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PREFACE

The materials for this history were gathered over a period of several decades.
The work was begun by the present archivist of Georgetown University,
Father W. C. Repetti, who devoted his spare time to historical research
while acting as seismologist of the Manila Observatory in the 1930’s.
Failing eyesight compelled him to abandon the project after the war, and
he passed on his collection of microfilmed documents to me. A grant from
the New York Province of the Society of Jesus enabled me to spend several
months in Europe in 1951, which I employed in gathering additional
material in Roman and Spanish archives.

Other assignments interrupted the work upon my return to the Philip-
pines. In 1955 the Ateneo de Manila, of whose teaching staff T am a
member, granted me leave of absence to undertake the actual writing of the
history. A grant from the Philippine Vice-Province of the Society of Jesus
permitted my doing this at Georgetown University, close to the great
repository of the Library of Congress. I finished the first draft of the work
at Fordham University in 1956. I wish to record my gratitude to all these
institutions, and I hope I may be forgiven if I do not add to a work already
lengthy by mentioning by name individuals connected with them who
have been especially kind and helpful to me.

The present volume takes the history of the Society of Jesus in the
Philippines from the arrival of the first Jesuits in 1581 to the expulsion
of the Order from the islands in 1768. It is therefore complete in itself.
A second volume, now in preparation, will resume the narrative from the
return of the Jesuits to the Philippines in 1859 and continue it to the
present.

H. de la Costa, S.J.
Atenco de Manila
15 September 1959

Vi
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Chapter One
THE FIRST MISSION

In 1540 Pope Paul III granted the approval of the Holy See to a new
religious order organized by a Basque gentleman named Ifigo de Loyola.
Ifiigo, or Ignatius, as he later preferred to call himself, abandoned a
promising muilitary career at the age of thirty in order to devote himself
exclusively to the service of God. While studying for the priesthood in the
University of Paris, he gathered about him a number of like-minded young
men, and in 1534 they vowed themselves to a life of perpetual poverty and
chastity. They also took a third vow of going to the Holy Land after the
completion of their studies and there devoting themselves to prayer, good
works, and the preaching of the Gospel. The outbreak of war between
Venice and the Turks, however, made this project impossible; instead,
they went to Rome and placed themselves at the disposal of the Holy See.

The pope gladly availed himself of their services; and not the pope alone,
for, as Ignatius wrote to a friend, they began to be “greatly importuned
by this and that prelate to work for God our Lord in their territories.”
The prospect of their being separated from one another by their various
commissions caused them to consider more closely the nature of their
union. They had begun to call themselves, as Ignatius wished, la Compafifa
de Jesiis, the Company or Society of Jesus; but what kind of a society was it
to be ? To settle this question they held a series of meetings in the spring
of 1539 and embodied the result of their deliberations in a formula or
charter which they submitted to the pope for approval. The first article
of this charter is a declaration of the objectives to the pursuit of which they
wished to dedicate themselves:

Let him who would fight for God under the banner of the Cross and serve the
Lord alone and His Vicar on earth in our Society, which we desire to be dis-
tinguished by the name of Jesus, bear in mind that, after a solemn vow of per-
petual chastity, he is part of a community founded primarily for the task of
advancing souls in Christian life and doctrine, and of propagating the faith by
the ministry of the word, by spiritual exercises, by works of charity, and,
expressly, by the instruction of children and unlettered persons in Christian
prmc1ples First and foremost, he 1s to have God always before his eyes, and then
the constitutions of this his order which are, as it were, a way to God, striving
with all his might towards the attainment of this end which God has proposed
to him, according to the measure of each one’s grace and the grade of his vocation.!

3



4 The Jesuits in the Philippines

The constitutions referred to in the article were subsequently drafted by
Ignatius himself, whom his companions elected, much against his will,
their superior or general. To the substantial religious vows of poverty,
chastity, and obedience Ignatius added a fourth vow of special obedience
to the pope, ‘“by which the companions are to be so bound that they must
immediately, without any shuffling or excuse, undertake whatsoever His
Holiness commands appertaining to the progress of souls and the propa-
gation of the faith, whether he sends us to the Turks, or to the New
World, or to the Lutherans, or to others whomsoever, infidels or Catho-
lics.””2

The members of the Society who add this vow to the other three belong
to the grade of professed, but all members alike are bound by its spirit.
Besides the professed, Ignatius instituted three other grades of member-
ship: coadjutors spiritual and temporal, scholastics, and novices. Novices
are those undergoing probation and training prior to taking the religious
vows. At the end of two years they pronounce what are technically known
as simple but perpetual vows. If they are aspirants for the priesthood they
begin, as scholastics, the course of studies which will prepare them for the
sacred ministry. After the completion of these studies, ordination to the
priesthood, and a third year of probation, scholastics take their final vows
either as professed or as spiritual coadjutors. The vows of the spiritual
coadjutors are not what the canon law calls ““solemn,” as are those of the
professed, but they are equally binding and perpetual. The temporal
coadjutors or lay brothers are those who, by attending to the domestic
offices and other temporal needs of the community, enable the other
members to give their full time and effort to the apostolate. On occasion,
they engage in the apostolate themselves by teaching school and instructing
catechumens. These differences of grade were intended by Ignatius to be
differences of function rather than privilege. All are equally members of
the same Society, living a common life as regards food, lodging, apparel,
and recreation, and subject to the same rules.

Barely a year after the Society had been canonically instituted, Francis
Xavier, the first and greatest of Jesuit missionaries, was on his way to India.
Before his death at the gates of China in 1552 he had founded mission
centers along the far-flung line of Portuguese trading posts from Goa to the
Moluccas and obtained a foothold in Japan. Other Jesuit missionaries had
gone to Abyssinia and the Congo, and still others to Brazil, where they
achieved such success that Ignatius made the mission a separate province
of the Society in 1553. When he died three years later the Society which
he founded had over 1,500 members laboring not only to revitalize Chris-
tianig in Burope but to extend its frontiers in the Far East and the New
World.

It was not, however, until the generalate of St. Francis Borgia (1565-
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1572) that Jesuit missions were established in Spanish America. The
mission of Florida was opened in 1566, that of Peru in 1568, and that of
Mexico in 1572. The Florida mission had to be abandoned in 1572, but
the following year a new mission field, even more distant and in some ways
more difficult, began to open for the far-wandering Jesuits. Magellan,
seeking a westward route to the Spice Islands for the Spanish Crown, had
stumbled upon another cluster of 1slands north of the Moluccas, and there,
becoming embroiled in a local war, met his death (1521). Four decades
later, in 1565, a group of conguistadores from Mexico led by Miguel Lépez
de Legazpi succeeded in establishing a permanent colony in the archipelago.
Several names had at various times been applied to these islands, but the
name that prevailed was that given to them by Ruy Lépez de Villalobos
to honor Philip II: las Islas Filipinas—the Philippine Islands.

The Augustinians who accompanied Legazpi labored so valiantly and
well at the conversion of the inhabitants that in a few years they had more
Christians and catechumens than they could attend to by themselves. This
was reported to Philip II by Legazpi s successor, Governor Guido de
Lavezaris, who urged that more missionaries be sent out, not only Augus-
tinians but of other religious orders also, and especially Jesuits, whose work
in India he had personally observed and liked.3

Philip II referred the request to the viceroy of Mexico, who endorsed it
to Pedro Sinchez, the Jesuit provincial. Sinchez took the matter up with
the provincial congregation of 1577.4 The congregation recommended that
the procurator whom they were sending to Rome collect as much infor-
mation as he could about the Philippines, especially from the Augustinians,
and lay the matter before the general, Everard Mercurian. Mercurian
agreed to send two priests and two brothers to the Philippines, not to open
a permanent mission, but ““to be of assistance to the Spaniards there, and
after familiarizing themselves with conditions in that region, send back a
report. ’ The men for this task could be chosen from the large group of
missionaries which was sent in 1579 to strengthen the Mexican province.5

That same year Philip II decided that the evangelization of the Philip-
pines was sufficiently advanced to warrant the erection of an episcopal see
at Manila, the capital of the colony. Fray Dommgo de Salazar, a Dominican
of considerable experience in the Mexican missions, was nominated for the
post and found acceprable by Rome. Before leaving Madrid for his
diocese he requested royal permission to bring some Jesuits with him, and
was presumably told that they would be provxded him at Mexico.6

The four men designated for this first Jesuit mission to the Philippines
were Antonio Sedefio and Alonso Sinchez, priests, Gaspar Sudrez de
Toledo, a scholastic and Nicolds Gallardo, a lay brother. Little is known
of Brother Gallardo save the fact that he was born at Valladolid and had

come to Mexico in 1580. The scholastic, Gaspar Sudrez, enjoys a certain
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amount of reflected glory in virtue of his being a younger brother of the
noted theologian, Francisco Sudrez. Aside from that, he seems to have had
a generous share both of his brother’s intelligence and piety; this made it
all the harder for his companions to bear when, shortly after their setting
out on their voyage across the Pacific, he was stricken with a burning fever
and, nine days later, died.”

Astréin, the historian of the Spanish provinces of the Society of Jesus,
remarks that there were many capable men in the group of missionaries
sent to Mexico in 1579, but Alonso Sinchez “‘stood head and shoulders
above them all by reason of his talent, and also by reason of his peculiar
personality.”8 Born of sound peasant stock at Mondéjar in Castile, he was
sent for his schooling to the university town of Alcald de Henares, where
he enrolled in the college conducted by the Jesuits. During his four years
as a student there he acquired something of a reputation as an athlete and
a singer of popular ballads, which certainly suggests that he was equipped,
if nothing else, with a healthy pair of lungs and a serviceable pair of legs.
All the more puzzling, then, that when he applied for admission to the
Society, he was put off on the grounds that the Jesuit vocation entaileda
great deal of wandering about on foot, and he did not appear to be strong
enough to do much walking ! Young Sinchez resolved to make the Jesuits
eat their words; which may possibly be what those wily pedagogues really
wanted him to do. He trudged off on a long, footsore pilgrimage to Sara-
gossa, where Our Lady watched over Spain from her ancient pillar, and
then to her other shrine at Guadalupe, after which he returned to Alcald in
triumph. The Jesuits, suitably impressed, opened their doors to him. On
20 June 1565, being twenty years of age, Sinchez began his noviceship.

He completed his theological studies at Alcald with great distinction,
and after his ordination to the priesthood in 1571 he was placed at the
head of the college of Navalcarnero in the archdiocese of Toledo. The
young rector promptly fell afoul of the administrator of the archdiocese by
laying claim to the parish church, and his superiors were compelled, for
the sake of peace, to remove him from his post and transfer him to Cara-
vaca, where he taught grammar for five years. It was at Caravaca, by his
own account, that he began to lengthen his hours of prayer and to with-
draw from the common life of his brethren to such a degree that he became
known as ‘‘medio Cartujo”—almost a Carthusian.9

His being sent as a missionary to Mexico in 1579 failed to draw him out
of his shell. Instead of throwing himself into the active work of the
apostolate, as was expected of him and for which he was eminently ficted,
he shut himself up in his room for long bouts of prayer and penance. Not
only that, but he used his great powers of persuasion to convince other
members of the community, and even the provincial himself, Pedro
Sanchez, that his was the true undiluced spirit of the Society; acquiring
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such an ascendancy over them that they too began to imitate his seclusion
to the detriment of their duties.

It was highly providential that before Sinchez could transform the
College of Mexico into a Carthusian monastery a man generously endowed
with common sense, Father Juan de la Plaza, arrived with full powers from
the general to make a visitation of the province and regulate its affairs.
Plaza was to say afterward that nothing gave him more trouble as Visitor
than persuading Sinchez and his imitators of the error of their ways. He
found it necessary to give a series of conferences to the community and to
explain in great detail that while the purely contemplative life was in itself
most pleasing to God, it was not that to which Jesuits were called. Their
vocation was to a mixed life, a life of action as well as contemplation, in
which prayer, to use a phrase of Nadal’s, “‘reached out to the external
work.”’10 Tt was by living this life in its fullness that God intended the
members of the Society to attain perfection, and even the highest degree
of perfection.

