paul V. The con-
clusion of fourteen years examination was to the effect that
the Holy Ghost had not revealed a decision, and that each
party should retain its private view in silence®

From 1611 to 1640 the great controversy seemed to sleep,

! Baius (de Bay) born 1513, +1589, aroused once more the old contest of
Thomists and Seotists. No less than 76 theses from his writings, somo of
which were verbatim those of Augustine, were condemned in 1567 by Piug V,
and again by Gregory XIII in 1579.

2 Liberi arbitrii ewm gratie donis, div. prescientia, pradest, et reprobat.
concordia. (Olyssip. 1588.) The letter whieh Franeis de Sales is said to have
written to Lessius, endorsing his views, was never received as undoubtedly
genuine, and (according to Crétineau-Joly, 11. 79) it disappeared during the
last eentury.

3 Aug. le Blane (Serry), Historia Congreg. de auxilils gratie, Antwerp,
1709, fol.; Baur, K. G. 1v. 256 ff.; Hase, K. G. p. 488,
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and the course of events in Europe furnished sufficient §s. Jansen
occupation for men’s minds. But in the last-named year a Cyran "
book was published, which once more turned attention to the

subject, and aroused a strife even more bitter and protracted

than those which had gone before.

Cornelius Jansen, bishop of Ypres, had been connected
from his youth by a tie of intimate friendship with Jean
Duvergier de Hauranne, Abbé of Saint-Cyran’.  United
in the conviction that a thorough reform was needed in
the Church, the difference of their characters showed itself
in the fact that while Jansen applied himself to a vindication
of what he believed to have been primitive doctrine, Saint-
Cyran’s efforts were mainly directed towards a revival of
spiritual life. Neither could claim, or wished to claim, the
position of originators of a movement. The rigid Augustinian
doctrine of Grace upheld by Jansen, had been ardently pro-
claimed by Baifiez and the Dominican order on one side, and
by Calvin on the other. The semi-mystical asceticism of
Saint-Cyran and Port-Royal had been inculcated by many
earlier teachers within the Roman Church, from the school
of St Victor to Carlo Borromeo and Francis de Sales. But
for the first time these doctrines joined in strict and logical
alliance, with no flourish of school-rhetoric or fanatical ex-
aggeration, but with the steadfast outspoken purpose of
resisting the dominant current of theology.

Jansen’s book, entitled the Augustinus, did not appear
until after its author’s death. Notwithstanding an earnest
declaration of submission to Rome?, the book was denounced,
even before it was published, as a breach of the appointed

1 Jansen b. 1585, +1638. Saint-Cyran b. 1581, +1643. For accounts of
their lives see Leydeker’s Historia Jansenismi (Ultraj. 1695), and the histories
of Port-Royal. Sainte-Beuve’s being the most complete.

2 In the will, dictated on his deathbed to his friends Fromond and
Calenus, we find the words :—¢‘if, however, the Pope shall desire any altera-
“tion, I am an obedient son of that Church in which I have always lived.”
But his executors, in their subsequent action, seem to have taken the pre-
vious assertion “it will be difficult to change anything,” as their rule. (Cf.
Reuchlin, 1. 590, Saintc-Beuve, 11. 91 et seq.; Mém. de Lancelot, 1. 107.)

=
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truce. And a very cursory perusal of the three ponderous
tolios will convince any impartial reader that, under the
name of the Massilians, no other than the Jesuits were meant.
Take, for example, the following headings of chapters :
1. Lib. vi. Cap. 22: “ Al eorum vitia ex eodem fonte, affec-
“tatio sanctitatis, jactuntia, hypocrisis, venantio divitiarum
“sub pallio paupertatis, pompa vesteum, et seculuris fustus.
“Cap. 23. Tument scientid secalari et argutiis dialecticis;
“simia Aristotelis, rationem Scripturarum requlam pgunt.”
But the following leaves no doubt:—* Ante stmulaté sanct,
“tandem apertd flagitios!. Fullaces in obtrudendo fictos libros,
“in negando suos, 1n corrumpendo alienos.  Menduciorum et
“pestrictionm mentalivin architecty peritissimi”  And Cap.
25: “ Ambiguis verbis dogmuta erprimunt......Romane Ee-
“clesice rererentivm et in omnibus submissionem stmulant.”
The Jesnits would have been indeed more than human
had they submitted in silence to attacks so direct and
transparent.  Iailing in their attempt to suppress the work
before 1ts appearance, they used every etfort to obtain a
speedy condemnation at Rome. But the suceess of the
Augustinus was supreme.  Edition followed edition in rapid
succession. It was felt that no mere wordy compilation of
old arguments, but that a great original work had been put
furth.  Saint-Cyran, who pernsed 1t cagerly in his prison
of Vincennes, declared that, after St Paul and Augustine,
Lis friend Jansen had written “ most divinely ” on the sub-
ject of Grace.

The Jansenists, as they were now called, were attacked
fiercely from many qguarters.  Habert, T/éologal' of Notre-
Dawme, delivered during the winter 1642-3 three sermons
from the metropolitan pulpit, denouncing the heresies of the
Augustivus. Sermons at that time were still the most rapid
and foreible 1nstruments of controversy ; they were the
“piess” of the seventeenth century.  The tardy thunder of
the Vatican was at length heard.  Urban VIIL had decided

! The Théologal was a eanon with the especial function of giving instrue-
tion in theology to the clergy of the diocese, and preaching.
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on the bull In Eminenti in the spring of 1642, but it was
not promulgated until the middle of the following year. It
condemned the book in general terms only, as will be seen
from the extract below', but with severity. The Pope
wished to gratify the Jesuits without arousing the anger of
the Dominicans. ’

For six years no decisive victory was gained by either
party, mainly contesting a different but intimately-connected
field of theology in the battles concerning Arnauld’s I'ré-
quente Communion, and the renewed attack upon the relaxed
systems of the Jesuit casuists, DBut in 1649, Nicolas Cornet,
syndic of the theological faculty of the University of Paris,
denounced seven propositions, afterwards reduced to five,
in the Augustinus, as containing formal heresy. It was
well known that a definite and specific condemnation at
Rome would be attainable as soon as a regular demand from
a respectable portion of the French clergy should be for-
mulated to that effect. Nearly a hundred episcopal and
other signatures were obtained, but it is significant that
the matter was studiously kept from the Assembly of the
Clergy which met at the beginning of the year 1651. The
efforts of the Jesuits were warmly supported by the Queen-
regent, who was much under the influence of Annat, the
king’s confessor, and Vincent de Paul.

Accordingly the cause was carried to Rome, and each s10. Con-

demmnation

side was represented there by advocates who travelled from e
. . Proposi-
France for the purpose. The Pope appointed a congregation tions.

of five cardinals and thirteen doctors to examine the ques-
tion, and took personal part in several sittings. The

1 ¢ Cum autem ex diligenti et matura ejusdem libri, cui titulus AuvGus-
‘ TINUs, lectione, postmodum compertum fuerit in eodem libro multas ex
“‘propositionibus a Pradecessoribus nostris olim damnatas contineri, et
‘“magno cum catholicorum scandalo et auctoritatis Apostolicee Sedis con-
‘“temptu, contra prefatas damnationes et prohibitiones defendi...... Nos,
“librnm preedictum, articulos, opiniones et sententias in dictis constitutioni-
‘‘ bus reprobatas atque damnatas, nt a nobis compertum est, continentcm et
‘‘renovantem...omnino prohibemus, ac pro vetito et prohibito habiteri volui-
‘““mus et mandamus.”
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Jansenists entrenched themselves on the identity of the
Propositions with the teaching of Augustine, and when the
decision was given against them, affeeted to be satisfied
with the prompt assurance that no slur had been east upon
the latter’. The condemnation was decided on towards the
end of May (1653), and the Bull was published on the 9th
of the following month., The Propositions thus anathematized
were the following :—

I. There are divine commandments which good men,
although willing, are unable to obey; and the grace by
which these commandments are possible is also wanting.

II.  No person, in the state of fallen nature, is able to
resist internal grace,

III. In order to render human actions meritorious or
otherwise, liberty from nccessity 1s not required, but only
freedom from restraiut.

IV. The Semi-Pelagians, while admitting the necessity
of prevenient grace, were hereties, inasmuch as they said
that this grace was such as man could, according to his will,
cither resist or obey.

V. The Semi-Pelagians also erred in saying that Christ
died for all men universally.

The announcement of this result brought triwnph to
the Jesuits, and deep though well-disguised disappointment
to Port-Royal.  The vietors at once followed up thelr suceess
by working for the reception of the Bull in France, casily
gained through the Regent’s influenee, and by suggesting
a formula of subseription in harmony with it, a matter
with which the Irench clergy were occupied for the next
four years.

1 The rcluctanee of Innocent to condemn the Jansenists, and the plea
alleged on his behalf: <1l Papa non ¢ teologo, & legista,” have been often
narrited.  (Sce Brienne, dneedotes de Port-LRoyal, 1listoire gén. du Junsén-
isme, 11. 116, Sainte-Beuve, 110 506 et seq.) When the Pope was asked
whether the doctrine of Gratiu eficar, as taught by Augustine, remained un-
touched, he replied promptly <O! questo é certo!”’
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Before continuing our summary of historical events, it § 11, Dog-
is necessary now to examine the doctrines taught by Jansen tion ot San-
and by his opponents respectively. That the Augustinus S
really and faithfully expounded the teaching of the great
Father whose name it assumed, no impartial theologian of
the present day can deny. That it followed, in all but a few
technical expressions, the path of Calvin, is also certain.
Therefore, both sides were right and wrong in the dispute: the
Jansenists were rightin claiming Augustine as their teacher,
but wrong in the attempted distinction between their own
doctrine and that of Calvin. The Jesuits clearly saw the
fallacy involved in the latter plea, but failed to recognise
that their own position was emphatically that of the Semi-
Pelagians, even if Augustine might not have denied to some
of them the qualifying prefix.