Sdnchez was ordered to abandon his retirement and occupy himself with
preaching and hearing confessions. He seems to have obeyed with good
grace, for Plaza appointed him rector of the college of San Gerénimo at
Puebla; it was there that the mandate reached him to go to the Philippines.
Before his departure, in order to allay any fears that Plaza, who was now
provincial, might have of his returning to the eremitical life as soon as he
had placed an ocean between them, Sinchez presented him with a signed
promise that he would continue to exercise the ordinary ministries of the
Society under pain of being repudiated as no true son of hers.11

Sedefio, the superior of the group, was a veteran missionary of forty-six.
Like St. Ignatius he followed in his youth the profession of arms. He
sojourned for a time in England, when Mary Tudor was queen, as a page
to the Duke of Feria. Only with dlﬂiculty was the duke persuaded to
release him in order that he might enter the Society of Jesus. Admitted at
Loreto in 1558, he made his studies at Padua and was subsequently
appointed minister of the German College in Rome—that is, assistant to
the rector of this important Jesuit institution. Here he came under the
personal observation of St. Francis Borgia, who had shortly before been
elected general. St. Francis saw in Sedefio the makings of a missionary and
in 1567 sent him to Lisbon with orders to join the expedition being fitted
out to reinforce the Portuguese stations in the Far East. When Sedefio
reached Seville, however, he learned that the Portuguese fleet had already
sailed. He wrote back to Rome for instructions and was told to choose
between the missions of Peru and Florida. He chose Florida; and on 13
March 1568 set sail with a group of Jesuits headed by Juan Bautista de
Segura, who were being taken to that inhospitable coast by its governor,
Pedro Menéndez de Avilés.
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In spite of the missionaries’ repeated attempts to make friends, the
Indians would have nothing whatever to do with them, and Segura was
forced to take them all to Havana for a period of rest and the opportunity
of a more fruitful ministry among the Negroes there. In 1570 they
returned to Florida, and, while Segura with six companions struck deep
into the interior in the hope of finding tribes that had not yet learned to
hate the white man, Sedefio remained with another priest and two lay
brothers to water the dry stick of the coastal mission. Some months later
the Spanish troops stationed at St. Augustine, the fortified settlement
founded by Menéndez, were struck by the plague; and it was while
Sedefio was giving them what care he could thar news came of the martyr-
dom of Segura and his companions, betrayed by their Indian guide and
tomahawked somewhere between the Poromac and Rappahannock rivers.
Soon after that Sedefio contracted his patients’ disease and had to be taken
by Menéndez to Havana. He recovered, but the hardships and privations
he had endured left him with a chronic asthma which was to trouble him
the rest of his life.

Meanwhile, St. Francis Borgia had decided that the Florida mission was
too barren of results and too much of a drain on precious manpower to be
maintained any further. In 1572, Sedefio was instructed to close it and
proceed to Mexico City, where he was to prepare the way for his brethren
who were being sent at the urgent and repeated request of the citizens.
Thus, Sedefio was the first Jesuit to enter Mexico; and it was while he was
acting rector of the college there that Plaza informed him that he was once
again to be a pioneer, as superior of the first Philippine mission.12

Plaza’s instructions were that they should, as soon as they arrived in the
Philippines, apply themselves to learning the language of the people, “*in
order to help them save their souls as far as they can according to our usual
methods,”” that is, by preaching, hearing confessions, Instructing cate-
chumens, and giving popular missions. However, they were not to take
permanent charge of any parishes or mission stations. Let them by all
means minister to the Spaniards also, whenever they found the oppor-
tunity ; but above all “ they should from the very beginning work among
the natives of the country with special atfection and tamiliarity, in order
that those who may be sent from here to join them may find it an estab-
lished custom and thus more easily apply themselves to it.”’13

Since the mission had been requested by the government, Sedefio and
his companions traveled at the king’s expense. The royal treasury officials
allowed them 1,500 pesos with which to provide themselves not only with
clothing, books, and other equipment but also with food and drink for the
journey. In January 1581 the little band took the road that dipped down
from Mexico City to the little seaport of Acapulco, where the galleon
San Martin, 400 tons, Captain Luis de Sahagosa, waited to take them
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across the Pacific. On 29 March the San Martin weighed anchor and stood
out to sea, carrying besides her complement of ninety-six officers and men
a little over a hundred passengers and a subsidy for the Philippine govern-
ment of 153,376 silver pesos.14

Aside from the illness and death of Gaspar Sudrez and several other
passengers, the voyage was uneventful. They suffered somewhat from the
heat as they dropped slowly down to the region of the trades, but as soon
as they reached 12 degrees north latitude they struck a cool, steady, follow-
ing wind that swept them across a sea so calm it was like sailing on a river.
This was the portion of its broad bosom where the Pacific Ocean earned
its name, and won from grateful mariners the even more poetic appellation
of mar de damas, the Ladies’ Sea. It was to the eastbound galleons that the
great gulf was inclined to bare its teeth.

The halcyon weather gave the Jesuits ample opportunities to get acquain-
ted with their fellow passengers, the most important of whom was of
course Bishop Salazar. The Bishop was accompanied by his Dominican
secretary, Fray Cristébal de Salvatierra, Canon (afterward Archbishop)
Diego Visquez Mercado, and an entourage consisting of twenty-four
clertcs and laymen. A large group of eighteen Augustinians was headed by
Fray Juan Pimentel, and a smaller group of six Franciscans by Fray Antonio
de Villanueva. Five married men with their familes and thirty-one unat-
tached males completed the passenger list.15 Sinchez made a very favor-
able impression on Bishop Salazar, especially after a sermon he preached
to the passengers. We have Sinchez’s word for it that even before the
voyage was over the Bishop had taken him as his confidential adviser, con-
sulting him on the quality and quantity of his prayer, his penances, his
diet and apparel, the conduct of his household, and the discharge of his
duties as bishop.16

After a brief stop at Guam for fresh water and provisions they resumed
their westward course and made their first Philippine landfall early in July.
The galleons of the Manila-Acapulco line ordinarily entered or left the
Philippines through San Bernardino Strait, between the southern tip of
Luzon Island and the northern tip of Samar. Once inside this embocadero,
the Manila-bound galleon threaded its way northwestward through the
archipelago to Manila Bay on the western side of Luzon. This year, how-
ever, the San Martin had made a late start and arrived well into the season
of the southeast winds or vendabales. Unable to make headway, she put into
a sheltered harbor just inside the embocadero, in the province of Ibalon
(now Sorsogon). After eighteen days of waiting for the wind to change
quarter, Bishop Salazar decided to complete the journey overland. The
Jesuits readily fell in with this plan, which afforded them an oppor-
tunity to see something of the country. Their route ran along the length of
the Camarines peninsula, across the southern tip of the Sierra Madre
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mountains, and down to the Lake of Bai. Once they reached the lake they
could in reasonable comfort go by boat right up to Manila, since the lake
waters empty into Manila Bay through the Pasig River, which flows past
the city. But getting to the lake was much less comfortable, for, since there
were neither mounts nor roads, they had to do it modo apostolico, that is to
say, on foot. Moreover, it was now the rainy season, and so tlooded fields
and swollen fords compelled them to travel modo apostolico in an added
Petrine sense; if not, like trusting Peter, by walking on the water, at least
by wading through it up to the waistline, like Peter of little faith.

However, the hardships of the journey were much lightened by the
exquisite hospitality of the Franciscans, for their whole route lay across
Franciscan territory. The Franciscans had responded more promptly than
the Jesuits to Lavezaris’ call for help ; they came in 1577 and chose for their
portion of the Lord’s vineyard Camarines and the country around the Lake
of Bai. Thus Bishop Salazar and his companions were able to proceed by
easy stages from one Franciscan mission to another until, two months later,
on 17 September 1581, they made their entry into Manila considerably
bedraggled but otherwise sound of wind and limb. Nor did the charity of
the Franciscans end here, as far as the Jesuits were concerned; nothing
would do but that they should take up their abode in the Franciscan con-
vent until they could find lodgings of their own.

The governor of the colony, Don Gonzalo Ronquillo de Pefialosa, wel-
comed them heartily and at once arranged for a house to be built for them
at government expense. He also provided for their maintenance by granting
to each one an annual stipend of one hundred pesos and one hundred
fanegas of rice. This was the usual subsistence allowance which every
missionary in the Indies received from the royal government. The site
chosen for the house was a lot two hundred paces square donated by the
contador or comprroller of the colony, Andrés Cauchela. It was located in
the suburb of Lagyo, about a mile south of the city and one hundred paces
from the beach. This would place it roughly where Plaza Militar is now,
between the present districes of Malate and Ermita.17

After staying with the Franciscans for about three months, Sedefio and
his companions decided not to impose any further on their hosts, and, since
the new residence was not yet ready for occupancy, they set up house-
keeping for themselves in a small bamboo hut nearby. Their domestic
arrangements were of the simplest. The chest where they kept their books
served also as a dining table. For breakfast, lunch, and supper they had
boiled rice and fish. When it rained and the roof leaked, they covered their
books and papers with a mat and hoped for the best.18

Manila at this time gave no indication of that opulence which in a few
decades the profits of the galleon trade would bring it. It stood on a tongue
of land between the Pasig River and the bay, a cluster of perhaps a hundred
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wooden houses roofed with palm-leaf thatch. Legazpi, who founded it—
on Saint Pudentiana’s Day, 19 May 1571—probably chose it because it
was easily defended, with the river on the north, the sea on the west, low
marshy ground on the east, and only the south side needing to be fortified.
It was not however a very comfortable or healthy place to live in. Being
half surrounded by water, it was hot and humid in the dry season, regu-
larly flooded in the wert, and infested at all times by mosquitoes that bred
in their millions in the steaming marsh. A disgruntled governor would take
one look at it and find no words to describe it but—"* Manila stands on a
little piece of dry ground. Outside of it is a beach the width of an arquebus
shot. The rest is salt water.”’19 He might at least have added that this out-
wardly unimpressive settlement was as much a city as Toledo was, with a
royal charter that conferred on it the armorial bearings of Leén and Cas-
tile, and the resounding title of the Very Noble and Ever Loyal City of
Manila.

Some three or four hundred Spaniards composed the population of the
city. Of these eighty were householders or wvecinos, with full citizenship
rights. They elected the city corporation (cabildo), which consisted of two
mayors (alcaldes ordinarios), a chief constable (alguaril mayor) and a variable
number of aldermen (regidores). About fifty of the citizens had Spanish
wives; the other thirty were married to native women. There were fifteen
widows, the relicts of those who had fallen in the conquest of the country,
and eight or ten marriageable Spanish girls. Thirty or so were priests or
religious; the rest soldiers, who, since they had no barracks of their own,
and indeed received no regular pay from the government, were quartered
in the houses of the citizens.20

The city walls and the citadel had not yet been built, but the streets had
been laid out pretty much as they are today, running straight and at
right angles to each other. The town square (plaza mayor) was in the north-
west quarter. On its south side Bishop Salazar found his “‘cathedral,” a
long low shed with roof and walls of nipa (palm-leaf thatch) and not even a
sacristy for the priest to vest in.2! The city hall on the east side and the
casas reales or government house on the north, where the governor of the
colony resided and held court, were probably not much more elaborate.

The Spaniards were not, of course, the only people in the city. Each
citizen maintained, besides the soldiers quartered with him, a numerous
household of native servants and slaves. The incumbent governor, Ron-
qulllo, had assigned the Chinese their own quarter or paridn across the
river, in what is today the district of Binondo; but ‘many Chinese mer-
chants and artisans still had their shops within the city. On market days
the people of the surrounding villages brought their wares to the plaza, or
joined the Chinese peddlers of cloth, comfirs, and trinkets in hawking their

fruit and poulery about the streets.
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Moving through the jostling, chattering throng of the plaza, poking
about in the dim, strangely odorous Chinese shops, pricing and sampling
everything, Sedefio and Sinchez were amazed at the cheapness and variety
of the goods offered for sale. Chickens, for instance, were four rials (reales)
the dozen. There were eight rials to the Spanish dollar (the silver peso,
or piece of eight), so that four rials would be the numerical equivalent of
fifty cents. A fanega (two and a half bushels) of rice cost a rial. Rice was
the bread of the country, but anyone who wanted wheat flour could get it
from the Chinese at very reasonable prices. Enough cloth for a cassock and
a cloak, and that more durable than the product of Spanish looms, could
be had for thirty rials; fifteen yards of linen cloth for two or three. The
people of the country distilled a brandy from the juice of the coconut tree
to which Sedefio paid the supreme compliment of saying it tasted better
than that of Spain; a cask of it sold for twenty-five rials.22

Near Manila were several native towns and villages which as the city
expanded became its suburbs. On the north bank of the river was Tondo;
on the south bank, Dilao; farther south, along a number of tidal inlets or
esteros of the river, Maalat (hispanicized into Malate) and Lagyo. The people
called themselves Tagalogs, which in their language meant river men. This
was appropriate, for their settlements were strung all the way up the Pasig
and around the Lake of Bai from which it flowed. They were Malays,
brown-skinned, and lighter of build and shorter of stature than the
average European. They had migrated in their clans from the Mala
peninsula and Indonesta, island-hopping in their sailing vessels called
barangays. They settled at the river mouths and spread up the river valleys,
and as they did so they drove a much older population to the hills, small
black men who might have come when a land bridge still connected the
islands with the continent of Asia, for they had no knowledge or memory
of seafaring. The Spaniards called them negritos, but to the Tagalogs they
were Itas, the people of the hills.

The Tagalogs, having beached their barangays, retained their clan organi-
zation, each clan settling down by itself apart from the others, so that the
name “‘barangay”’ came to be applied to the kinship group and its village.
Each barangay, consisting of several families acknowledging a common
origin, was ruled by a patriarchal head or datu, who led its people in war
and settled their disputes according to the traditions handed down from
their ancestors. Not all in the clan village had the same social status. There
were those who were the equals of the datu in all respects save authority;
these were the wellborn (mabarlika), bound to their lord by kinship and
personal fealty, owing him aid in war and counsel in peace, but in all else
free, possessing land and chattels of their own. There were the timaua, who
did not have the noble blood of the marhalika but were, like them, free.
The rest were alipin, less than free. Some were serfs, aliping namamahay
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(literally, housekeeping dependents), owning house and personal property,
but tilling the land of the datu or the wellborn for a share of the crop, and
bound to the soil. Others, aliping sagigilid (household dependents), were
chattel slaves, captured in war or reduced to bondage according to Malay
custom for failing to pay a debt.

Slavery was heritable and divisible. A debt slave’s descendants remained
slaves until the debt, with its accumulated interest, was paid in full. The
child of a free man and a slave was half slave, half free: if there were more
than one child, they were alternately free and slave. In general, the Taga-
logs were monogamous, and freeborn women had the same property rights
as men. However, the wealthy might take concubines, and in the coastal
villages commercial contacts with the Moslem south had brought polygamy
along with more developed forms of social and political organization.23

The estuary of the Pasig was a regular port of call for Chinese junks as
well as Brunei traders. They sought gold, beeswax, and dyewoods for their
silk and porcelain, gongs and guns; and, under the stimulus of this
exchange, which involved ideas as well as merchandise, the clans of the
region merged into larger communities ruled by rajas who levied tribute,
collected customs duties, built strongholds defended by arullery, and
held court. When the Spaniards came Tondo was ruled by a raja whose
personal name has not been preserved, because he was known simply
as the Old Raja, Raja Matanda; his nephew, Raja Soliman, was lord
of Maynila, the Place of the Water Lilies, which Legazpi appropriated
and transformed into the Spanish city of Manila and the capital of the
Philippines.

The Spaniards, having conquered the country, merely superimposed their
rule on this social structure, making no direct effort to change 1t, at least
in the beginning. They tried as far as possible to maintain the rajas and
datus in their position of privilege, exempting them and their descendants
from tribute and appointing them petty governors of towns {gobernador-
cillos) and village headmen (cabezas de barangay;. However, the conquered
territory was divided into encomiendas or areas of jurisdiction, and each
area, comprising several villages with the surrounding country, was
** commended”’ by the Crown to a conquistador or colonist, who thus
became its encomendere. It was the encomendero’s duty to maintain law and
order within his jurisdiction, protect the people from their enemies,
come to their aid i their necessities, and provide them with the oppor-
tunity to learn the Christian faith. In exchange for these services he had the
right to levy tribute and statute labor, subject to government regulation.
Certain encomiendas were not bestowed on private individuals but
retained by the crown in order to provide funds for the expenses of the
central government. Thus, in the 1580’s, the area within five leagues
(thirteen miles) of Manila was divided into four private encomiendas with
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a rotal population of 3,500 and one Crown encomienda with a population
of 4,000.24

The first contacts of the Jesuits with their Tagalog neighbors seem to
have been highly satisfactory on both sides. Lagyo was a fishing village, and
Sedefio in one of his first reports to Rome tells how at dusk the fishermen,
coming up the beach with their catch, would invariably drop by to leave
some for the fathers.25 In the beginning, they could only communicate by
signs and a few words of broken Spanish, but many of the Tagalogs in and
around Manila were already baptized or were catechumens, so that they
knew enough about religious to realize that these were men set apart for
the service of God and their fellow men. What struck Sdnchez most was
their cheerfulness and their intelligence. *“ They are of a happy disposition,”
he writes, “‘candid, loyal, simple and sociable. They love to speak our
language, even if they can only manage a few words. They have a lively wit,
and easily learn Christian doctrine and how to read and write in our
alphabet; most of them read and write in their own.”’26

Sinchez probably got this impression of a high degree of literacy among
the Tagalogs because of the proximity of Malate. In the days before the
coming of the Spaniards, Malate was where the marbalika of Maynila had
their country seats, their orchards, and their pleasances. When Maynila
was taken away from them, it was here that they removed. For this reason,
says San Agustin, writing toward the end of the seventeenth century,
““there remain even now strong traces of their ancient nobility, and they
are a people highly cultured and urbane. The men work at various trades
in Manila or hold public office in their own and neighboring towns; the
women are so skilled in embroidery as in no respect to yield to those of
Flanders; with this they earn their living, for they are not much given to
agriculture.”’27 Sedefio and Sinchez, on their way to the city or coming
home, must often have encountered them on the road: the men in their
short tight-fitting jackets of blue or black or crimson, wide-aproned breech-
cloths, and swords hilted with horn or vory; the women, dressed in
Chinese silks or filmy fiber textiles of their own weaving, stepping
demurely under parasols held by slaves, gold armlets flashing in the sun
and copper anklets tinkling as they walked.

Sedefio soon after his arrival set himself to learn Tagalog, following
Plaza’s instructions. In his first fervor he ventured the opinion that
although the vocabulary was copious, the structure of the language was
simple enough and should give no trouble.28 Clearly, this was before he
came up against internal augment and reduplication, not to mention the
inclusive and exclusive “‘we.”” As for Sanchez, Bishop Salazar’s high
opinion of his abilities involved him in a number of unusual undertakings.
These it shall now be our duty to relate.



Chapter Two
THE SYNOD OF MANILA

The good-humored Filipinos, whose happy disposition Sinchez found so
characteristic, had need of all the cheerfulness they could muster. The
undeniable blessings of Spanish rule were in many instances so thoroughly
mixed as to be almost indistinguishable from oppression. This at least
was the contention of the Augustinians who had accompanied the con-
quistadores. The royal instructions that the inhabitants of the country be
attracted by peaceful means to a willing acceptance of the benefits that
Spanish sovereignty brought with it had not been observed. On the con-
trary, they had been robbed of their property, shot down if they resisted,
and, when captured, enslaved and sold. Incidents had been contrived to
provoke them to fight and thus, by striking the first blow, provide the
invaders with an excuse for waging a “‘just war”’ in self-defense. In this
way the conquistadores were able to “pacify” extensive tracts of country,
advancing steadily as they stoutly defended themselves.

No distinction, the Augustinians claimed, was made between friendly
and hostile natives. According to one of them, “'by the enemy is meant
any town which the Spaniards have not yet taken.” The colonists’
superiority of armament enabled them to break up into small bands to
pursue the “enemy’’ and it sometimes happened that natives who had
made peace with one marauding band and been issued a letter of safe-
conduct would be stripped of all they had or reduced to slavery by the
next band that came along. There were even cases of poor wretches being
killed in cold blood while begging for mercy on their knees.

Large numbers of the population abandoned their towns and villages
and fled to the hills. Others chose to stay where they were and submit,
but if they did so in the hope of receiving better treatment they were
mistaken. They were partitioned into encomiendas which the conquerors
divided among themselves, each encomendero levying tribute in gold,
goods, and labor as a fitting reward for his exertions. Since the Filipinos
in their primitive state were not accustomed to produce much of a taxable
surplus, strong-arm methods were often necessary. Arbitrary quotas were
imposed on the villages—so much gold, so many bushels of rice, so many
yards of cloth—and the village headmen were made responsible for deliver-
ing the full quota. If they failed to deliver, they were beaten or put in
stocks and armed collectors took away from the people even what they
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needed to feed themselves. These collectors were usually soldiers who
because they received neither pay nor rations from the government sought
service with the encomenderos as bodyguards and bullies. Ragged, undis-
ciplined, perpetually hungry, they naturally welcomed this and any other
opportunity to fill their bellies and their pockets at the expense of the indios.

Over and above the exactions of the encomenderos and their henchmen,
there were the needs of the government. Labor was needed to build ships
and to fell the timber for masts and planking and haul it to the shipyards.
Oarsmen were needed for the galleys, bearers and auxiliary troops for the
expeditions sent out to still “unpacified” territory. To obtain this man-
power a system of repartimientos or requisitioning of labor was set up, where-
by each village had to supply its quota of able-bodied men. Their wages
were, by a refinement of irony, also requisitioned from their villages—and
pocketed by the collectors.

At the same time, rice was in much greater demand than ever before.
The primitive village economy, geared to producing only enough for its
own needs, now had to supply a sizable body of nonproducers, consisting
not only of the Spaniards but their often extensive households of slaves
and servants and the Chinese who came, attracted by Spanish silver, not
only to trade but to settle. Thus, in order to assure government officials
and institutions of their share of the crop, another type of requisitioning
was necessary, the repartimiento de géneros, whereby rice quotas, and in the
course of time quotas in other commodities also, were imposed. These
quotas were paid for, of course; but at prices fixed by the government,
which were usually lower than the market price and often considerably
lower. Thus, the farmer was in many cases compelled to sell rice which he
needed for his own consumption at a price which did not enable him to
buy its equivalent.

An added complication was introduced by the fact that the requisition-
ing was committed to the provincial governors. These alcaldes mayores
were appointed by the colonial governor for very limited terms, one or two
years, at a salary which was purely nominal when compared with what
they could be making in the galleon trade. Regrettably, therefore, but
quite understandably, they “‘requisitioned”’ not only for the government
but for themselves. By buying from the people at the government price and
selling back to them at the market price, or by buying at the harvest when
rice was plentiful and selling between harvests when it was scarce, or by
causing the government quota of cotton cloth to be slightly oversubscribed
and shipping the difference to Acapulco, or by extending the royal fifth,
a tax levied on all newly mined gold, to gold not so newly mined, to
heirlooms, in fact, an unscrupulous alcalde could make sure that he did
not return to Manila from his province poorer than when he set out to
administer justice in the name of the king.!
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That was his main duty ; justice; and of course justice can also be handled
like rice, as a vendible commodity: sometimes it was. This was almost
fatally easy because the alcalde could bring with him his own constable
and his own clerk, appointed by himself. This being the case, it was
extremely unlikely that they would testify against him during the official
Inquiry, or residencia, to which in the Spanish system of administration
every official had to submit at the end of his term of office. Moreover, it
was scarcely to be expected that a governor like Ronquillo would inquire
too closely into the actuations of his alcaldes. In the first place, they were
his own familiars, whom he had brought out with him to the Philippines;
they were so close to him that they were referred to as *‘los rodeados,”
literally “‘the entourage,”” but which one is sorely tempted to render as
““the Boys.”2 Secondly, he too was deeply involved in illegal business
transactions, and on a much larger scale, in spite of the fact that in the
residencia of his predecessor, Dr. Sande, which he conducted, he had
imposed on that luckless official extremely heavy fines for malfeasance in
office. A story was going around Manila when Bishop Salazar arrived that
someone asked the governor to explain this apparent inconsistency;
Ronquillo was supposed to have replied: “*Let me amass as big a fortune
as Dr. Sande did, and I will cheerfully pay as big a fine.”’3

His operations were so extensive that the colonists felt compelled to send
an agent, Gabriel de Ribera, speeding to Madrid to represent to the kin
that unless Ronquillo was somehow restrained no one else in the Philip-
pines would be able to make an honest peso and the colony would be
swiftly driven to rack and ruin. Their suggestion was that no governor be
henceforth appointed for life, and that an audiencia be established as in
Mexico, that 1s, a high council that would perform the double function of
an administrative board advisory to the governor, and at the same time a
supreme court which could receive appeals against his acts. Both sugges-
tions were accepted, but it was a few years before they could be put nto
effect.4

Meanwhile, under the conditions described, it was inevitable that basic
commodities should become scarce and increase considerably in money
value. The cheapness and abundance of the articles offered for sale in the
Manila market, which aroused the admiration of Sedefio and Sinchez when
they first arrived, did not last very long. Prices rose steadily and steeply,
and by 1584 rice and foodstuffs in general were costing six times what the
did in 15 80, providing, of course, that they could be had. The people of
Tocos in northern Luzon, goaded to desperation by their sufferings, rose
in revolt and killed twelve Spaniards before they could be quelled.s

All these misfortunes the Augustinians laid squarely at the door of the
encomenderos and officials. These gentlemen, on the other hand, had
much to say in their own defense which was not entirely lacking in force
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and cogency. The Augustinian account of the horrors of the conquest, they
said, while doubtless motivated by zeal, was highly exaggerated. The first
settlers came offering peace and friendship, in accordance with their
instructions, and wherever they were received in the same spirit, as in
Ibabao (Samar Island), Bohol, Butuan, and many other places, no acts of
violence were committed. War was declared on the people of Cebu because
Fray Andrés de Urdaneta himself, Augustinian chaplain of the expedition,
declared that the Cebuanos whom Magellan had converted to Christianity
were apostates and traitors and hence could be justly reduced to submission
by force of arms. War was declared on the people of Manila because having
made peace they broke it. If they lost their town to the Spaniards as a
consequence they had only themselves to blame.

Other military operations were undertaken for the same reason. The
natives broke their pledged word with great ease, and whenever they could
they ambushed and killed the Spaniards just as they ambushed and killed
one another. Because of this the Spaniards had to go everywhere armed
and to take reasonable precautions for their own security. This did not
mean that they treated all the natives indiscriminately as enemies.