These assertions we proceed to prove. Jansen, like
Augustine, Aquinas, and Calvin, held an eternal Divine
decree, which, antecedent to all action, separates one por-
tion of mankind from another, and ordains one to ever-
lasting life, and the other to eternal plmishment. This,”
remarks the late Professor Mozley, “is the fundamental
“ statement of both Augustine and Calvin; and it is evident
“ that while this fundamental statement is the same, there

can be no substantial difference in the doctrines’.” What
is here said of Augustine and Calvin, is equally true of the
others. The subjoined table, in which the Five Propositions
are placed in parallel columns with the passages in the
Augustinus appealed to in support of the indictment, and
also with those other passages by which its advocates sought

1 Mozley’s Augustinian Doctrine of Predestination, London, 1855, p. 413.
While giving Professor Mozley the due meed of praise for thus proclaiming
the absolute identity of so-called Calvinism with the teaching of Augustine,
it must be recollected that the same truth had been explained 150 years
before by Bayle: ‘“Ainsi les uns ne voulant point avouer qu’ils fussent con-
‘ formes 4 des gens qui passaient pour hérétiques, et les autres ne voulant
¢« point avouer qu’ils fussent contraires & un Docteur dont les sentiments ont
‘“ toujours passé pour orthodoxes, ont joué cent tours de souplesse si opposez
& la bonne foi que rien plus.” (Art. Jansénius.)
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to rebut the charges, will place the matter beyond a doubt
in the case of Jansen’. The famous distinction, mooted
afterwards, between the truth or falsehood of the opinions
on one side, and the fuct whether they were or were not to
be found in the Awgustinus—the ¢question du droit et du
Jait; although it could enlist the pen of a Pascal, was in-
stantly decided by those who added to his good faith, a
theological knowledge which he did not possess. Bossuet,
writing to the Maréchal de Bellefonds, deelared that the
propositions were the “soul of the book,” and in his
famous Funeral Oration upon Cornet, he credited him with
having exaetly marked off “the limits of truth and error.”
That the Jesuits professed substantially the primitive
opinions inherited by Cassian and the Massilians, is equally
elear. It can be proved not only by comparing the utterances
of Molina with that of the early Semi-Pelagians, but by
distinet admissions on their part. It is to their credit to
point out that not a few of them honestly eonfessed it, and
rebelled against the assumed infallibility of Augustine.
Rapin, for instance, in the Histoire du Jansénisme (quoted by
Sainte-Beuve), speaks most candidly of the “adventures”
of the Augustinian theories’. Adam, another Jesuit, went
further, and boldly denounced 0 Africain échauffé et le
docteur bowllant®”  But in the case of a Jesuit theologian,
far more important than cither Rapin or Adam, we have
“reum confitentem. This was Ripalda (b. 1595, +1648), a
distinguished professor of theology at Salamanea, whose
merits are warmly enlarged upon by Sotwell, in his con-
tinuation of Ribadaneira and Alegambe, and especially in
respeet of his knowledge of Augustine:— Theologiam docuit
“ Salamantice tanta nominis fama ut paucos ad eum diem
“1be habuerit Socvetas... Fuit enim subtilis admodum wn dis-
“ putando, solidissimus in opinionibus e Cathedra propug-

1 See Appendix A.

2 Port-Royal, 11. 132 ; see also Reuchlin, 1. 614.

3 Lettres de Gui Patin, ed. 1691, 1. 162; Reuchlin, Geschichte von Port-
Royal, 1. 611 ; and Bayle, Art. Adam.
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“ nandis, SS. Patres, AUGUSTINUM PRESERTIM, continuo evol-
“vebat'” In the third volume of his De ente supernaturali,
which appeared in 1648% occurred a passage which appears
to have passed strangely unnoticed for a long time, until
the Jansenists gave it a well-deserved publicity. It is as
follows :—* Again the mind of Augustine and the truth of
“our doctrine (for R. was engaged in proving that the Jesuits
“were the true Augustinians), may be gathered from the
“writings of his disciples. Among whom Prosper was con-
“stant and unhesitating in asserting that the Divine Grace
“is simply sufficient, and common to all, even those who
“do not co-operate with it. Which doctrine he sung beau-
“tifully in his Poem de Ingratis, describing there the Grace
¢ confessed by the Catholic Church :—

et formam hanc aseribitis illi,
Ut cunctos vocet illa quidem, invitetque; nec ullum
Preteriens, studeat communem afferre salutem
Omnibus, et totum peccato absolvere mundum.
Sed proprio quemque arbitrio parere vocanti,
Judicioque suo, mota se extendere mente
Ad lucem oblatam, quee se non substrabat ulli,

ete. ete.3.

This passage, which the smallest notice of the context,
and knowledge of Prosper’s opinions, will identify as an
imaginary utterance of a Semi-Pelagian, put forth by
Prosper to be censured, 1s taken by Ripalda as the individual
doctrine of Prosper himself. He accordingly bursts forth
enthusiastically :—“I hear the Grace of God calling to all,
“ omitting none, diminishing from none, ete, etc.” Well
might the stern Jansenist critic relax into a grim smile,
as he exclaimed:—* Oiiy, otiy, mon Pére, on Uentend fort
“bien, que vous reconnossez les Demi-Pelagiens pour vos

1 Ed. 1676, p. 478.—The modern historian of the Society of Jesus, De
Backer, somewhat strangely omits to notice so renowned a teacher.

2 Coloni® in folio; afterwards with the two other volumes, Lugd. 1663.
The latest edition, 4 vols. folio, Paris, 1870, is significantly described as
‘expurgata.’

3 Opp. Prosp. Aquit. cf. Migne, w1. 110.
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“predecesseurs.”  His colleagues might possibly urge that
he was not an infallible commentator upon the Latin verse
of Prosper, but they ecould hardly dispute his competeuce
to state the elements of those doctrines which he gained his
reputation by teaching,

The many subtle distinetions, by which these clear
identities were obscured, will be best explainedin the follow-
ing comments upon the Letters of Puscal. It is necessary
now to return to the history of the controversy, from the
time of the Bull of 1653.  While the Jesuits were steadily
pursuing their object of enforcing subseription to its terms,
a new dispute arose’. The Due de Liancourt had been
refused absolution by his parish-priest on no other ground
than his sympathy withh Port-Royal, and the fact that his
granddanghter was a pupil of its school. The grievance
was warmly taken up by Antoine Arnauld, the greatest
writer but one on the Jansenist side. Ie had gained his
spurs in the field of controvery by his book on Frequent
Communion (1643), which held its own even against so re-
doubtable an adversary as Pétan, and finally was vindicated
semi-ofticlally at Rome from the attacks of his adversaries.
A few months later he had mainly contributed to the pub-
Lication of the Thévlogie Movale des Jésuites, a work with
which we shall deal in a later section.

Arnauld’s pamphlet, called  First Letter to a Person of
Condition, appeared on the 24th of Iebruary, and elicited
no less than nine replies® in the space of three months.
His rejoinder was not long delayed, and extended to a solid

1 This Formulary, finally agreed upon by the Asscmblée of 1656, was to be
signed by ceelesiasties only, although nuns were ineluded later. It was thus
worded:—¢ I submit myself sincerely to the Constitution of our H. F. the Pope,
and I condewn with heart and moath the docteive of the Fire Propositions of
“Cornelivus Jansenius, contained in his book ecalled AvcurstiNus,... this doctrine
Sis not that of St dugusting which Jansenius has wrongly expounded, contrary
“to the true meaning of this holy Doctor.”  This deelaration was not strictly
enforced until 1660.

® Namely: (1) Conférence d'un Catholique avee un Janséniste.

(2) Lettre d'un AULE @ M. Arnauld.
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volume of 250 quarto pages (July 10), with the title
Second Letter of M. Arnauld ...to o Duke and Peer of
France. In this masterly production the whole controversy
was examined with a logical precision and a weight of
patristic authority that make the treatise even at the
present day well worthy of careful study. It expounded
the doctrine of ‘efficacious grace’ from the time of Augus-
tine, proved its identity with Jansen’s teaching, and exposed
the various manceuvres of the adversaries to discredit it.
Among the illustrations, he dwelt upon the instance of
St Peter, as of “a just man to whom the necessary grace in
order to act had been wanting,” carefully quoting Augustine
and Chrysostom as his authority, but none the less adopting
and defending the First of the Jansenistic propositions. He
also strongly questioned whether they were actually contained
in the Augustinus, either in words or by implication.