True enough, they levied tribute on those they pacified. How otherwise
could they support themselves and govern the country? For it was to
govern the country that they had been sent. As to whether they had any
right to do so, or rather, whether the king had any right to send them, that
was a question they did not care to discuss; they were not lawyers, but
soldiers. At any rate, it could not be said of them that they took tribute
and gave nothing in exchange. They conferred many benefits on the
people; protected them from their enemies; stopped, or reduced con-
siderably, the bloody feuds with which from time immemorial they
destroyed each other; kept the sea lanes clear of pirates, so that now people
could go from one island to another on their lawful occasions without fear
or hindrance, something that they had never been able to do before;
supported a missionary, whenever one was obtainable, to instruct the
people of their encomiendas in the Christian faith.

These manifold services amply justified the tribute they demanded.
Moreover, there was nothing exorbitant in the amount of tribute. It was
simply not true that the encomenderos were enriching themselves by
taking food from people’s mouths. There was no uniform rate of taxation
because certain regions were more prosperous and could pay more than
others; but the average amount was six rials a year, payable in whatever
the taxpayers chose to give, whether gold, money, rice, or any other
Commodity valued at the current price. Six rials was what any reasonably
active person could earn by labor or trade in four days. Was that exorbitant?
The whole trouble was that these islanders were incredibly indolent. “* They
are so lazy that they will not go four leagues out of their villages to buy
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rice,”’ contenting themselves when their rice gave out with sweet potatoes,
sago bread, and other vegetables. Thus the missionaries were quite mis-
taken in thinking that the people whom they saw eating these things had
been rendered destitute by Spanish cruelty. It was not destitution at all but
sheer laziness, and also, in part, their preference; “‘ they are vicious, and eat
all sorts of food.”

The encomenderos’ critics sometimes tended to give the impression that
the Filipinos were poor naked savages from whom it was wrong to take
anything because they had so little. That was hardly the case. Some,
especially in the Visayan islands, were admittedly poor; but quite a
number were prosperous farmers and merchants. Commoners ordinarily
went about with gold ornaments on their persons, “‘bracelets, chains and
earrings of solid gold, daggers of gold and other very rich trinkets,”” and
even slaves wore them, *‘ openly and freely.” As for the datus of the towns
and villages, their property in land, slaves, and mines was such that some
of them could afford to deck themselves in jewelry worth as much as ten
or twelve thousand ducats. What wonder, then, if the encomenderos and
wribute gatherers should sometimes lose their patience with such people
for refusing to pay a palury six rials a year, and perhaps exert a little
pressure to make them? They can pay well enough, but being spirited,
they ““make it a point of honor to pay the tribute only when forced.”

The encomenderos did not deny that they were occasionally guilty of
taking more from the natives than they were entitled to. They frankly
acknowledged that ““we have been forced to rob them and impose upon
them in other ways.”” Forced was the operative word; they were compelled
10 it by sheer necessity. The funds which had been released by the Mexican
treasury to defray the expenses of Legazpi’s expedition were soon spent,
and since no further subsidies were forthcoming they had to live on the
country. They partitioned the territory they had gained into encomiendas,
but when all of it had been distributed, many of the encomiendas were so
small that the most frugal encomendero could not possibly live merely on
his income from the tribute. They were thus led to supplement their
incomes in other less justifiable ways, ““burdening our consciences in this
fashion merely in order to subsist. We thus have a heavy load on our souls
which we are unable to shake off by reason of our great poverty, and
because of this we go about in great confusion of mind.”’6

If those who were fortunate enough to obtain an encomienda were in
such straitened circumstances, the lot of the ordinary soldier was even
worse. As has already been mentioned, he stopped receiving pay and rations
when the funds of the expedition gave out, and so the only way he could
keeR body and soul together was to sponge on his more fortunate com-
patriots, “‘eating dinner in one house and supper in another,” or to hire
himself out to the encomenderos as tribute gatherer, bodyguard, or
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retainer dancing attendance on his womenfolk when they went abroad.
Failing this, there was nothing for it but to go out to the native villages
and “requisition”’ a meal. Even Bishop Salazar admitted that much of the
ill treatment to which the Filipinos were subjected by the troops were
motivated not by cruelty but by hunger; “for a soldier,” he says, “‘will
break in on a native who has just cooked himself a meal and take it away
from him, ill treating and beating him to the bargain; and if I should
restrain and reprehend them, they say, ‘What do you expect us to do?
Lie down and die?’”’7

It apparently never occurred to them to engage in farming; to till the
soil and grow their own food. They were soldiers, not farmers; whatever
they might have been in the old country, they were all hidalgos in the Indies.
Moreover there was the practical difficulty that they still had to stay pretty
much together, both in order to defend the Spanish settlements from sud-
den attack, such as that of the Chinese corsair Limahong who very nearly
took Manila in 1574, and also because the country was still so lightly held
that for them to go off by themselves into the hinterland was to invite
extermination.

Under these circumstances it was impossible to enforce military discip-
line. As Governor Sande put it, “‘there are so few troops in this land that
it will never do to punish the murderer with death or the trouble-maker
with flogging, otherwise we should all be finished off in one day. Instead,
we do our best to keep personal enemies apart and are liberal with pardons,
because a man who has been flogged is useless as a soldier.”

Similarly the conduct of Ronquillo and his alcaldes could be, if not
excused, explained. Ronquillo’s appointment was based on an asiento or
contract between him and the Crown, whereby he undertook to fit out
and convey to the Philippines an expedition of 600 colonists with their
families and personal property at his own expense, in return for which he
was given the governorship for life, the right to choose his successor, to
award encomiendas, distribute lands, make laws, and appoint officials.
He spent practically the whole of his personal fortune on the enterprise,
and naturally intended to recoup his investment; how else could he be
expected to do it save by making full and free use of the powers accorded
him by the asiento ? Such a governor, Sedefio observes (naming no names,
but it is quite obvious whom he had in mind), *“arrives deeply in debt, and
with many people who are destitute and rely on his protection’”; he has
to take care of them, reimburse them for their "*past expenses” while
allaying their ‘‘present hunger’’; and the only way he can do this is by
giving them the employments he has promised and permitting them to
help themselves. As for his own finances, he begins, perhaps, merely by
making sure that he breaks even, but eventually his extortions come to be
measured only by his appetites and the extent of the “‘pasturage.”
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Sedefio’s conclusion is that given such an arrangement “‘a new and ve
rich and abundant land, such as this was formerly,” would be needed to
satisfy each new governor who comes from Spain.9

This was deplorable, and the missionaries could not deplore it more than
the colonists themselves, for the bigger the governor’s share of the pickings,
the smaller their own. But was it not the fault of the system rather than
the individual ? Greed was of course inexcusable: but was it not inevitable
under such a system? And ought not a reform to start by changing the
system rather than excoriating the individual ?

The Augustinians doubtless listened patiently to all these arguments,
but they failed to be convinced. To their way of thinking, the principal if
not the only reason for bringing the Philippines under Spanish rule was in
order that the Filipinos might be converted to Christianity; and whatever
the encomenderos, soldiers, and officials might have to say for themselves,
killing, beating, robbing, cheating, enslaving, and otherwise mistreating
the Filipinos did not promote their conversion. Doubtless the grace of God
was all powerful and could make benighted pagans see beyond the ugly
deeds of Christians the beauty and goodness of the Christ they served so
ill. As Bishop Salazar said in his first pastoral letter,

.. . this is precisely what enhances God’s admirable power and brings into
greater relief the tremendous resources of our holy faith, that men beaten in war,
reduced by the ferocity of their conquerors to a miserable bondage, stripped of
their wives, their children and all their worldly goods, should in spite of all this
accept the faith and desire to profess the law of that God from whose worshippers
they have suffered so many and such great evils, and whose deeds belied the very
faith they preached. And what is even more wonderful is that they should be led
to accept this religion by missionaries who did not, as Peter did, heal the sick by
their mere shadow, nor raise the dead as did the other Apostles, nor have the gift
of tongues, but whose only argument was the word of God itself.10

True enough, but this did not exempt Christians from the obligation of
using all human means to concur with the operation of grace, nor did it
make interfering with that operation any less culpable.

This, then, was the situation which confronted Bishop Salazar when he
took possession of his diocese. The Augustinians—and the rest of the
clergy, for that matter—considered that many of the methods used by the
first settlers in reducing the country to the Spanish allegiance, and man
of the demands currently being made by encomenderos and officials on the
persons and property of the native population, were grave violations of
justice. Hence those who committed them were bound to restitution, and
unless they were willing to make this restitution they could not be sacra-
mentally absolved. The general principle as such could hardly be called in
question, even by the laity; the dithculty lay in its application to specific
cases. Was the conquest itself unjust, or only certain phases of it, and if so,
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what phases ? Was it wrong to levy tribute in any form ? If not, how much
tribute could be levied ? On whom ? How collected > When were reparti-
mientos a public necessity, and when a violation of human rights?
Supposing the obligation to make restitution established in a particular
case; who were bound by it ? The principals of the deed only, or also the
accessories ? To what extent ? If the injured parties were already dead, or
absent, or unknown, to whom was restitution to be made?

On many of these questions there was no general agreement; some con-
fessors tended to be too strict, others not strict enough. Since these were
by no means academic but eminently practical problems, deeply affecting
the spiritual and temporal welfare of the entire colony, Spaniards as well
as Filipinos, Bishop Salazar decided that an effort should be made to
thrash them out thoroughly in the light of Christian principles and the
accurnulated experience of those most intimately acquainted with the
concrete situation. With this in view he summoned a junta or assembly
consisting of the dean of the cathedral, Don Diego Vésquez Mercado, and
delegations from the three religious orders, Augustinians, Franciscans,
and Jesuits, headed by their local superiors. Other priests were asked to
take part in the discussions from time to time, and public hearings were
held 1 which prominent laymen with a wide acquaintance of Philippine
affairs were invited to testify.11

Although strictly contemporary documents refer to this assembly merely
as a junta or congregacidn, it is often referred to in Iater documents as a
synod; and if a diocesan synod is “‘a lawful assembly convoked by the
bishop, in which he gathers together the priests and clerics of his diocese
and all others who are bound to attend it, for the purpose of doing and
deliberating concerning what belongs to the pastoral care,”’12 it can cer-
tainly put forward a pretty good claim to being the first synod of Manila.
At any rate we shall call it that, with due deference to the canonists, if only
to distinguish it from the numerous juntas of various kinds which we shall
have occasion to describe hereafter. The synod began late in 1581 and
continued to hold regular sessions until March of 1582. Thereafter it met
irregularly, with several long interruptions, until 1586. The ordinary
meeting place, at least in the beginning, was the Augustinian convent of
Tondo on the north bank of the Pasig.

Bishop Salazar made extensive use of Alonso Sinchez in the conduct of
the synod’s business. He served, together with an Augustinian and a
Franciscan, as official theologian and canonist; he prepared the agenda for
each session and regularly spoke first in order to define the points for
discussion and propose his own views; he acted as secretary, taking down
the minutes of the meetings and putting in order afterward the substance
of what was said and the conclusions arrived at. All reports and memorials
submitted to the synod were given to him to be excerpted and summarized
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for convenient use by the other fathers. In addition to attending the
sessions of the synod, he was often obliged to confer with the bishop on
the various problems that came up until late at night. Or else Salazar, in
spite of his years, would come to see him at the house in Lagyo. Sinchez,
his patience worn paper-thin at the end of a long day, sometimes spoke
more sharply to the venerable old prelate than he had a right to. But Salazar
with wonderful meekness—for he had a fiery temper himself, as we shall
see presently—would put him to shame by saying, ** You musn’t mind me,
Father, and you must be very patient, because this is just what God sent
you here for. You, not I, will have to give an account to him of this dio-
cese; so mind how you discharge your responsibility.”

Once, however, Sinchez went too far. It was at a plenary session of the
synod, and he kept insisting on a point which the bishop had already
made clear he was not willing to concede. Sinchez went on and on with that
repetitious stubbornness which makes some of his more lengthy memorials
such difhcult reading. Suddenly something snapped, and thunder and
lightning burst from the episcopal throne. Salvatierra, the bishop’s secre-
tary, rose to pour o1l on troubled waters, but Sinchez, unabashed, turned
and cried, "I call upon your Lordship to speak out and say in the hearing
of all here present if you have ever found me interested in anything except
God’s service, or if I have ever given you any bad advice.”” Salazar, in spite
of being so angry, sat silent for a moment; then, raising his eyes to heaven,
he said, ** Before God who is our Judge, I have known this father six years,
and during all that time I have never found in him any incerest except the
interests of God; and I have never erred in following his advice, although
I have often done so in departing from it.”” A fine tribute, surely, and one
which possibly blessed him that gave a great deal more than him that
took.13

Some even among the priests summoned to the synod doubted the wis-
dom of holding it at that particular time. They pointed out that the affairs
of the colony were in such confusion and the colonists so intent in the
pursuit of gain that to insist on their obligations in the matter of justice
would be merely to goad them to open revolt. Moreover, it was unrealistic
to apply without modification or adaptation in a colony so newly founded
the prescriptions of " pure justice” or the laws prevailing in older and
more settled communities. In spite of these objections the majority of the
fathers of the synod decided to go ahead with their deliberations. It would
be a definite gain, they said, to set forth clearly what right reason and
sound theology demanded in matters of justice, even though it was fore-
seen that many would fall short of i, They would at least have some ideal
to live up to, a norm by which to guide themselves and others. The
application of the norm might sometimes go awry, but it would never do
to have the norm itself crooked to begin with.
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Moreover, it seemed that the colonists needed reminding that if their
father confessors were strict with them, it was not out of a desire to meddle,
but because the law of God demanded it. There was danger too that the
familiar sight of injustice unchallenged might blur their perception of
the difference between what was just and what unjust. At any rate, the
apparent hopelessness of reform in many cases ought not to discourage
them from at least attempting such a reform.14

The synod had barely begun when the Augustinians brought up the
extremely delicate question of slaves. They presented a ¢édula or decree,
which they had obtained from Philip II, forbidding the colonists to retain
natives as slaves under any pretext whatever. This prohibition had been
issued often enough before, ever since Pope Paul III made his famous
declaration that liberty and property were of the number of those inalien-
able rights with which, as the signers of the American declaration of
independence finely said some two centuries later, all men are endowed by
their Creator.15 But the Spaniards in the Philippines felt that they could
well exempt themselves from it since slavery was a universal practice in
the Tslands long before they came, and the law surely did not intend that
the rulers should be in a worse position in this respect than the ruled.
Hence they did not scruple to keep war prisoners as slaves and to purchase
others from their native owners. The royal government’s view, however,
was that slave-owning was an abuse rather than a privilege. The practice
might be tolerated in the natives, who presumably knew no better, but
not in the Spaniards who did.

The fathers of the synod at once appointed a delegation to bring the
cédula to Governor Ronquillo personally and request its immediate
publication and enforcement. As soon as the matter became known in
the city, loud complaints arose on every side. Some alleged that prisoners
captured in a just war could be lawfully enslaved, according to a long-
standing and unrepealed ordinance; others, that they simply could not
manage without slave labor. Still others claimed that the decree had
been obtained without the slave-owners being given an opportunity to
present their side of the question, and hence ought not to be enforced until
they had done so. Ronquillo asked the fathers of the synod to deliberate
turther, taking into consideration these objections. They did so, and their
reply was, unequivocally, that the emancipation of all Filipinos held as
slaves by the Spaniards could neither be denied nor deferred, ““as it was a
matter of natural and divine right and clear justice.”” The most they would
concede was that the slaves, although immediately to be declared free,
could be requested to remain with their former masters for a short time—
a month at the outside—to permit the latter to make other arrangements.
Bishop Salazar thoroughly concurred with this opinion and sent it to
Ronquullo above his own signature and seal.
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Ronquillo compromised. He promulgated the decree but allowed the
colonists, by interposing a petition to the king, to suspend its execution
until a reply to the petition was received. Thereupon Salazar at the next
session of the synod put the question as to whether the slave-owners who
retained their slaves on this basis could be given absolution in the sacra-
ment of penance. The fathers, apparently sensing that the opposition to
immediate and complete emancipation was too strong, replied that they
could, but on condition that they promised to free their slaves if their
petition remained unanswered, or in any case at the expiration of two

ears.16

The synod now proceeded to consider a more general question. The king
of Spain claimed sovereignty over the Philippines; what title or titles
could he exhibit to justify that claim > The reason for beginning with this
question is fairly obvious. All authority and rule in the Philippines was
exercised in the name of the king; unless therefore the king had a just
title to these Islands, every act of possession and jurisdiction hitherto made
by the Spaniards was invalid, and its moral implications must be examined
on that basis. It was all the more necessary to meet this question squarely
as one of the most respected of the early missionaries, Fray Martin de
Rada, had roundly asserted that “‘none among all these islands have come
into the power of the Spaniards with just title.”

To settle this question the synod laid down as a fundamental principle
that whatever sovereignty the king possessed over the natives of his overseas
dominions did not belong to him by natural right, but solely by papal
concession. Now the pope could confer on the king only such authority as
he himself had from Christ. But the authority conferred by Christ on Peter
and his successors was clearly a spiritual, not a temporal authority, namely,
““the commandment and the right to go and preach the gospel throughout
the world, and to send others to do so.” Christ did not give Peter and his
successors any power to take away from anyone what was rightfully his,
neither their property from private persons nor their kingdoms from kings
nor their government from commonwealths. Consequently, while the pope
could share and did share with the king of Spain his apostolic commission
to spread the Christian faith in the New World, he could not and did not
empower him to take away from the native peoples their freedom and
self-government.

In point of fact, however, the king had taken away from the Filipinos
their freedom and self-government, subjecting them to his rule through
the agency of the conquerors and settlers whom he had sent. Was there any
justification for this? The synod replied that while the mission to spread
the gospel which the king had by papal delegation was a purely spiritual
mission, it could under certain circumstances justify the assumption of
temporal authority. For the right to preach the gospel implied a corres-
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ponding obligation binding on those to whom it is preached ; an obligation
not indeed to accept the gospel, but at least to hear it, not to prevent its
being preached, and not to deter those who wished to accept it from doing
so. If a people or their rulers violated this obligation in such a way as to
render the preaching of the gospel impossible, then the king was justified
in taking over their government. In other words the establishment of
colonial rule was lawful wherever it was necessary to create the conditions
requisite for the spread of Christianity.

These conditions, according to the synod, were mainly three. First,
a form of government and a code of laws conformable to right reason, so
that they did not contradict the principles and precepts of the gospel.
Second, a level of culture and a structure of society which would permit
the untrammeled growth of Christian institutions and usages. And third,
a people so well behaved, so considerate of the rights of others, that they
“would not interfere with those who preach [the gospel] nor scandalize
those to whom they preach; and who could not be suspected of plotting
the subversion or destruction of the Christian way of life or the expulsion
of those who teach it.”” Wherever all of these conditions were verifted, the
king could send missionaries in virtue of his commission, but had no title
to temporal sovereignty ; but wherever any one of them was absent, then,
said the synod, the gospel either could not be preached at all, or not in such
a way as to be properly heard, and hence the Spaniards could legitimately
take control in the name of the Crown.

Now it was quite clear that there were very few regions in the non-
Christian world where all these conditions were verified, and certainly the
Philippines was not among them. In the Philippines, the synod observed,
the government of the native rulers was often tyrannical and unjust, and
the laws by which they governed often cruel and contrary to nature. Bar-
barous customs and usages rendered the people incapable of Christianity
unless they were abolished; and missionaries would not live very long to
do any preaching unless there was a strong government to protect them
and their converts. Hence, the considered conclusion of the synod was
that, while the Spaniards came to the Philippines with a purely spiritual
commission, they were nevertheless justified in subjecting the inhabitants
to their temporal rule in ordine ad finem spiritualem, for the sake of achieving
the spiritual end which would otherwise be unattainable.

At this point someone proposed the objection that if native misgovern-
ment justified the taking away of their temporal rule, as the synod seemed
to be saying, what about Spanish misgovernment ? Was not the rule of the
conquistadores just as tyrannical and abusive and in certain cases far more
so than that of the native chieftains? And was not Spanish injustice as
much an obstacle to the conversion of the natives to Christianity as the

barbarous condition of the natives themselves? If the Spaniards could
2*



28 The Jesuits in the Philippines

lawfully relieve the Filipinos of sovereignty because they used 1t 1ll, could
not the Filipinos lawfully rebel against their rule for the same reason?

The sense of the synod was that Spanish rule in the Philippines did,
indeed, leave much to be desired. But the misgovernment of certain
Crown officials and that of the native rulers whom they superseded, while
both regrettable, were not evil in exactly the same sense. Native govern-
ment, such as it was, was evil in principle; the very foundations on which
it was based was corrupt, for sin had so obscured the light of reason in most
pagans that they were no longer capable of governing themselves according
to the precepts of the natural law. The colonial government, on the other
hand, was not evil in principle but only in so far as practice fell short of
principle. Its laws were just; if there was injustice in the land, the fault lay
with those whose duty was to enforce the laws, but instead ignored or
broke them to satisfy their own private passions and interests. Such officials
were guilty of betraying the king’s trust, for they transformed what was
designed to be a help to the conversion of the natives into the greatest
single obstacle to it.

Where then was the remedy ? Not in rebellion, for by rebelling the
people would merely be exchanging good laws for bad. No, but in the
king; it was the king’s duty, gravely binding in conscience, to choose with
care those whom he sent to rule the colony; to provide effective checks
against their abusing their authority; and if in spite of this they governed
badly, to remove them, punish them, and send others to take their place.17

Having established to their satisfaction the lawfulness of Spanish
sovereignty in the Philippines, the fathers of the synod went on to consider
the lawful use of this sovereignty by those who governed in the king’s name.
Their first duty was to dispense justice. This was the very least that they
could do, for “‘the only justification for our being in their [the Filipinos’]
country is that we may administer justice.” Injustice was sinful no matcer
against whom committed; but it acquired a special heinousness when
commirtted against the native population, *'the fruits of whose labor,”
says the synod, “we eat.”

Let the governor, then, as the supreme authority in the colony, be a
paragon of justice. For this, he must be thoroughly familiar with the king’s
laws and ordinances, in which the royal justice is enshrined. If 1gnorance
of the law is no excuse for anyone, the governor can plead ignorance least
of all; for him to be ignorant of the law 1s in itself to break the law; so that
if he commits an injustice, even through ignorance, he is bound to resti-
tution. Moreover it was his duty not only to be just himself, but to see
that everyone else under hum did justice. This was precisely the root and
cause of the moral anarchy in which the colony was plunged. The governors
had consistently failed to punish those who committed Injustices against
the natives, hence every Spaniard felt free to treat them as he pleased,
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“exploiting them, beating them, forcing them to work against their will
or without pay, ‘requisitioning’ their meager store of food, confiscating
their embarcations, ravishing their wives and daughters and inflicting
many other injuries upon them.”’

The synod gave short shrift to the argument proposed by Sande and by
others after him that, since the Spanish settlers in the Philippines were so
few, the governor ought not ro deal too strictly with them, for if he did no
one would be left to defend or administer the colony. This, said the synod,
was ridiculous. The death sentence was not the only punishment in the
penal code. Erring ofhicials could be brought to book by imprisonment or
fines. Moreover, if someone deserved death, let him by all means be put to
death; such an example of Spanish justice would be more effective in
pacifying the natives than a large number of troops.

To the argument that the colonial government’s chronic Jack of funds
made it necessary to impose forced labor with little or no pay on the
nattves, the synod replied, in effect, that lack of funds did not dispense a
government from meeting 1ts just obligations; on the contrary, since just
obligations must be met, the government had better get the funds to do so.
Nor was this difficult; all the governor had to do was reserve a sufficient
number of encomiendas to the Crown, instead of distributing them
lavishly to his friends.

The synod further reminded the governor that while he could safely
assume that the territory already subject to Spanish rule had been
legitimately acquired, it did not follow from this that he had the authority
to extend that territory by new conquests. Before making war on the
peoples beyond the actual frontiers of the colony, he had to make certain
that it was a just war and that he had explicit royal permission to make it.
A case in point, the synod said, was Governor Sande’s expedition against
the people of Brunei in northern Borneo (1578). That was totally uncalled
for, both because it was unjust in itself and because Sande underrook it
without first informing the home government. Consequently, all who took
part in that expedition were liable to restitution to the extent of their
participation in the damage caused to the people of Brunei.

In the waging even of a just war there are certain rules to be observed.
For instance, an expedition must be of sufficient force to accomplish its
objective, or it should not be sent. Too small an expedition is capable of
nothing but a hit-and-run raid; such an expedition is brigandage, not war-
fare. Again, if the objective 1s conquest, the expedition should bring with
1t enough provisions to maintain itself until the people can be justly taxed.
It should not be assumed that a people can be justly taxed the moment
organized resistance ceases. For tribute can be levied by a sovereign only
on his subjects, and the conquered do not become subjects uncil they
accept the authority of the new sovereign, at least tacitly, by living in
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peace under his regime. This may take some time; during that time the
army of occupation must live on its own resources or purchase what it
needs.18

The office of alcalde mayor received considerable attention from the
synod. Some of the accusations brought against actual holders of that
office have already been mentioned. They received further confirmation
from a delegation of Tagalog datus who came to request Bishop Salazar to
transmit their grievances to the king. There were more than forty in the
delegation, not only from towns near Manila such as Tondo, but from as
far away as Mauban on the eastern coast of Luzon. These datus claimed
that because of the extortions practiced by the alcaldes their vassals were
abandoning their towns and villages and fleeing to the still unconquered
provinces. The result for them was not only loss of revenue but additional
burdens, for the alcaldes continued to make them answerable for the tri-
bute even of those who had fled. They concluded their deposition with the
simple statement that *‘ their afflictions and troubles are so many that they
cannot be endured.”’19

From the data supplied by these and other informants the synod drew
up a list of the more common abuses which alcaldes mayores should avoid.
They ought not to govern their provinces in absentia. They ought not to
charge more than the legal court fees. They ought not to encourage law-
suits in order that they may have fees to collect. They ought not to force
the natives to sell their products to them at less than the market price.
They ought not to engross prime commodities, such as rice and cotton;
nor export them out of the province where they were needed, merely in
order to fetch a better price. In fact, they ought not to engage in any, even
legitimate trade within the limits of their jurisdiction, because this was
clearly forbidden by law. Finally, they ought not to employ statute laborers
drafted for public works on their private estates. The priests of the diocese
were instructed not to give sacramental absolution to those guilty of these
abuses until they had actually made good the damages resulting from them.
By refraining from such questionable transactions, alcaldes mayores would
have ample time to devote to the duties of their office, such as encouraging
agriculture and industry and seeing to it that the natives were not idle and
did not wander shiftlessly from place to place.