These opportunities for reprisal were not overlooked by
the Jesuits, who were now powerfully reinforced, thanks to
diplomacy of a very worldly order, by the great body of the
Dominicans, or New Thomists. They at once caused a
denunciation to be laid before the Sorbonne, and on the 4th of
November a commission was appointed to examine and decide
the question. The records of the sittings of this commission,
the documents, memorials and pamphlets, fill up many hun-
dreds (or even thousands) of pages, both in MS. andin print'.
On one side there was the greater erudition and talent, on
the other the weight of numbers; on the merits of the
question, as we have seen, much could be said by either
party. But two measures of procedure adopted by the

(3) Lettre d'un ecclésiastique & un de ses amis.
(4) Remarques sur la Lettre...par le Sieur Péan.
(5) Lettre dun Docteur Catholique & une dame de condition.
(6) Lettre d’un Abbé & M. Arnauld.
(7) Discours d’'un théologien désintéressé.
(8) Avis & M. Arnauld par un Docteur Catholique.
(9) Response a quelques demandes par le P. Annat.
1 The clearest précis will be found in the Historical Introduction prefixed
to Vol. x1x. of the edition of Arnauld’s complete works.
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majority gave occasion to angry protests. In the first place,
a number of monks were introduced, whose titles as members
of the Sorbonne were merely honorary.  Secondly, the argu-
ments of the Jansenists were hampered, in their own
opinion, by the adoption of a time-limit of half an hour
for cach speech, checked by a sand-glass.  Pascal, it will
be seen later, makes playful allusion to this not very
tyrannical limitation of eloquence. For six weeks the
discussions continued, the result being not difficult to fore-
tell.  Arpauld devoted all his energies to the work of intlu-
encing public opinion outside the Sorbonne, and in gaining
the support of the moderate theologians, such as Launoi
and Sainte-Beuve. Towards the end, despairing of success,
and fearing the consequences of the imminent censure, he
condescended to make admissions and disavowals which by
no means redounded to his eredit'. But all was in vain.
Not even the aceeptance of the twofold Grace, in the sense
of the Thomists; not even the assurance that “he con-
“demned the Five Propositions, in whatever book they might
“be contained,”—appeased his adversaries. On the 14th
of January, the first count of the indictment, 1. e. the question
de fuit, was decided against him, by a majority of 124
against 71.  The sccond, and more important question, as to
the alleged heresy of the assertion concerning the Fall of
Peter was argued from the 1Sth to the 29th of Jaununary
(1656), with the same result.  Arnauld was condemned by
an even larger majority, and all who refused to sign the
Censure were expelled from the Sorbonne?®

The terms of the Censure, the full text of which will be

1 See Reuehlin, Pascal’s Leben, p. 75; Sainte-Beuve, Port-Royal, 11. 530;
the Préeis Historique already referred to; and Dumas, Histoire des Ciug
Propositions, 1. 145.

2 Among these was Jaeques Sainte-Beuve, a distinguished casuist of the
severe, anti-Jesuitie school.  The Mémoires de Beaubrun preserve a portion
of his dialogue with certain inquisitors, who strove to extract a signature of
the Censure:—

¢« Mais ne rceevez-vous pas, lui ont-ils dit, la constitution du pape?—
*“Oui.—Ne condamuez-vous pas la doetrine qui Iui est eontraire >—Oui.-—M.
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found in the Appendix, were studiously offensive, while pre-
serving an appearance of tenderness'.

The following history is so bound up with the person of
Pascal, that it belongs to the section especially devoted to him,
and 1s best explained in connection with the letters them-
selves. It is sufficient, in concluding this sketch of the
great controversy, to note that the double fallacy about
Augustine’s teaching was not recognised until the publica-
tion of Bayle’s Dictionary in 1695, and by Richard Simon
about the same time. Their conclusions as to the identity
of Augustine, Calvin, and Jansenius were scouted as heresy
for nearly two centuries, even among Protestant theologians;
and it was reserved for the late Dr Mozley to announce to
the great astonishment, if not the scandal, of many of his
readers, that which would have sounded a truism in the ears
of Hooker and Whitgift®.

*¢ Arnauld a enseigné une doctrine qui lui est contraire.—(C’est ce qui est fauz,
‘“a repliqué M. de Sainte-Beuve : car le pape n’a point condamné la doctrine
‘“de la grice efficace, qui est le sens auquel M. Arnauld entend sa proposition.
* De plus, il y a deux choses dans cette proposition, les paroles et le sens:
‘“les paroles sont de Saint Augustin: le sens est celui de la grice efficace par
¢ elle-méme, nécessaire A toute action de piété: laquelle de ces deux choses
‘ condamnez-vous? Ils n’ont rien répondu.” (Mém. de Beaubrun, 11.)

1 After describing Arnauld’s doctrine as ‘‘rash, impious, blasphemous,
‘“ and heretical,” the document proceeds: ‘The Sacred Faculty had wished
¢ heartily, having condemned the doctrine, to preserve to hersclf the person
¢ of Antoine Arnauld, in truth most beloved by her, as a son by a mother;
“and she had besought him to attend the Meetings, to submit himself, to
¢ gbjure his false and pestilent doctrine, &ec.”

2 Dr Mozley had not yet accepted this result in 1847, for in his famous
reply to the Essay on Development, published in the Christian Remembrancer,
he attacks Calvin, and not Augustine, as one of the instances of the danger
of introducing logic into dogma. (Ed. 1878, p. 43.) The dugustinian Doc-
trine of Predestination was published in 1855.
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III'. TaE CASUISTS.

‘““Sachez donc que leur objet n’est pas de corrompre les maurs : ce n'est pas
‘“ leur dessein. Dlais ils n'ont pas aussi pour unique but celui de les réformer :
‘t ce serait une mauvaise politique.” (Pascal, Letter V,)

IT will not be necessary in this section to review, as insi. Asceti-
. cism of the
the preceding one, the progress of a controversy through the Primitive
. . . Church,

greater part of the history of Christendom. The ethical
teaching of the Church while at enmity with the heathen
world, or even when held in check by Christian emperors,
is separated by a wide and disastrous gulf from that of
the medieval and still more from the modern Church, re-
conciled with the world, willing to consent to any com-
promise that might ensure present existence, and hold out
hopes of future supremacy.

The most hostile criticism of a Barbeyrac or a Bayle can
only point to passages where the Fathers, whose ascetic
severity on any other topic would excite astonishment,
tending to an apparent laxity in their attempts to explain
and justify some of the actions attributed to Old Testament
personages®. They must admit that, whenever any one of
these writers, from Tertullian to Joannes Damascenus, deals
with the duties of mankind, a very opposite principle is
manifest. Whether it is Tertullian denouncing the theatre
as the abode of sin®; or Ambrose and Chrysostom enforcing

1 The substance of this section had already appeared in an Article
published in the Churchman, and is reproduced by permission of the Editor.

2 For instance, Augustine and Chrysostom in dealing with the action of
Abraham in the case of Hagar, and in denying that Sara was his wife. Cf.
especially Augustine, De Civit. Dei, xv1. 23.

3 De spectaculis, passim. See also Ambrose, de offictis Ministrorum, 1. 23.
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the duty of alms to the verge of communism'; or Basil
declaring that all violence, even in self-defence, is sinful?;
—all these represent a  standpoint which in the 9th
century was already deserted, and m the 12th almost un-
mtelligible.

s2 Influ- The causes of this change have been often and aceurately

:;vll'.'::l(;:iu- deseribed. The altered aims and spirit of the Church wel-

?11}:{2\}11[;‘:' comed the authority of Aristotle instead of the New Tes-
tament ; and the refined dialectic of the schools instead
of the unsystematized teachings of the Fathers. The
scholastic system  was necessarily followed by the intro-
duction of the ecasuistic treatment of morals, the method
being now developed for the treatment of factors which
had alrcady attained maturity, viz. moral heteronomy as
thie principle, and the sacerdotal idea as the instrnment.
To attemypt, as most Protestants and some Catholie writers
have attempted, to attribute to the Jesuits the invention
of those features of the system which most strongly revolt
the moral sense, is to ignore very clear facts of history.
This can be shown by simple quotations from writers who
flourished before the Reformation.

s So soon as the individual conscience was deposed from

cwsuistry. jts sovereignty, some method had to be eontrived to reconcile
or palliate the imnumerable discrepancies and contradictions
betsween the dicta of the confessors.  The so-called ¢ doctrine
of Probability’ was the obvious and forced solution. It was
impossible for the Popes to regulate all cases of conseience,
or even to provide books which ecould antieipate them.
Accordingly when A and 3 gave contlicting decisions about
the moral quality of a given action under.given circum-
stances, 1t was declared that, since ecach of these decisions
was “probable” according to the judgment of its author,
it might safely be followed by others in practice. And if
once the basis of moral heteronomy be admitted, it is im-
possible to refute the logie of this consequence.

1 Chrysost. ITomil. in Act. opp. ed. Montfaue. 1x. 93.
2 Basil, Lp, ad Amphil. Can, 43, opp. ed. 1633, 11. 33.
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Now this doctrine of Probability is found in its entirety § e
in the writings of Aquinas, and all the later writers of the Probability.
same school. No better instance can be chosen than from
the writings of Cardinal Antonino, a distinguished writer of
the 15th Century, canonized by his Church, and always
regarded as one of the highest authorities on questions of
morals'. Antonino, in the beginning of his treatise de Con-

sctentta, thus explains the doctrine :—

“That there may be contrary opinions among Doctors
“of greatest knowledge and sanctity, even concerning matters
“necessary to salvation, is clear from many examples. For
“B. Thomas in 4 (that is, in his Commentary upon the
“4th book of Lombard’s Sentences), holds that it behoves
“not one lapsed into mortal sin to make confession forth-
“with (statim), except in certain most rare cases there
‘“enumerated, and Richardus agrees with him. But Hugo
“de S. Victor and B. Bonaventura hold the opposite
“opinion. Now the sanctity and learning of all these
“teachers are known to the whole Church: and the opinion
“of neither side is condemned. Yet that of B. Thomas 1s
“more commonly jfollowed, although it seems less secure.
“Again, Raymundus in his Summa holds that it is uni-
“versally mortal sin to have dealings with those under the
“greater excommunication. But B. Thomas and others
“teach the contrary, and their opinion is more commonly
“accepted. And so innumerable examples may be cited®.”