However, the synod adds, traveling merchants should not be stopped
from going about their business. On the contrary, they should be encou-
raged to do so, and especially to bring their merchandise to Manila, for in
this way the city and the larger towns will be better provisioned and b
this constant intercourse and communications Spaniards and Filipinos will
reach a better understanding of each other. The encomenderos are opposed
to this because they want everyone to stay put so that he can be taxed;
hence they try to stop native merchants from traveling on the plea that
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they are mere regraters (regatones), buying cheap in one place and selling
dear in another without adding to the value of the product. The alcaldes
mayores should pay no attention to this.20

The synod next turns its attention to the duties of encomenderos. It
begins with the reminder that “the principal reason for granting an
encomienda 1s not so much to reward the encomendero for his labors in
the royal service as to discharge the conscience of the king with reference
to the natives of the encomienda.”’2! Tt was a commonplace of Spanish
law that the king’s conscience was ‘‘charged’” with certain obligations
toward his colonial subjects, principally that of maintaining public order,
defending the people from their enemies, and providing them with
religious instruction. He “‘discharged”” his conscience by entrusting a
given territory with its population to an encomendero, who in accepting
the encomienda with its attached emoluments also took upon his own
conscience the obligations of the king. This is clearly brought out in the
legal instrument or title by which encomiendas were usually awarded.
Here, for instance, is the operative clause in an encomienda grant?2 made

by Governor Tello in 1598:

By these presents, in the name of His Majesty, I grant in encomienda to you the
said Captain Toribio de Miranda and Captain Antonio Freyle the natives of the
towns and encomiendas which Juan Gutiérrez del Real, deceased, held on the
coast of Caraga, the island of Cibabao, Catubig, Calbiga and the Mapono River
with its highlands and hills, for you to hold and enjoy jointly and equally, the
one as well as the other, in the same manner and form as they were held and
enjoyed by the said Juan Gutiérrez del Real, in accordance with the law of
succession regarding Indians ordained by His Majesty, with the obligat'ion of
instructing them in our holy Catholic faith to the end that they might attain to a
true knowledge of it, and in this matter I charge your conscience and discharge
that of His Majesty and mine in his royal name . . . and most of all I enjoin you
to treat the said natives well, preserving them from all vexation and trouble . . .

This was in accord with the instructions to the governor of the Islands
signed by Philip 1I at Segovia Wood in 1573:

After the land has been pacified and the inhabitants thereof and their rulers
brought under Our sovereignty, let the governor divide the land among the
settlers, with their consent, in such wise that each one shall have charge of the
natives of his portion, with the duty of defending and assisting them and pro-
viding them with a missionary who shall teach them to live virtuously, besides
the other services which encomenderos are required to render to the inhabitants
of their territory . . .

In consideration of these services, the encomendero was authorized to
collect tribute from the people of his encomienda:

The people who have been brought under Our sovereignty and distributed in
encomiendas are to be persuaded to pay a moderate tribute of the fruits of the
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earth in recognition of the universal lordship and jurisdiction which We have over
the Indies; and We direct that the tribute thus rendered be given to the Spaniards
to whom these encomiendas have been granted, to enable them to discharge their
obligations.23

This tribute took the form of a head tax, payable annually. A married
man paid one whole tribute for himself, his wife, and minor children;
unmarried adults of both sexes paid one half-tribute. At the time of the
synod great confusion prevailed as to the amount of the tribute and the
form and manner of 1ts payment, because the ordinances of the early
governors were so ambiguous that they could be, and were, interpreted in
various ways. We have alluded above to the reply made by certain encomen-
deros to Fray Martin de Rada’s ““Opinion,” in which they claimed that
the average tribute of that time (1574 did not exceed the modest sum of
six rials, payable in whatever form—gold, goods, or currency—the taxpayer
considered most convenient. In the 1580’s, however, the generally
accepted sum had gone up to eight rials, and it was being collected pretry
much in the form which the encomendero, not the taxpayer, preferred.
Since certain encomenderos preferred to be paid in those commodities
whose real value, through scarcity or for some other reason, exceeded their
assessed value, their tributaries were paying an actual tribute of fifteen,
twenty, and even thirty rials a year.

Moreover, tribute was being collected from encomiendas in which the
encomendero provided none of the services whereby he was supposed to
“discharge the conscience of the king.”’ Indeed, there were encomiendas
whose villages never saw their encomendero except once a year when he
came with an armed escort to collect the tribute; sometimes he did not
even bother to come personally, merely sending paid agents to do the
collecting for him.24

With these conditions in mind, the synod bluntly informed encomen-
deros that unless they provided their people with the services specified in
the encomienda grant and the royal ordinances, namely justice, defense,
and religious instruction, they could not in conscience demand any tribute.
Unpacified territories could be granted in encomienda, but then the
encomendero was obliged to go there personally to establish peace and
order. While actually engaged in this work he could ask the natives for
support, but not take anything by force. Only when peace and order had
been effectively established, and all or morally all of the inhabitants had
accepted Spanish rule could he impose the full tribute. This tribute could
be imposed on all, non-Christians as well as Christians, *“for as Saint
Gregory the Great says, Decretals 1, 5, the infidel ought not to be favored
in his infidelity by allowing him a greater liberty than the faithful; for if
he is exempt from tribute as an infidel, he will not want to be converted.”’

Nevertheless the encomendero should as soon as possible obtain the
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services of a missionary to instruct the natives, providing him with a
house and the subsistence allowance specified in the laws. He should also
see to the construction of churches and chapels, the cost of which were to
be shared equally by the royal government, the natives, and himself.

But the synod’s conception of the encomendero’s duties went far beyond
the essential services specified by the royal decrees. More than a ruler, he
was to be a father to his people; stand surety and plead for them art court;
provide emergency relief in time of public calamities such as droughts,
floods, and typhoons; have particular care of the poor, the aged, the sick.
and the disabled; gradually gather the scattered clans together into larger
communities, the sites of which were to be carefully chosen in consultation
with the datus and the missionary, and. by thus introducing them to the
settled life of towns, enable them to acquire the arts and usages of civili-
zation.

If the encomendero was to attend to all this, he ought obviously to reside
in his encomienda, taking care to choose for his place of residence some
region where supplies were fairly plentiful, so as not to be a burden on the
inhabitants. He ought to go in person to collect the tribute so that he
might observe local conditions for himself and grant exemptions in neces-
sary cases. The law permitting the tribute to be paid in money or in kind
at the taxpayer’s choice should be carefully observed; and tribute in kind
should be assessed in accordance with the schedule of fair prices drawn up
by the government. While on collection tour, the living expenses of the
encomendero and his entourage should be charged to the tribute, and not
imposed as an added burden on the villages. The tribute should be collected
individually and by households according to an up-to-date census list,
instead of demanding it as a fixed quota from the village headmen and
forcing them to make up the difference if the actual collection falls short
of the quota. In fact the datus ought not to be made responsible at all
for the tribute of their villages, although their good offices could be
requested to make the collection easier and more orderly. Once again. as
in the case of the alcaldes mayores, the synod directs priests who hear the
confessions of encomenderos to question them closely on their perfor-
mance of these duties, and to insist on full compensation for damages
inflicted before giving them sacramental absolution.25

On the vexed question of corvée labor, which many held to be absolutely
indispensable to the very existence of the colony, the synod took a strong
position in favor of the fullest possible liberty for the native. Taking for
its starting point the principle that ““the Indians are as'free in their own
country as the Spaniards are in theirs, and neither the king nor the gospel
has deprived them of this liberty,” it declared that the Filipinos could not
be compelled to serve as rowers in the galleys of the royal navy or as
laborers in the shipyards and lumber camps. Free contract labor should
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take the place of forced labor even in these allegedly necessary tasks; for,
if the nature of the necessity is carefully considered, the building of
galleons for the Manila-Acapulco trade and the fitting out of expeditions
for new conquests may be necessary to the Spaniards but hardly so to the
Filipinos. Hence, if not enough Filipinos contract to work at the wages the
government is willing or able to pay, “let the Spaniards perform these
services for each other, for it is absurd that a man of low degree, merely
because he emigrates to the colonies, should acquire the prerogatives of a
knight and lord of vassals, doing violence and a thousand injustices to the
miserable native, who because he is deficient in intelligence and strength of
character is unable to stand his ground against the arrogance of the Spaniard
and the tyranny of his own chieftains.”’26

Another point which the synod strongly recommended to the civil
authorities was that the Filipinos should be given a share in their own
government, at least on the local level. The passage deserves to be quoted
for its surprisingly advanced views.27

On the supposition that the king and his governor exercise a just sovereignty
in this land (as we have said), we affirm that the governor is obliged not only to
appoint alcaldes mayores, but also to authorize in the larger and more settled
towns native magistrates, elected by the natives themselves, who shall have charge
of public peace and order and the hearing of ordinary cases. In the first place, in
order that the alcaldes mayores, who try cases of greater moment, may not always
be among the natives, since this is not advisable. Secondly, because this is of
natural right, and nature itself enjoins it even on brute animals. Thus we see that
cranes, ants and sheep have governors and chiefs belonging to their respective
species and not to others; and what rules the members of the body is itself of the
body, namely the head, and St. Thomas shows that the head must be homo-
geneous with the body, that is, of the same nature. . .. Thirdly, because the
magistrate should be familiar with the laws, customs, uses and abuses of his
community, and this the alcalde mayor cannot be, because he has to depend on an
interpreter, and if the interpreter is a native he has no command of Spanish,
whereas if he is a Spaniard he understands the native but ill. And so even with the
best of intentions he is liable to commit serious errors, to the scandal of the
natives, who see only what is done and not what is intended. It follows from this
that the alcaldes mayores are not qualified to attend to the details of administra-
tion. Let them leave these matters to the native magistrate, who without incurring
the expense of hiring interpreters and scribes, but solely by word of mouth, can
administer them better than the alcalde mayor with his interpreters and scribes,
because of his familiarity with local conditions.

For this reason it is the opinion of the synod that the governor is obliged under
pain of mortal sin and restitution of the damages that may otherwise arise to
institute such native magistrates wherever possible. And let him not do so as a
mere formality, but in such a way that they are truly magistrates; to this end he
must prescribe the limits of their jurisdiction . . . and back them up with his
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authority so that they will have the power to chastise those subject to them if they

deserve it.

The rest of the proceedings of the synod prescribes the duties of other
classes of persons in the colony, such as army and navy officers, public
defenders or protectores de indios, wives, widows, and heirs of encomenderos,
native rulers and magistrates, Chinese traders, and artisans, sometimes
going into great detail. This was considered by the fathers to be necessary
if the proceedings were to serve as a kind of vademecum for confessors in a
region as remote from Europe as the Philippines was, where there were as
yet no schools, men of learning were few, books hard to come by, and most
of the laity so absorbed in warfare or commerce that they had lictle leisure
to reflect on the justice of what they were doing.28 They did not apparently
give much attention to missionary methods and policies apart from making
the important decision that native catechumens were to be instructed in
their own languages rather than Spanish. This brought up the question of
authorized translations of the catechism. Fray Juan de Plasencia, who came
over from Mexico on the same voyage as Sedefio and his companions, com-
posed a Tagalog catechism after several years’ experience in the missions
around the Lake of Bai; it was examined by the synod and approved. The
Doctrina cristiana which was printed from wood blocks in Roman and
Tagalog characters, under Dominican auspices, in 1593, was probably this
synodal catechism ; although how much of it was Plasencia’s original work
and how much the result of the synod’s revision cannot now be deter-
mined.29

After two months of regular sessions the work of the synod was inter-
rupted by the father provincial of the Augustinians and Alonso Sinchez
falling ill almost simultaneously. Sinchez’s illness caused Sedefio some
concern, but he finally pulled through and went to one of the nearby
Franciscan missions for a much-needed rest.30 The synod resumed sitting
when he returned but was forced to suspend its labors a second and a third
time in 1582 and 1583 due to later absences of Sénchez. It finally com-
pleted its task in 1586, but its ordinations and decrees were probably
made known to the public as they were taken up and approved.