This opinion of an eatly teacher may be compared with
the statement put forth by the Jesuit Nouet, in one of his
answers to the Provinciales, as a proof that here, at least,
no new departure was taken. “All men know that there

1 Axrovmo (de Forciglione), born at Florence 1389, +1459, of the Domi-
nican order. Archbishop of Florence 1445. Took part in the Council of
that city 1458. Canonized in 1523 under Pope Adrian VI. His whole works
were republished in 1741, 8 vols. in folio, ed. Mamachi and Remadelli,
Florence. The original dates are Summa confessionalis, Roma, 1472, also in
Italian ; and Summa Summarum, Nuremb. 1478, 4 vols. in folio.

2 Antonin. pars 1. tit. 3, ¢. 10, de Conscientia, § 10, fol. 63.

PASC. L. 3
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“are moral maxims of two sorts: firstly, those concerning
“which all Casuists are agreed, because they are made
“certain either by the distinct voice of Scripture, or the
“universal consent of the Church ; secondly, those on which
“the opinion of writers is divided, and which can ounly be
“<called probable.’...... As to the latter opinions, 1t is per-
“mitted to every one to select ont of conflicting decisions that
“which pleases him best (celle qui luy plaist davantage),
“provided that it is really probable, that is, if it includes
“the following four notes established by Suarez'. Firstly,
“1it must not run counter to any truth universally accepted
“in the Church. Secondly, 1t must be in agreement with
“common sense. Thirdly, 1t must be based upon recason,
“and supported by good authonity (appuyde dune authorité
“sans reproche). Fourthly, if it Las not the sutfrage of the
“majority of Doctors, it must not be an opinion generally
“abandoned.”  (XX™ Dmposture.)

One further quotation shall be made from the writings
of Jacques de Sainte-Beuve, a theologian of cminent learn-
ing, strongly opposed to the Jesuits, and who for a long
time espoused the side of Arnauld®. Three volumes of
decisions in cases of conscience were published, from which
I extract the following :—

Case 166.  “It 1s beyond all doubt that, in matters of
“Morality there are many probable things; and that one
“may follow a merely probable opinion, in what only concerns
“ human law.” (111. 51.)

Case 27. “(Q. ““May absolution be given to a penitent
“who has a probable opinion 27 I, “The Confessor must
“absolve a Penitent who adduces an opinion which is not
“in his (the Confessor’s) judgment untenable” (11 117.)

! Suarez, Disp. x11. de bon. et malit, scct. 6.

2 Born 1613, +1677. Deprived of his chair of theology, and inhibited
from preaching in 1657, on account of his opposition to the Censure.
Restored in 1665, His Résolutions de plusicurs cas de conscicnce were re-
printed in 1705.
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It may excite wonder that the Jesuits themselves,
instead of making useless charges of inaccuracy against their
assailants, did not more often resort to this obvious and
decisive defence. As a matter of fact, the only writer who
thoroughly attempted it—De Moya (under the pseudonym
of Amadeus Guimenius in 1680), was promptly censured
and silenced®, The Church of Rome had begun to feel
the real power of public opinion, and seemed mnot averse
to allow the Society of Jesus to act as scape-goat, while
continuing to benefit by the same system. On the other
side, there was only one Protestant theologian who directed
his attack against the moral system of Rome herself, and
recognised that the Jesuits had only carried it out faithfully
and logically. This was Du Moulin, in his Traditions de
UEglise. Two instances drawn by him from the writings
of Aquinas, Antonino and Navarre, may usefully be com-
pared with two of Pascal’s counts in the vitrth Letter :—

Rouan OriNioN, CENSURED BY DU
MouwLix.

‘““A woman who has received

‘““money as payment for impurity is
“not obliged to refund it, because
‘ this action is not contrary to jus-
“tice,” (Thomas 11. 2, qu. 32, n. 7.
Antonino p. 1. tit. 2, ¢. 5.)

‘‘One may give counsel to a man
“ghout to commit a sin, to induce
¢ him to choose a smaller sin.” (Na-
varre 1. 111. consil. de voto, Cons. 36,
n. 2.)

JESUIT OPINION, CENSURED BY PASCAL.

“Goods acqttired by adultery,
‘“galthough obtained in an illegiti-
‘ mate manner, may still be retained
¢¢legitimately.” (Lessius.)

*When one sees a robber de-
 termined to rob a poor person, we
“may suggest to him that he should
““rather rob a rich man instead.”
(Vasquez.)

Having established, then, this position, it remains further

to examine whether the Society of Jesus confined themselves
merely to a logical development of pre-existent principles,
or whether they contributed any element of their own, to
which the epithet ¢Jesuitical’ can be applied. Hundreds

1 Guimenius ad Innocent. XI. Pont. Max. Romza 1650, fol.
a Vauteur d'un libelle, Paris, 1689, 12, ©

See also 4vis
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of passages from Bauny, Kscobar, Sanchez, Filliucei, and
others have been quoted, which revolt the moral sense more
than anything which could be adduced from writers of other
schools ; but when they are analysed scientifically, they are
resolved into simple propositions based upon an abundance
of what is called authority m the Roman Chureh. It is not
difficult to understand the process by which the eallousness
and almost cynicism was acquired in dealing with delicate
and paintul topics. There is an unconscious as well as a
conscious prurience, which induces men who lead a retired
life to affect and seek knowledge in such subjects. And it is
only reasonable to believe that the majority of these writers
had no more unworthy motive than a little vanity in exe-
cuting these dialectical tours de force. It was like a contest
between mariners who could most nearly sail against the
wind, or nearest to dangerous rocks without shipwreck.
And 1t must be confessed that shipwreck, in the scnse of
a Papal condemnation, was by no means an execeptional
catastrophe™.

It is alleged also on their behalf (as it has been urged
recently in similar cases even by writers of the Church of
England), that these works were only intended for Confessors,
and that there can be no more evil in treating fully and
scientifically in such works upon the circumstances of sin,
than in furnishing similar details in a treatise of medical
jurisprudence. This plea, in the first place, begs the ‘very
important question as to whether there is any such analogy
between medicine and theology as the Mediazeval Chureh first
began to suppose, and whether a corrupt heart is as helpless
without a human surgeon as a broken leg. Those who
admit this premise have some difficulty, it must be confessed,
in resisting the conclusion ; and thus the Jansenists, who
had not fully thrown off the accretions of medizval theology,
were not totally untrammelled in their contest.

1 Notably by Pope Alexander VIL in 1660, though no names were men-

tioned ; and Innocent X. in 1679; not to mention the decisions in the cases
of Pulafox and Tournon, and the coup d’¢état of 1773.
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The second plea put forth is that these writers merely
dealt with a totally imaginary state of society, or rather a
state of nature'. It is hardly possible to deal seriously with
such a defence. For what does it amount to? A man,
living in the world and in society, has an enemy who is
slandering him, and wants to know how he shall act. He
hears that a certain Father L’Amy has published a book
of morals, he purchases it, reads in it that he may kill his
enemy®, and follows the advice. Surely he has some right
to complain if, upon appealing to his Mentor to justify him,
he is suddenly informed that all this elaborate machinery
of rules and distinctions had nothing to do with the actual
world! But irony is wasted here. If Escobar had put on the
title-page of his book that the contents dealt only with
a state of nature, Pascal would not have had to criticise its
36th edition.

“But no excuses of this sort, valid as they may be up to
a certain point, can avail to absolve the Jesuits or any other
casuists from the accusation of publishing books dangerous to
morality. They had no right to be logical, if the conclusion
from Roman premises led to that which Bossuet, in the
Assembly of 1700, described as “monstrous errors,” and
which two Popes anathematized,—after the moral sense of
mankind, through the pen of Pascal, had already pronounced
sentence.

In one or two cases the Jesuits are responsible, not only
for the development, but for the introduction of a pernicious
principle. This was in morally legalizing the gulf of caste
between the aristocracy and the peasants ; in fact, borrowing
the prejudices of society and placing them in a setting
of religious sanction. We find Garasse laying down the
following doctrine :—

“When a gentleman strikes a peasant, this is a sin of

1 This plea, it will be seen, is almost constantly put forward by the Abbé
Maynard in his apology for the Casuists.

3 L’Amy, Cursus theolog. v. disp. 36, sect. 5, n. 118 (p. 544, ed. Douai,
1640).
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“anger which does not come into consideration (qut n'entre
“pas en considération). But if a peasant or a man of low
“extraction (un homme de néant) should have the audacity
“to strike a gentleman, the offence ean only be expiated by
“his death.”  (Somme, Livre 11. p. 194.)

If any should allege that Garasse did not rank as a
serious theologian, it need only be added that his view
was embraced by Pintereau, who supports it by the following
argument :—

“For is 1t not true, that a greater wrong is done to a
“ gentleman, when he receives a blow, than to a peasant;
“and therefore, according to the laws of Christianity even, it

“is a greater sin'.”