The reception of these directives by the laity was, to say the least, not
encouraging. Some of the conquistadores and others who hac} taken part
in expeditions and “‘pacifications” stopped going to confesgxon n ordgr
to avoid paying the damages prescribed by the synod. Considered parti-
cularly objectionable was the prescription that those who had committed
depredations on the natives as a group, for instance, a detachment of troops
in the course of a campaign, were held to restitution in solidt‘tm, that s,
each member of the group was bound to pay the full darpages‘ in defect of
the others. Very few if any such groups must have remained intact in the
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1580’s, so that the surviving members would have had to assume the
obligations of all their dead or departed companions. Because of this the
ruling was opposed so stubbornly that Bishop Salazar was compelled to
withdraw it and merely demand that each one pay for his own share of the
damage done, as far as this could be prudently determined. But even this
reduced requirement was met by many colonists with great groans and
grimaces, although according to Salazar all it amounted to in hard cash
was 100, 200, or at the very most 500 pesos per man. These were, for
them, ridiculous sums, considering the fortunes they had managed to
acquire; but for the injured natives or their descendants they often meant
the difference between survival and starvation.3!

What influence did the other directives of the synod have on colonial
policy and practice ? As anyone even moderately acquainted with human
frailty will suspect, a very limited one. Yet the influence that it did have
was not negligible, as we shall have occasion to note. And, at any rate, it
was something to have made so bold a bid for justice, when silence and
conformity would have been by far the easier course.



Chapter Three
SANCHEZ IN CHINA

At the time when our narrative begins, the Philippines was a Spanish
enclave surrounded by the advanced outposts of the far-flung, if chinly
spread, eastern empire of Portugal. Portuguese garrisons held the Moluccas
to the south and Malacca to the west, while to the north Portuguese traders
had but recently succeeded in establishing a foothold, albeir a precarious
one, in China, at a place called Macao near tche great city of Canton.
In fact, the Portuguese bitterly contended that the Spaniards had no busi-
ness in the Philippines at all; for if the Tordesillas Line which divided the
Spanish from the Portuguese spheres of influence in the West were pro-
longed, as it should be, into the eastern hemisphere, the Philippines would
indubitably be found to belong to the Portuguese area of conquest. This
however the Spaniards refused to admit, and, when in 1568 the captain-
major Gonsalvo Pereira appeared with a squadron of ten ships before the
Spanish settlement of Cebu, Legazpi gave him a coldly courteous reception
behind fortified earthworks. Blandly assuming that the Spaniards had been
driven off their course all the way across the Pacific by some extra-
ordinarily persistent hurricane, Pereira offered to take them aboard, bag
and baggage, and ship them out of Portuguese waters to Spain where they
obviously belonged. Legazpi politely but firmly refused the invitation, and
Pereira sailed off in high dudgeon after vainly trying for three months to
statve the Spaniards to submission.!

Thus matters stood. with Spaniard and Portuguese warily watching each
other across the China Sea and the Sea of Celebes, while in the distant
Iberian peninsula which was their common home unforeseen events were
moving swiftly to change the whole pattern of their relationship. In 1578
Sebastiio I of Portugal fell fighting the Moors in Morocco. He was
succeeded by his granduncle Dom Henrique, a cardinal of the Roman
Church, old, sick, without issue, and not expected to live much longer.
The succession after him was disputed by seven claimants, among whom
were the Duke of Savoy, the Duchess of Braganza, a bastard of the royal
line named Dom Antonio, and Philip II of Spain. Dom Antonio was by
far the most popular among the Portuguese, buc Philip had money and
armies, When Dom Henrique died at last in January 1 580,' 30,000
Spanish troops that had been massed at the border since the previous year
followed the Duke of Alba to Lisbon. Dom Antonio fled to Oporto,

37
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whence he disappeared. None of the other claimants could be seriously
considered, and in April 1581 the estates of the realm recognized Philip II
King of Portugal at the Cortes of Thomar.2

Philip’s agents were unable for some time to discover the whereabouts
of Dom Antonio. Actually he was in France; but there were rumors that
he had taken ship for India and the Orient with the intention of rallying
the Portuguese establishments there to his cause. Dispatches were swiftly
sent to Governor Ronquillo in the Philippines, instructing him to forestall
Dom Antonio at Macao, and by getting there first with the news obtain
for Philip the sworn allegiance of its citizens. As Ronquillo looked about
him for an agent he could trust, his gaze lighted on the man upon whose
zeal and discretion Bishop Salazar leaned so heavily in the conduct of the
synod : Alonso Sinchez.3 Neither Sdnchez nor Sedefio, his superior, needed
much persuading to fall in with the proposal that Sinchez leave at once
for Macao on this business of the king’s. Both were anxious to find out
more about the mysterious and fascinating empire so close at hand, from
whose dimly imagined cities came the glowing velvets, the delicately
modeled vases, the thousand and one useful and ingenious articles of trade
which the junk fleets yearly brought in ever increasing variety to Manila.
What kind of people were these Chinese who made so many things so well
and sold them so cheaply ? What truth was there in the golden tales of
travelers favored with a fleeting glimpse of that forbidden land? How
interpret the tantalizing accounts which the sangleys tried to give in
broken Spanish of their own country > Why did they keep their doors
so resolutely locked against the foreigner? And was there, perhaps,
a key?

Ti]le two Jesuits were not the only ones in the Philippines who dreamed
of finding that key and flinging wide the doors before which Francis
Xavier had been stopped by death. Augustinians, Franciscans, and a little
later Dominicans crossed over to Amoy or Canton, but even when they
managed to squeeze past the coastguard and the harbor police they were
invariably stopped, haled before the magistrates, and firmly ushered out
with instructions not to return. Governor Ronquillo did not look with
favor on these attempts to, as the missionaries called it, “open China to
the gospel.” If the gospel was really their only concern, they had more
than enough to occupy them in the Philippines without bothering their
heads about China. He suspected, however, that it was at least to some
extent a case of the grass always being greener on the other side of the
China Sea. The Philippines was doubtless far less attractive than the
Flowery Kingdom, but it was where the king had sent them, paying their
passage half-way around the world and maintaining them there at great
cost to the royal treasury ; they ought not, therefore, to go traipsing about,
abandoning their assigned stations “‘where they already have so many
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native converts and are so badly needed, and where your Majesty has sent
them at your Majesty’s expense for the discharge of the royal conscience.”’

Another reason why Ronquillo did not want Philippine missionaries to
go to China was because it annoyed the Portuguese. Two Franciscans,
Fray Pedro de Alfaro and Fray Agustin de Tordesillas, who left Manila in
May of 1579 and were joined in northern Luzon by three more of their
brethren, landed in Canton on 21 June and were promptly arrested. After
being kept in prison and repeatedly questioned by the magistrates as to the
purpose of their coming, they were finally permitted to go to Macao. The
Portuguese received them, albeit grumblingly; but when they established
a convent and looked as though they intended to settle down for good, the
city officials trumped up charges against Alfaro and shipped him to Goa
to give an account of himself to the viceroy. The vessel was wrecked and
Alfaro drowned. His successor as superior of the Macao convent, Lucarelli,
was also hustled out of the city and sent packing to Malacca. When the
Philippine Franciscans heard of this they decided to send another expedi-
tion. Governor Ronquillo strictly forbade them to go, but Fray Pablo de
Jests, the custodian of the Manila convent, and seven other friars secretly
went ahead with their preparations and stole out of Manila Bay some-
time in March 1582, only a few days before Sinchez set out on his
commission.

Ronquillo suspected, rightly, that the frigate chartered by the Fran-
ciscans would coast up Luzon and call briefly at Pangasinan before making
the crossing, so that if Sinchez left immediately he had a good chance of
overhauling them there. Sinchez was therefore given dispatches to the
alcalde mayor of Pangasinan instructing him to detain the Franciscans and
on no account to permit them to leave the country; but if Sinchez wanted
to take one or two of them with him, he could.5

Sanchez set sail on 14 March in a royal frigate with a crew of about
twenty Spaniards and Filipinos and a native of Bengal, christened, like
himself, Alonso, to act as interpreter. Alonso of Bengal had only a smatter-
ing of Chinese, but was the best Ronquillo could provide. They made good
time to Pangasinan and found the Franciscans still there. Sanchez delivered
his dispatches and obtained permission to take Fray Juan Pobre and another
friar with him. There were now twenty-six aboard the frigate. They
decided that it was too small to make the crossing and at Vigan exchanged
it for a larger vessel, which they stocked with additional stores. They
followed the coastline to Cape Bojeador, at the northwestern tip of Luzon,
and from there made the crossing in three days, sighting the bare hills and
stunted pines of Fukien coast on 5 April. .

They crept through a narrow entrance on the coast into a large sheltered
harbor, where they ran right into the midst of a large. squadron'of the
imperial coast-guard fleet. As soon as the strange little frigate was sighted,
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a great pounding of gongs and whacking of drums arose from every ship in
the harbor, and a war junk caused her to heave to by putting a cannon shot
across her bows. A launch came alongside filled with soldiers with drawn
swords ; Sinchez climbed down to it with his interpreter and was conveyed
to a large two-masted junk obviously kept in a state of high polish, with a
black-lacquered hull trimmed in gold paint. He assumed, correctly, that
it was the flagship. His escort ushered him into an audience chamber
amidships which was filled with officers, and at the far end of it, standing
apart, the admiral, an imposing figure in a scarlet gown embroidered with
gold lions.

As soon as Sinchez entered, the whole assembly turned to the admiral
and fell on their knees to make the ceremonial kowtow. Those nearest
Sanchez made signs to him to do likewise, but he stoutly refused, declaring
that Spaniards made that form of obeisance only to God; to men, they
bowed, saying which, he bowed deeply. No one of course understood a
word of what he said.

Before leaving Manila, he had taken the precaution of having Governor
Ronquillo sign and seal a letter written 1 Chinese with the help of the
captain of a trading junk and addressed to the viceroy of Kwangtung
Province, under whose jurisdiction Canton fell. This letter accredited
Sinchez as ambassador with powers to negotiate a treaty of friendship and
commerce and to request permission for the Spaniards to establish a trading
post on the coast similar to what had been conceded to the Portuguese at
Macao. The obliging shipmaster was also asked to write out a statement to
the effect that the bearer was a law-abiding person who wished to enter
China to communicate a matter of importance to the viceroy of Kwang-
tung on behalf of the governor of the Philippines; in effect, a diplomatic
visa, except of course that it was highly doubtful whether the captain of a
trading junk had any consular authority. There was no sertous intention of
entering into these treaty negotiations, but Sdnchez feared that he might
land not at Macao, of whose location his pilot had only the vaguest notion,
but at some other spot on the Chinese coast where he could not communi-
cate with the Portuguese, in which case diplomatic immunity might
afford him some protection from too zealous minor officials. These fears,
as it turned out, were only too well grounded, and his foresight now

enabled him to step forward and present his credentials. The shipmaster’s
statement read as follows:

To the captains and guards of the Chinese maritime frontier: Permir this priest
to pass without doing him injury. He comes on an embassy from the Great
Mandarin of Luzon to the Viceroy of Kwangtung Province. He is a man whose
profession is to teach the law of God and to serve Him. The people with him are
honest folk who come unarmed without evil intent.
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The admiral questioned Sdnchez closely, or as closely as Alonso of
Bengal could interpret, regarding the way in which he obtained possession
of this document, because, as Sinchez found out later, it was forbidden
under pain of death for any Chinese to assist foreigners to enter China.
However, it served its purpose; the admiral gave orders for the foreigners
to be treated well and escorted to Liampo (modern Ningpo), the head-
quarters of the supreme commander of the coast-guard fleet. The interview
with the supreme commander went well after an initial misunderstanding
due to language difficulties. Sdnchez and his interpreter were lodged with a
line othcer who had shipped to Manila and understood Tagalog. He served
them a tremendous twenty-course dinner, but since it was Wednesday of
Holy Week Sinchez excused himself and partook only of some oranges.
Before retiring for the night the officer sought him privately in his quarters
and asked for a letter of recommendation to the governor of the Philippines
as he wanted to leave the imperial service and return to Manila to trade.
Sénchez was glad to comply because it gave him an opportunity to send
back a progress report on his mission.

The party was then taken inland by river boat, past thriving and
populous villages, to a great city whose most distinctive feature was a
massive stone bridge spanning the broad river. This was Foochow, the
capital of Fukien Province. The prefect of the city, after examining
Sanchez’s papers, decided to permit only the priests of the party to pro-
ceed to Canton; the rest he detained until furcher orders. Accordingly,
Sinchez and the Franciscans, after taking leave of their companions, con-
tinued their journey upriver for fifteen more days, then took to the road
on horses provided by the government. Before reaching Canton, however,
they were informed that the viceroy was at a place which Sinchez calls
Tancon, where the imperial arsenals were located. Thither they went.
Sinchez duly presented Governor Ronquillo’s letter but apparently did
not press for a reply, merely asking permission to go to Macao by way of
Canton. This was granted, and in the morning of 2 May Sinchez and his
companions, traveling once more by river boat, caught their first sight of
Canton, with the tall tower of the imperial treasury in the midst of it.