The same fatal error 1s seen in the condonation of
duelling, examined by Paseal in the Provincial Letters.

Although, as we have shown, the real foundation of the
Jesuit errors was so little understood that even a Jeremy
Taylor, in his Ductor Dubitantium, repeatedly blames the
effect while approving the cause; yet the moral sense of
mankind, from the very first, revolted against the laxity
introduced. It is ingeniously and with perfect justice
pleaded by the advoeates of the Society, that the army of
their assailants was often reinforeced by those whose lives
were far from blameless. But there are always many who
approve the good, yet follow the evil; and 1t is not on the
former account that they deserve blame. The first notable
attack upon the teaching of the Jesuits is historically inter-
esting from the fact that 1t found expression through the
mouth of Antoine Arnauld, father of the still greater
Antoine with whom we have been dealing, The attempt to
implicate the Soeiety in the murder of Henry ITI. has not
survived historical investigation; and Arnauld’s great oration
owes its notice in histories of French literature, chiefly to

T 1t is strange that Pascal omitted to notice these decisions. That he did
not is at least presumptive evidenee that Port-Royal had yet much to learn
about the essentials of Christianity.
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the famous climax about the conspiracies “more horrible
“than those of the Bacchanals, more dangerous than that
“of Catilina, which have been fomented in their college,
“in the Rue St Jacques, and their church, Rue St An-
“toine !”

In 1602 appeared Pasquicr’s Catéchisme des Jésuites, but
its author’s character prevented it from carrying much weight.
Far more injury was inflicted by a book written by one
who was a Jesuit himself, the famous treatise ‘de Rege et
regis institutione’ of Mariana, although it contains nothing
but the merest rhetorical common-place as to the permissi-
bility of slaying a tyrant. However, the murder of Henry IV.
in 1610 caused a terrible storm of obloquy to burst upon
the Society, notwithstanding a prompt disavowal of the
book by the General, and a very earnest and convincing jus-
tification by Coton.

We have already had occasion to notice Saint-Cyran’s (
severe criticism upon the Somme of Garasse, which was
but an introductory skirmish preparatory to the great attack (
upon the moral teaching of the Jesuits, published anony-
mously in 1644. This work was compiled, there can be
little doubt, by the recluses of Port-Royal, Arnauld very
probably acting as editor. Its importance, as the real foun-
dation for Pascal’s later polemic, to which allusion was made
in the Preface, renders it necessary to analyse its contents
briefly, furnishing at the same time the parallel passages in
the Provincial Letters.

‘Tatorocie MoraLy’ (1644).

ProBapiLity. Doctrine of Vas-
quez, Valentia, Sanchez, Reginaldus,
Sa, Cellot, De hier. vii. 16.

§ 2. The Fathers abandoned for
modern Casuists.

§ 3. No sin without conscious-
ness of it. (Péché philosophique.)

§ 4. Garasse’s opinion as to the
innocence of vanity, (Somme 11.413)
“Dieu donne aux grenouilles, &e.”

Pascar (1656—7).

The same authors, with Filliueei,
Layman, Diana. (The same passage
of Cellot is quoted.) Letter v.

The same. (Ibid.)

The same. (Letter 1v.)

Same author and passage.
Cr IX.)

(Let-

() Etienne
Pasquier.
1602.

(c) Mariana.
1610.

é ) Saint-
1626

Theolo-
' Morale.
1614
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* TEEOLOGIE MoRALE' (1644).

§ 5. Cellot on restitution. (De
Hier. v, 14.)

§ 6. Bauny on ‘‘ occasions pro-
¢ chaines.” (First ed. of Somme.)

§ 9. Suarez on Confession.

§10,11. Bauny and Sanchez de-
fend excessive adornment of women.

§ 12. IMicit gains, and their res-
titution excused. (Escobar, Lessius,
Filiulius, &e.)

CuarTer II. Relaxations as to
love of God and the neighbour.

§ 1—6. A. Sirmond and others.

CoarTeR III. Homicide. Addu-
ces at once the passage reserved by
Pascal for his climax, viz.: Héreaun’s
“le droit que nous avons & nous de-
¢ fendre, s’estend generalement & tout
*“ ce qui est necessaire pour se preserver
“ de toute injure.”

§ 13. Valets permitted to assist
in sinful actions. (Bauny, first edi-
tion. )

§ 15. Bauny on Usury.

§16. ——  Occult compen-
sation.
§ 17. Eulogium on the

¢ brusleurs de granges’’ (chap. 13).

Cuarrer IV,
§ 12. Barry's Paradis ouvert &
Philagie.

Pascan (1656—7).

Same author and passage.
ter viir.)

(Let-

Same passages. (Letter x.)

Similar passages in Escobar, &e.
(Letter x.)

The same passages. (Letter 1x.)

Same passages.

Same passage in Sirmond. (Letter
X.)

(Letters vi1., xm. and x1v.)

Same. (Letter vi.)

Same. (Letter vii.)

Same. (Letter v1.)

Same.  (Letter vim.)

(Letter 1x.)

In comparing the two works, and seeing how completely
Pascal depended upon an external stock of materials, some
surprise will be felt that he omitted several very striking

opportunities for effective satire.

For instance, Cellot (in

nis de Hierarchia) laid down a doctrine of infallibility to
aboieh Luther and Calvin would have gladly subscribed :—
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“Neither the Pope, nor the General Councils are infallible
“except under this condition, that their decisions shall be
‘“propositions the truth of which shall have been revealed
“by God and the prophets, apostles, and other canonical
“writers.” The Jansenist rises to a certain grim irony as
he remarks:—“C’est une maniere d'infallibilité fort con-
“sidérable, et qui donne & I'Eglise grande autorité de faire
“croire ce qu’elle propose.”

The Jesuit Caussin, who had been confessor to Louis
XIIL, and had been relegated to the country after the
failure of an intrigue to overthrow Richelieu by means of
Mile. de la Fayette, replied to the Théologie Morale the
following year. He adopted the first of three methods
which the Society has made use of from time to time, some-
times singly, sometimes simultaneously, viz. :—

1. Full admission and justification.

2. Flat denial, either as to person or opinion.

3. Pleas of “pure speculation,”—individual opinion,
not binding the Society, ete.

One instance of this method will suffice.

¢ THEOLOGIE MORALE.

“Ils (les Jésuites) enseignent
‘‘ qu’une personne peut en conseience
““louer sa maison pour en faire un
“lieu de débauche, sans mesme avoir
““aucune raison qui luy puisse servir
‘“d’excuse (etiam nulla justa causa
‘“ excusante).” Sanchez in Decal. 1.
7. Valentia. 2, disp. 5, qu. 20, p. 5.

CaussiN’s RepLy.

¢“Ce sont des paroles captieuses;
‘et si ce ‘pour en faire une maison’
¢ &e. signifie la fin du Locateur, il
‘“‘impose 4 Sanchez et & Valentia.
¢ 8i la fin du Locataire, il en a beau-
¢« coup d’autres qui disent le méme,
‘“et ce censeur se trouvera bien en

‘“peine de le nier.”

Leaving to the next section and to the notes the work

of examining the value of the pleas and counter-charges
brought against Pascal as well as his predecessors and
successors, it is only necessary -to note that the battle of
Moral Sense against Casuistry has been renewed on the
same ground, with the identical quotations and arguments,
from the seventeenth century to the present day. Perrault jfu: aer.
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compiled, or rather re-edited, the facts of Arnauld and Pascal
in 1667, under the title “ Morale des Jésuites extruite fide-
lement de leurs livres ; and a still more bulky colleetion was
published from 1669 to 1694, in eight large volumes, chietly
by Arnauld, who thus carried on the war from his exile.
Even this was eclipsed in the following century by the vast
collection with the title Recueil des ussertions, drawn up by
order of the Parliament from 1759 to 1762.  Simultaneously
with these onslaughts appeared the defences of Daniel
(1690), and Cerutti (1762). The restoration of the Jesuits
m 1815 was accompanied by a new combat, in which the
publication by the historian K. H. von Lang of the dwmores
Marelli was perhaps the most significant episode’.

Coming to recent times, we may notice the crusade
of MM. Libri, Quinet, Michelet and Lerminier in 1843,
partly in lectures, partly in the Levue des deux mondes,
almost simultancously with the attacks of Ellendorf and
Wild in Germany, and Gioberti in Italy. The apologetie
history of Crétinean-Joly can hardly be said to have carried
off the honours of war, reserved for Ravignan on a later
occasion. But the same epoch witnessed 1n the works of
Reuchlin and Sainte-Beuve almost the first attempt to
approach the controversy in a seientific spirit, a method
which it may be hoped will one day be the rule instead
of the exeeption. The German Culturkawpf brought forth
a polemical history by Huber, together with a republication
of the most damaging quotations from the ancient and

1 «Iech gab zu dieser Zeit (1815) heraus die Amores Marelli, d. i. die
‘“aetenmiissige Schandgeschichte eines Jesuitenlehrers mit einer Anzahl seiner
¢ Schiiler, gerade zu der Zeit, wo man auch in Baiern auf Wiedereinfithrung
¢« der Jesuiten in der Schule dringen wollte. Der Sehlag traf hart und unver-
“ muthet; desto grimmiger sehrieen die Jesuitpatroue iiber mich, als Liigner,
¢« LErdichter, n. s. w. Die Herren hiitten sich ja nur erkundigen diirfen, ob
“solehe Aeten wirkliech im Archiv vorhanden seien; aber sie trauten sich
“nicht. 1In der Oberpfalz kaufte man das Heftlein aus gewissen IHeilands-
“kassen auf, und vertilgte es (Memoiren von K. H. v. Lang, u. 231).”
Marell, according to the testimony of his own superior, had sedueed his
pupils by the casuistic maxim: ‘lcere ista omnia, modo absil consensus in
Cw¥oluptatem.’
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modern Casuists, under the title Doctrina moralis Jesuitarum
(1874).

Two articles in the Quarterly Review, by Mr Cartwright, ( {m) Quar-

which subsequently appcared as an independent volume e S,
(1876), elicited a very ingenious, and on more than one
point successful reply from a controversialist of the first
order’. But while this was a mere literary joust, in France {r) The Let
the struggle has once more entered a practical phase.
M. Ferry’s education-bill rendered it necessary to furnish
proof that many of the most pernicious maxims of the
older Casuists are still published with episcopal approval,
and are taught in the seminaries. M. Paul Bert established
his case in a series of speeches which are likely to outlive the
controversy which gave them birth, and which only suffered
from the absence of any opponent capable of entering the
lists against them. But M. Bert and M. Ferry, from very
different reasons, have fallen into the same logical fallacy
which Pascal, two centuries before, had not escaped. They
profess to believe that the evil is bound up in the existence
of the Jesuit body, and that it may be abolished if the
Society is excluded from the work of education. But the
facts which they adduce prove, as they might have proved
to Pascal, had he lived longer, that the disease in question
is no mere excrescence which may be excised, but a radical
and constitutional disease ; and that its cause must be sought,
not in the Society of Jesus, but in the whole system and
principles of the Roman Catholic Church.

1 The felicity of the motto, *“ De secta hac notum est nobis quod ubique ei
“ contradicitur,” is remarkable, and also the effective use made of a some-
what naive admission of ¢mental reservation’ by Dean Howson at the Bonn
Conference (p. 50). On the question of Reserve and Equivocation, a still
more masterly exposition, it is needless to remind the reader, was elicited at
the expense of the late Canon Kingsley from Cardinal Newman.
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IV. PASCAL.

“¢¢Pascal (dit le pere tout rouge, tout étonné), Paseal est autant beau que
‘“‘le faux peut l'étre !’ Le faux (reprit Despréauz), le faux! Sachez qu’il
“est aussi vrai qu’il est inimitable.’”” (Sévigné, Letter of Jan. 15, 1690.)

AN exhaustive biography of Pascal is neither necessary
nor indeed possible in connection with the *Provincial
Letters” The mere external facts of his life up to the year
1656, could indeed be once more recorded; but hardly any
of them throw light upon the most important question
of all, viz. Pascal’s real theological position at this period
of his life. It has been shewn already that the whole of his
materials had been not only collected but published pre-
viously, in the 7Théologie Morale and Arnauld’s Seconde
Lettre; and it might well be questioned, but for the exist-
ence of the later ‘Pensées,” whether Pascal’s Letters might
not have been, after all, a merely literary performance, like
the brilliant contribution of Racine to the same contro-
versy. Such a hypothesis, however, 1s at once refuted by
our knowledge of his later writings; and therefore it remains
to realize, as far as possible, the individual characteristics
which he contributed to the work, and the extent in which
these elements were helped or hindered by admixture with
Jansenistic influences.

After an uneventful life of thirty years (1623—1653), §1. Pascal's
chiefly given to the study of mathematics and natural phi- e
losophy, but not without frequent intercourse with society,
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especially 1n the later years', Pascal's mind underwent a
remarkable change. There is not the faintest historical foun-
dation for attributing it to a hopeless affection for Mlle. de
Roannez, nor to the very doubtful episode of the Bridge of
Neuilly® A simpler and more probable solution is to be
found in the natural development of a thoughtful character,
tinged with a tendency to melancholy and introspection,
and rapidly disgusted with the society where the Préeicuse
and the Marquis ridicule, as yet unscourged by Molitre,
still reigned supreme. The influence of his accomplished
sister must also have Dbeen considerable.  Jacqueline’s
account of his wvisit to Port-Royal in September, 1654,
is of the highest importance, although some of its expres-
sions, as we lave noticed, cannot be taken literally. It is
abundantly confirmed however in its main features by the
fragment sur la conversion duw pécheur, first published by
Bossut in his edition of Pascal’s works, and the authenticity
of which is unquestionable®. A few months more found him
an inmate of Port-Royal, cheerfully subniitting to its round
of work and devotion, winning the hearts of the Solitaires
by his striking personality.

§2 Pascal’s At this time, as we have scen, the controversy concern-

the Jansen- ing Jansen and the five propositions was at 1ts highest, and
had developed into a new channel by the affair of the Duc de
Liancourt. Even if no other motives had existed, a mind and
temperament like Pascal’s would have been irresistibly drawn
to the side of the minority, battling for Augustine against

Molina, and for primitive erity acalnst modern laxity.

1 Dr Tulloch rightly rejects the notion that Paseal ever gave himself to
licentious pleasures : Jacqueline’s phrase “dhorribles attaches” must be
understood by the glossary of Port-Royal. (Pascal, p. 76.)

2 Reuchlin, the ablest of Pascal's biographers, has the merit of having
first pointed out the total lack of evidenec for this story. It was welcomed
by the Jansenists as an edifying legend, and by the Encyclopwmdists of the
next century as witness of Pascal’s insanity. In Mlle. Périer’s papers, where
it is referred to as a mere rumour at second hand, it is said to have happencd
in the last years of Paseal’s life, consequently not at the time of the econver-
gion in 1654. (Cf. Pascal's Leben, p. 49 fL.).

3 Included in the modern cd&‘ of the Penses.  (Louandre, 1869, p. 492.)
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None of the arguments which could be adduced to support,
or at least to palliate, the dogmatical and ethical stand-point
of the Jesuits, would appeal to him. He would not think
ten thousand Churches worth preserving at the expense of
one single compromise with worldly frivolity. And above
all, as men rather than measures or doctrines really guide
a young man’s verdict, who would not rather join hands
with Arnauld, Sacy, Barcos, Singlin, and the Mere Angé-
lique, than with the Kscobars, Baunys, Brisaciers, and
Annats of the opposite camp ?

Nothing could have been more providential to the
minority than Pascal’s advent. They had indeed no lack
of writers, and still less of learning. Were a vast catena of
Patristic authority needed, or an exhaustive analysis of
dogma, or a stout rejoinder, paragraph by paragraph, Arnauld,
Nicole, and many others could hold their own. But more
was wanted at this erisis. The only chance of successfully
resisting the coalition of Jesuits and Dominicans lay in a
popular appeal, written in the language of society, to the
educated public. It was a public accustomed to harder
literary fare than can now be conceived, which handled
quartos and even folios fearlessly. But it was wearied of the
eternal squabble, and. could not be roused except by such
performances as the Jesuit Almanac of 1654, or the pulpit
slanders of Crasset and Brisacier. In this field Port Royal
was far from strong. When the good Sacy attempted a
humorous reply to the celebrated Almanac, the result was
not encouraging to his friends. Accordingly, when the
final Censure of the Sorbonne (upon the ¢ question du droit’)
was imminent, all eyes were turned to Pascal. He was
indeed no theologian. He had barely mastered the vocabu-
lary of controversy, and had certainly not learnt to spell
accurately the outlandish names of his adversaries. But this
shortcoming could be supplied. Behind his back stood a
firm battalion of prompters, all steeped in the literature of
the question, and only wanting form and expression. Pascal
welcomed the opportunity of aiding his friends and teachers,
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and so he at once complied with Arnauld’s invitation. In
a few days® a sketch was produced, warmly approved, and
ordered for immediate publication.

Pascal’s statement of the matter at issue contained
several errors of fact, for which his friends are responsible,
He said, in the best of faith, that nobody had ever pointed
out the incriminated passages in the Augustinus. Arnauld
was awarc that this challenge had been repeatedly accepted,
except only when a lmit of words and syllables was de-
manded®. He knew that, although the exact order of words
had been altered sometimes, to avoid a condemnation of
Augustine's ipsisstima verba, yet the Propositions still re-
mained “the soul of the book,” as Bossuet afterwards ad-
mitted.  The first tactical object was to break up, if
possible, the coalition betwecen the Jesuits and the Do-
minicans. The latter order, the IMy gnardmof
the opinions of Aquinas, in reality detested the Pelagianism
of their allies, to whom they were attached simply by mo-
tives of interest®. Kven to effect this, some colourable
compromise was necessary between those who held that
‘grace was given to all,’ and the others who believed that
“efficacious grace is given only to a few.”

This compromise had been effected, mainly through the
instrumentality of Nicolai and Le Moine, by the adoption
of a phrase, ‘proximate power, which cach side uttered
with its own meaning. When, for instance, the Dominican
said that “the just man had always a proximate power of
“ obeying the commandments of God,” he meant only that

1 There is no authority for saying ‘“next day” (Tulloch, p. 117). Sainte-
Beuve, who is quoted, simply says, ‘“dés le lendemain, il avait la plume a
Ueurre” (P. R. 1. 338). See also Reuchlin (p. 80). At the same time, the
internal evidence of style argues in favour of rapid execution.

2 One of these replies, Indiculus locorwm AveustiNt C. Jansenii, in quibus
DPropositiones ab Innoc. X. damnate continentur (Paris, 1656), will be found
in the British Museum Library (860, 1. 18).

3 1t is eurious to note that the old controversy between the two orders is
fitfully continued even in the present day. See a very able pamphlet on the
Jesuit side, by Gerhard Schneemann, in the Stimmen aus Maria-Laach (1879).




INTRODUCTION. 49

there was nothing wanting on his side. A manin a pitch-dark
room, according to this view, has a ‘proximate power’ of
seeing, though he sees nothing at all.

The Jesuit, on the other hand, believed that the ¢ proxi-
mate power’ was a reality, and that the just man was
certain of an answer to his prayer. Accordingly, in the dark
room, while it remained dark, there would be no ¢ proximate
power’ of seeing.

Pascal, in holding this verbal compromise up to ridicule,
was not bound to recollect how often, in the past history
of the Church, meaningless words had been made the touch-
stone of faith, and the shibboleth of life and death. Still
less, in the following letter, as he dissected with equal
brilliancy a similar equivocation with the word ‘sufficient,’
did he admit the equally disastrous logomachies to which
his own party was reduced, in the hopeless work of differ-
encing the doctrine of Calvin from that of Augustine.

If we could abstract the personality of Pascal from the
polemic of the first three Letters on the subject of Grace
there would be absolutely nothing to attract our sympathies
to the cause of Port-Royal. Take, for instance, one of the
happiest strokes in the Third Letter, where he describes
M. Le Moine as saying: “ This proposition (sc. of Arnauld)
“would be catholic in another mouth: it is only as pro-
“ceeding from M. Arnauld that the Sorbonne condemns it.”
‘What Arnauld was to the Jdsuits, that was Calvin to Port-
Royal. His propositions were heretical in their eyes, simply
because they were his; the same words in Augustine at
once conveyed an orthodox sense. “La grace de S. Augustin
‘“ne sera jamais la véritable tant qu’il la défendra. Elle le
“deviendrait s'il venait & la combattre.” Pascal might well
add: ‘Let us leave their differences alone. They are the
‘ disputes of theologians, and not of theology !’

At the end of the first three Letters, then, Pascal had
obtained no more than a controversial success, although an
enormous literary popularity. His own fine tact suggested
to him, no doubt, that the field of conflict should be changed,

PASC. L. 4
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and the recollection of Saint-Cyran’s victory over Garasse
at once snggested the topie.  The subject was certainly not
far-fetched.  The works of the casuists were being sold in
countless editions, and no longer only in the language of the
learned.  Bauny’s ¢ Somune des Péchés) and Le Moine's
¢ Dévotion ausée) were to be found on every table. The
scheme of Pascal was essentially dramatic; from the first
he had ereated his own »dle in the dialogues as that of a
najve, curions listener and questioner. He had introduced
lightly-touched but masterly sketehes of an ardent Jansenist,
full of zeal for the cause of St Augustine, whose nawme is
constantly on his lips. I have always inclined to think that
this is a portrait of Arnauld, with his erudition, his vigorous
but somewhat massive dialectie, and his passionate zeal. The
arand tirade of the Second Letter, which is in oue sense
Pascal’'s own first attempt in sustained eloquence, has some
not distant resecmblance to Arnauld’s best passages. But
even the minor characters arve distinet individualities: the
Doctor of Navarre, who had established the doctrine of Grdce
efiicace in his “Sorbonique; the disciple of M. le Moine with
his Distingno ; the amiable Jacobins with their caresses;
all fully deserve the praise which has more than once been
given Pasecal, of having anticipated Moliere in the field of
true comedy.

The Fourth Letter opens with the significant remark—
‘There are no people like the Jesuits!”  From this point to
the end of the Sixteenth Letter, the Society becomes the
point of attack. At first Paseal hias not apparently matured
his plan, a bare fortnight intervening between the Third
and Fonrth Letters (Ieb. 9—25).  The theological subject
of the Letter could not indeed have been otherwise; the
very inmost doctrinal position of his opponents was dissected
and cxposed.  But the dramatie wmise en scéne was not yet
finished, and the main character had yet to appear. Pascal
introduced a type very common at the time; a fashionable
“divector,” better versed in the modern easuists than in the
Fathers, and jnst capable of misquoting Arvistotle,  Accom-
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panied by the Jansenist friend, Pascal visits him, and asks
to be instructed about this ‘actual grace, which, according
to the theologians of the Society, accompanies every man,
at every temptation. This belief is the consequence of the
primary principle that sin depends on, and 1s measured by
consciousness of it. The Jesuit supported this opinion by
the authority not only of Bauny and Annat, but of Le Moine
and others not of the Society. Pascal, with great adroitness
and veiled irony, pushes the obvious reductio ad absurdum
in the conclusion that, in this case, a bold careless sinner must
be in a better case than a timorous, doubting one; a thrust
which the Jesuit can only parry by the bold denial that any
one ever sins in total unconsciousness. As he is driven
further and further back—the Jansenist piling quotations
to prove that Secripture and the Early Church recognised
the frequency of this dangerous ignorance—a door of escape
opens in the announcement of two great ladies. Hurrying
away to receive them, the Jesuit remarks that he will apply
to his colleagues for an answer, which he is sure they will be
able to furnish.
The next scene brings us to the principal character, Fifth

in some respects not unlike the Jesuit of the Fourth Mareh 20
Letter, but more finished, more suitable to the general
scheme’. He is the very opposite of the popular Jesuit
of the stage or story: genial, garrulous, affectionate (“il me
“fit dabord maille caresses”),—he has a professional pride in
the casuistical triumphs of Escobar and Bauny, although
he will frankly admit, when pressed, that they are not
what he conscientiously believes. From this moment on-
wards, to the end of the Tenth Letter, Pascal passes in
review the whole field of practical ethics, causing his Jesuit
to bring forward, one after another, all the extreme con-
sequences which casuists had drawn from the principles of

1 I venture to differ with the high authority of Sainte-Beuve, who pro-
fesses to find no difference between the Jesuits of the 4th and 5th Letters.
The latter seems far more of the bonhomme, properly speaking; and we arc
told that the former restrained his anger, ¢ ou par douceur, ou par prudence.”

4—2
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probability, direction of intention, and the justifying power
of good ends.

An exquisite skill is displayed, not only in the exact
arrangement of order, from statement of principles to their
application, but also in the dramatic handling of the dia-
logue, which ran some danger of becoming monotonous in
the alternation of naive disclosure and iromical comment.

In the Fifth Letter the doctrine of Probability is ex-
plained, and the names of the new Casuists enumerated,
in whose favour the authority of Councils and Fathers
were rejected. The Sixth exposes the manner in which
the decrees of Rome herself were evaded and explained
away, and the relaxations introduced with regard to simon-
1acal contracts. It is shown how a priest may safely
say mass immediately after committing a criminal action;
and that a monk, expelled from his convent, is ipso facto
relieved from the vow of obedience. Valets, by properly
“dirceting the intention,” can conscientiously hold ladders
for their masters, and carry their love-letters; and should
their wages be insufficient, in their opinion, they may
safely steal the remainder of their due. Pascal interrupts
here with the narrative of a certain Jean Alba, who had
put n practice this last-named maxim—against the Je-
suits themselves! His masters, however, had totally ig-
nored their own principles on this occasion, and brought
him before the court of the Chitelet, where his plea was
cqually ineffectual. It will be scen from a note to the
Sixth Letter (vide infra), that Pascal’s narrative, although
accurate in the main, differs in scveral details from the
official report.

In the Seventh Letter, the Casuist proceeds to de-
seribe to his listener the argnments which justify homi-

cide in defence of one’s honour or property, and which
were considered to have an equal application to priests and
monks.  So the exposure proceeds from letter to letter;
every crime is made possible, every viee casy. A judge
an give sentenee acainst his conscience, and take bribes;
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a bankrupt may fraudulently reserve money enough to live
at ease; anybody may advise an intending thief to rob a
rich man rather than a poor one, or may commit theft
himself, if he considers his necessity serious. Restitution
is never needful, by whatever crimes the money may have
been obtained; not even by a sorcerer, unless he is an
impostor !

The Ninth Letter opens on a new subject, and one Ninth

specially difficult for a Catholic writer to handle even at
that time. Pascal had to expose the growth of Mariolatry,
and the practice of petty, childish, and purely external
forms of devotion, both due exclusively to Jesuit influ-
ence. Barry’s Paradis ouvert ¢ Philagie, and Le Moine’s
Dévotion aisée served as representatives of a numerous
class. Barry taught, for instance, that it was sufficient to
say bon jour and bon soir each morning and evening to
the Virgin; and that if this devotional exercise were found
too severe, salvation could be ensured by wearing a rosary,
or an image of the Virgin. The oriental theory of the
praying-wheel was very nearly attained. Only French scho-
lars can appreciate the effect of the quotations adroitly
made by Pascal from the barbarous French of his victims.
“Soit de bonde ou de wolée, que nous en chaut-il, pourvu
“que nous prenions la ville de glotre?” exclaims Barry;
and when he is asked who will guarantee the efficacy of
these devotions, he replies: “ Quant aw profit et bonheur
“qui vous en reviendra, je vous en réponds, et me rends
“ pleige pour la bonne mére” Le Moine was a writer of
a different class, and a poet of more than respectable medi-
ocrity. Not content, however, with extolling the merits of
Lis “ Easy devotions,” he satirized the severity of the older
writers and of the Jansenists in a style which Théophile
might have employed. For once the imaginary Pascal
almost breaks out in indignation. “My reverend father,
“I assure you that, had you not told me that Father Le
“ Moine is the author you are quoting, I should have sup-

Letter.
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“posed 1t the work of some atheist striving to cast ridi-
“cule on the saints!”

In fact every worldly passion
deceit, gluttony and the like—were freely admitted into
the Christian scheme, as understood by these authors; so
long as the “intention” was duly “directed.”

The Tenth Letter deals with the sacrament of peni-
tenee 1n all its branches, satisfaction, confession, and abso-
lution, Here Pascal reverses the usual method, and begins

ambition, avarice, vanity,

with details, leaving as a climax the pernicious principle
as to the needlessness of loving God, tanght by at least
certain of his opponents. The doctrine of Antoine Sir-
mond had been already pilloried in the Thévlogie Morale,
and in Sael’s Fnluminures, but these censures would not
have preserved his name to posterity, nor those of Pinte-
rean, Annat and others who had endorsed his utterances.
This was the point at which the ironical equanimity
could no further be maintained, without breaking through
all probability. “O my Father! I exclaimed, there is no
“ patience that can longer endure to hear these horrors!”
The 1maginary Jesuit receives, it is true, but a brief philippie,
but the rest is reserved with interest for his real colleagnes.
The next Letter 1s no longer addressed to the « Provincial,”
but to “the Reverend Fathers the Jesuits” As Pascal
remarks later, the first ten Letters were but a sportive joust
before a serious combat, That combat now began.

Yor several months the ¢Little Letters’ had remained
unanswered.  They were in their nature so great a novelty
in the annals of religious controversy, that the Dominicans
and the Jesuits may well have been puzzled how to meet
them.  But when Paseal came upon the well-worn field
of casuistry, the pleas that had been repeatedly used on
the other side were once more urged. These have been

T G ah'cml.y dcscribcd‘ in the previous sccti(fn: it remains only
st o notice the special charges brought against Pascal.

L. OF rili- The first of these he had already put into the mouth
wling
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of his imaginary Jesuit, and had already denounced with sacred
indignation. To accuse a Pascal of a design of turning e
holy subjects into ridicule was indeed a charge which only
an Annat or a Nouet could seriously sustain. As to the
other question, whether ridicule might ever be employed
in the correction and expulsion of error ¢n connection with
sacred subjects, here there was at least abundant patristic
authority to support him. Tertullian has hardly been sur-
passed even by a Louis Veuillot in his employment of
sarcasm and ridicule against those who differed from him;
and Jerome in his polemic against Vigiliantius and Jovi-
nian as frequently used the same weapon. Pascal thought
it necessary to strengthen his case, in addition, by quoting
the third chapter of Genesis to show that the Almighty
(to use Clhrysostom’s words)—¢pierced Adam with sharp
“and cutting irony.” But if one can venture to criticise
a masterpiece, for a moment Pascal is beneath himself.
He did not need this heavy artillery of precedent to jus-
tity what justified itself. As yet he had in reality used
no attack. He had simply placed before the world, as
Calvin and Pasquier and Arnauld had done before him,
a series of quotations, from writings which the Jesuits put
forth as carrying authority.

Still less tenable was the second charge, to the effect o @i
that the errors denounced by Pascal were simply the para- forgotten
doxes of a fow obscure writers. Escobar had reached his ™™
thirty-sixth edition when the Provincial Letters appeared’.

The Aphorisms of Emanuel Sa were even more eagerly
sought after. Laymann’s Moral Theology, Filiucci’s Reso-
lutions, Bauny’s Somme des Péchés, and the various works
of Caramuel, I’Amy, Cellot, Diana, Pintereau, and Lessius

1 The edition from which Pascal quoted (see Postscript to Letter VIIL.)
was published at Brussels in 1651. The title is as follows: ¢ Liber Theologize
‘“ moralis, viginti-quatuor societatis Jesu doctoribus reseratus: quem R. P.
¢« Antonius de Escobar et Mendoza, ejusdem societatis theologus, in examen
‘“‘confessariorum digessit. Post 82 editiones hispanicas et 3 lugduncnses cd.
‘ nov®a, ete.” (8vo. 934 pp.).
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had all been repeatedly reprinted.  The treatise of Sunchez
De Matrimonio, of which Rivet was foreced to admit that
there were passages “ubi nmon solum genera, species, sed
“et modos ommes, objecta, subjecta, circumstantias, tta mi-
“nutatim ecaminant, ut nemo sanus ea profecte fuisse judicet
“a mente pura et casta’)—this arsenal of obscenity was
to be found everywhere, and had received, according to
the Abbé Maynard, the express sanction of Pope Clement
VI, who called it “the most complete and perfect trea-
“tise upon its subject®”.

The third charge was so obviously unfounded, that it
could only have been brought by advocates hopeless of
their cause. It is only necessary to compare the Provincial
Letters with any one of the ecarlier or later attacks upon
the Casuists, and it will be noticed how consistently Pascal
shirank from quoting passages which would have gratified
prurient cars. He voluntarily relinquished the use of wea-
pons which had a double edge. He knew that the censor
who quotes indecency in order to censure it, is often the
means of more rapidly disseminating the evil®,

The last accusation made, and which recent apologists

I Rivetus in Decal. ad vi.; quoted by Reuchlin, Pascal’s Leben, p. 359.
The book of Sanchez had appeared as far back as 1592,
2 «Tous le recurent avee admiration et reconnaissance, comme une
“source merveilleuse de doetrine; tous répétérent avee Clément VIILL qu’il
“n'y avait aueun ouvrage sur cette matiére si achevé et si parfait.” (May-
nard, Notice des auteurs Jésuites cités dans les Provineiales, in liis ed. of the
L. P., 11. 467).

3 One amply suflieient instanee of this will be found by ecomparing
Pascal’s treatment of one of the most terrible instanees of deprave 1 ingenuity,
and that of Ellendorf, an average specimen of anti-Jesuit controversialists.

Pascar.

“N'avez-vous “point oui parler,
‘“eontinua-t-il, ... de quelle sorte nos
¢ vingt-quatre expliquent la Bulle de
“Pie V, Contra elericos, ete.? .........
v Je le vis en effet dés le soir méme ;
“mais je n’ose vous le rapporter, ear
¢ ¢"est une chose effroyable.”

(Letter vi.)

ELLENDORF.

[Gives the whole text of Eseobar’s
decision, with the horrible conclu-
sion: ¢ Colligo Clericum exercentem
8., SUsit contritus, etiam retento
“Denelicio, officio, et dignitate omnino
“absolvendum esse;”  accompanied
by explanations. P. der
Jes. p. 104.]

Moral u.
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of the Society have repeated, is that Pascal’s quotations
are not accurate; that he either garbles, or totally mis-
represents the texts of the Casuists. Now the fact we
have just mentioned, viz.: Pascal’s omission of the most
damning quotations would seem & priori to refute the
charge at once. But, on examination of all the points
raised by the apologists, there is but one case which can
be said to be proved. It will be found in the Fifth Let-
ter. All the other charges resolve themselves either into
nothing, or into the complaint that some distinction or
restriction has been omitted. It fact it was the universal
practice either to lay down a tolerably severe rule, and
" then sap its foundation by distinctions, or more commonly,
the opposite course was pursued of permitting some crime
in speculation, and then adding by way of afterthought,
that it ought not to be put in practice. It will be seen
by the Letters, however, how nugatory this safety-valve
was. The permitted principle was probable, and there-
fore safe in practice ipso jfucto. But by far the most
complete justification of Pascal will be found in the attacks
of his critics. For we shall find one accusing him of falsely
- attributing a pernicious doctrine to his opponents; and
another, admitting his accuracy, and simply deriding him
for finding fault with a common opinion®.

The most common expedient of modern apologists for
the Casuists is to quote utterances of Protestant writers
unfavourable to Pascal’s fairness and accuracy. Crétineau-
Joly, Maynard, and even the brilliant writer who replied
to Mr Cartwright, think that their cause is advanced by
the fact that the sceptic Voltaire accused Pascal of saying
that which he expressly repudiates:—

Pascar. i VOLTAIRE.
“Leur objet n’est pas de corrom- “ On tachait dans ees Lettres de
‘“pre les meeurs; ee n'est pas leur | ‘“prouver qu'ils avaient un dessein
*dessein.” (Lettre v.) ¢ formé de eorrompre les mceurs des

* hommes.” (Sieclede L.XIV,¢ch.37.)
1 See infra, Note (8).
* Maynard sueeeeds in eombining the two pleas in one note. (Sec 1. 285).
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Voltaire disliked Pascal and the Jansenists because they
represented his moral antithesis 1n every respeet, exeept
the love of truth. He patronized the Jesuits because it
amused him, because he recognised the sceptical basis of
their ethies, and Dbeecause he knew that Escobar and
Sanchez had done more than he had to « écraser infime.”

Another advocate of the same dubious sort was Sir
James Mackintosh, who remarks in his Iistory of England
“No man 13 a stranger to the fame of Pascal, but those
“who may desire to form a right judgment on the con-
“tents of the L. P. would do well to cast a glance over
“the ¢ Lntretiens d'Adriste et d'Lugénie’ (sie) by Bouhours,
“a Jesuit, who has ably vindieated his order’.” It is to
be presumed that Sir J. Mackintosh referred to the * En-
tretiens de Cléundre et d'Eudoxe’, by the P. Daniel; and
it may also be presumed that, if he had ever opened the
book in question, he