They were ordered to disembark in a suburb at the outskirts of the city,
but the officer in command of their escort whispered in their ear that if
they gave him silver he would take them to where they could meet other
foreigners of their sort. They promised him the money and he took th.em
with great secrecy through narrow streets and back alleys ro another section
of the river, where a number of Portuguese vessels lay at anchor. They
hailed the merchants on board, who came ashore to greet them, “and we
were so weary with dealing with these Chinese,” says Sanchez, **with their
mean ways and flatteries and deceirs, that when we saw the Portuguese,
although they were different in countenance, dress and language from our
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Spaniards, we embraced them as though they were angels from heaven.”’
Sanchez’s cup of joy was filled to overflowing when the welcoming party
hustled up to him a totally unexpected fellow Jesuit. This was Francesco
Pasio, who with another Italian, Michele Ruggiero, had just arrived from
Goa to begin the China mission. It was a great moment for both of them,
and they “embraced each other with great joy and gladness, giving thanks
to the Lord that one of them having come by the eastern route and the
other by the western, they had in that embrace encompassed the globe, like
true sons of Ignatius, in fulfilment of their institute.”

The Portuguese learned from the guardsmen that the fathers were being
taken to the prefect of the city. This meant, if past experience was any
warrant, that they were in for a pretty uncomfortable time, so the good-
natured merchants pressed some silver coins into their hands and told
them that they would probably be sentenced to a whipping, in which case
the accepted procedure was to bribe the executioners not to lay on too
hard. They made their way to the prefect’s audience hall with this
uneasy prospect before them. Fortunately, while their case was being
dispatched, word came that an inspector-general from Peking was at the
gates of the city. The session was at once adjourned with much rustling
and bustling, for it was the custom that when an inspector-general arrived
all the city officials went out to meet him, and after they had conducted
him inside the walls, the city gates were sealed and all public business
suspended for three days while the inspector-general made his inquiries.
Sinchez had apparently managed to convey the intelligence that he
belonged to the same religious association as Pasio and Ruggiero, for before
going off the prefect ordered that he be taken to their lodgings.6

While the Portuguese had been allowed to establish their trading post
at Macao and on rare occasions to come to Canton on business, no Euro-
pean had ever been permitted to reside in Canton permanently. This
unprecedented privilege Ruggiero succeeded in obtaining. Not only that,
but he became so proficient in the language and won the esteem of the
viceroy and the prefect to such an extent that they came occasionally to
visit him in his house. *“This Italian father,”” Sinchez observed, ‘‘was of a
mild disposition and very similar in his ways to the Chinese and for this
reason they liked him a great deal.” They liked him so much that they
gave him permission to install a chapel in his residence, where they came
several times to watch him celebrate Mass.

The three days of enforced leisure occasioned by the presence of the
inspector-general in the city enabled Ruggiero to acquaint Sinchez with
his plans for the evangelization of China. In 1573 Father General
Mercurian appointed Alessandro Valignano visitor of the Jesuit missions
in the Fast. He set sail from Lisbon the following year with a large
expedition of forty-one missionaries, spent some time in Goa, and arrived
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at Macao in 1577. He was naturally interested in realizing Xavier’s dream
of introducing Christianity to the Chinese, but was confronted with the
hitherto insuperable difficulty of even gaining admittance to the empire.
After a careful study of the problem he came to the conclusion that this
policy was based largely on the Chinese view, reasonable enough if their
millennial isolation from the rest of the world was taken into account, that
foreigners unacquainted with the Chinese language and culture were mere
barbarians who could not possibly have anything of value to impart, and
on the other hand might if admitted do great harm by giving bad example
to the people or spying out the country. If this inference was sound, then
the only way to begin the evangelization of China was for the missionary
to put himself to school with the Chinese; to learn the Chinese language
and culture so thoroughly as in a manner to make them his own; and by
adopting Chinese ways and customs as far as his Christian faithand religious
profession allowed, to prove to the scholar officials who administered
China that he was worthy of their attention and respect. Valignano wrote
back to Goa for a man to undertake this exacting task, and Ruggiero was
appointed. He arrived at Macao on 22 June 1579, only a few days after
Valignano had left it to make his visitation of the Japanese mission. He
threw himself wholeheartedly into the project conceived by the visitor,
and after more than two years of patient effort achieved his first success,
the permission to reside in Canton. Meanwhile Pasio, whom Sinchez met
at the quayside, had come out to join him, and the following year they
would be joined by the man destined by Providence to establish the mission
in the very heart of the empire: Matteo Ricci.

After the departure of the inspector-general, the prefect of Canton sent
for Sinchez and the Franciscans, but instead of inflicting on them the
expected bastinado, he told them that he was giving them a safe-conduct
to Macao. Itread:

The bearers are certain priests who are on their way to Macao to see their
brethren there. They are unarmed and harmless, and so may be permitted to
proceed. They are, indeed, deserving of some punishment because they submitfted
a memorial to His Excellency the Viceroy which was inscribed on a small piece
of paper without proper authorization and not couched, as it should have been,
in the form of a petition addressed to a superior ; however, since they are ignorant

foreigners, they should be pardoned.8

He informed them, however, that this safe-conduct had first to be
referred to the viceroy for approval, and possibly also to an even more
august authority, the imperial commissioner at Chaoking. Meanwhile,
they must wait. The imperial commissioner, Ch’en Chuei, was a man of
advanced years but unimpaired intelligence. Soon after his recent appoint-
ment he had begun to ask embarrassing questions. Who, for instance,
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had ceded Macao to the Portuguese? The matter had apparently been
arranged between the provincial officials and the foreign traders to their
mutual satisfaction, but no one had thought of informing the emperor,
much less of telling him what sums, if any, the Portuguese might have
paid for the privilege. Again, was it part of the bargain that the Portuguese
should be free to bring Japanese and people of other nationalities into
Macao without restriction, as they seemed to be doing? Further, had
Macao ceased to be Chinese territory ? For if not, why were the Portuguese
administering justice and exercising other acts of jurisdiction there?

It was while Commissioner Ch’en was still waiting for a satisfactory
explanation of these anomalies that the case of Sinchez was brought to his
attention. Who was this Sdnchez? A Spaniard, he was told; one of a band
of seafaring barbarians who had only recently settled on some small islands
in the South Sea. What manner of men were they? One of the officials
present had served as an interpreter with the Macao Portuguese and
acquired their unflattering opinion of Spaniards. He volunteered the infor-
mation that the Spaniards were thieves and spies, “*an evil folk who went
about the world robbing kingdoms and killing their lawful rulers; and
whatsoever land they entered they took for their own.” Further infor-
mation was supplied from the records which seemed to lend color to this
description. It was recalled that other Spaniards had entered the province
in small groups without permission, had gone about making inquiries
and in general behaved very suspiciously. Highly indignant, Commissioner
Ch’en dispatched a message to Canton ordering the prefect to detain
Sinchez, and another message to Macao summoning whoever was in
charge there to appear before him in person and explain the exact status
of Macao, the intentions of the Portuguese, their relation with the
Spaniards, and so on.

The captain-major of Macao, Ayres Gongalves, saw at once that the
matter was serious. He gathered together the sizable sum of 2,000 escudos,
gave it to one of the ouvidores of the settlement, a man named Panela, and
sent him to Chaoking with instructions to stop by Canton and take
Ruggiero along with him. Leaving poor Sdnchez under house arrest in the
Canton residence, Ruggiero and Panela went to see if they could allay the
commissioner’s scruples. Ruggiero’s sweet reasonableness got him calmed
down sufliciently to agree that if he, Ruggiero, would personally guarantee
the good behavior of the people from Luzon, he would approve their safe-
conduct. The 2,000 escudos might also have contributed somewhat
toward this compromise, as well as convinced the commissioner that there
would be no point in disturbing the de Jacto arrangements regarding
Macao.®

Thus, toward the end of May, two and a half months after his departure
from Manila, Sinchez reached his destination. Macao stood on a tiny
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peninsula of the Chinese mainland, about 1,200 acres in area, not far
from Canton. It was established in 1557 or thereabouts, when the Portu-
guese transferred to it the trading post they had on Shang-ch’uan Island,
where Saint Francis Xavier died. In spite of its narrow confines it was a
much larger city than Manila, wich a population of about 5,000, of whom
1,000 were Europeans. Because of the depredations of the wako, the
Japanese counterparts of the Elizabethan sea dogs, who were traders when
they had to be and pirates when they could, Ming China had broken off
commercial relations with Japan. This gave the Portuguese the opportunity,
which they were not slow to grasp, of preémpting the carrying trade
between the two countries, and it was on this trade that Macao waxed
mightily prosperous. One rough but sufficiently revealing measure of this
prosperity was that every third year, when a new viceroy of Kwangtung
took office, he received the not exactly modest cumshaw of 100,000 ducats,
as a reminder from the Portuguese of Macao that they would like to con-
tinue buying Chinese goods for sale in Japan.

In the beginning Macao was under the immediate and effective jurisdic-
tion of a Chinese magistrate, but the Portuguese gradually assumed extra-
territorial rights, setting up a government of their own which administered
the city according to Portuguese law. The Chinese authorities gave racit
consent to this development, although they retained the right to conduct
periodic inspections and searches and firmly forbade the peninsula to be
fortified in any way. Finally, in 1573, they gave what amounted to recog-
nition of an existing fact when they built a wall across the neck of the
peninsula, the gate of which was opened one day in five (later fifteen) to
permit trade, but otherwise kept under guard and sealed with a seal which
bore the inscription: * Fear our greatness; respect our virtue.”’10

The Macao Portuguese thus had two good reasons for not caring to have
anything to do with Spaniards. The first was that they meant to keep the
profits of the trade they had developed for themselves; they wanted no
iterlopers. The second was that they were keenly conscious that the
Chinese government did not particularly want them there and was quite
capable of casting them out at any time: they did not want the proud
Spanish temper exploding like a string of firecrackers on their precarious
peninsula and attracting to it the wrathful notice of Peking. This was the
city from which Alonso Sdnchez had to coax an oath of allegiance to
Philip, King of Spain.

While he was still at Canton, Sinchez had learned that Valignano, hav-
ing completed his visitation of Japan, was back at Macao. He wrote to
Valignano telling him in confidence of the purpose of his mission and
asking him to do what he could to prepare the ground for him. V. ahgngno
did so by talking to the most influential citizens individually and getting
them used to the idea of a dynastic union between Spain and Portugal as
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a distinct possibility, in view of the latest news they had from Goa about
the disputed succession. Sinchez upon his arrival continued this line of
approach. He made no public announcements but told each of those whom
Valignano suggested he should see, privately and in confidence, that
Philip had been acclaimed king of Portugal upon his solemn promise that
the two realms would be kept entirely separate and governed, as hitherto,
according to each one’s laws, institutions, and usages. No changes would
be made in the administrative structure of the two empires, and no
Spaniards would be forced on the Portuguese where they were not wanted.
The only effect of the union would be that Spain and Portugal would
present a common front to their common enemies, and each would be
able to draw on the resources of the other in case of need.

Sénchez then asked Domingo Alvares, the rector of the Jesuit College of
Sdo Paulo, to invite these leading citizens to dinner. Heading the guest
list were the bishop of Macao, Lionardo da S4; the patriarch of Ethiopia
and bishop-elect of Japan, Melchor Carneiro; the captain-major of that
year, Joam d’Almeida, and the four regidores or burgesses of the city. After
dinner Sinchez explained his mission to them collectively as he had already
done individually. He presented the official dispatches and the accompany-
ing documentary proof that the leading universities and jurists of Europe
favored Philip’s claim, and that that claim had in fact been recognized by
the highest ecclesiastical and civil authorities of Portugal. He then asked
them to take the oath of allegiance in behalf of their city.

All those present expressed their willingness to do so, but asked for time
to consider how this could be best effected. They were against any public
oath-taking, as this might arouse the suspicions of the Chinese, who were
already extremely nervous about the continual Spanish violations of their
exclusion policy. Moreover, though they did not perhaps tell Sinchez this,
they wanted to hear from the viceroy of Goa first. Confirmation was duly
received from Goa, and on 18 December 1583 the same personages met
in the college and took the oath of allegiance. The ceremony was conducted
very quietly and no dissenting voice was heard in the city, because Valig-
nano, Alvares, and Sinchez had in the meantime taken the opportunity on
Sundays and feast-days to explain to the people from the pulpit the nature
of the new connection and persuade them of the wisdom of accepting it.11

The Macao authorities were grateful to Sinchez for the tact with which
he handled a potentially explosive situation. With the cooperation of
Valignano he gave them time and opportunity to get over the shock of
what must have been initially a most repugnant idea. He kept strictly to
the letter and spirit of Philip’s instructions, making no demands beyond
the oath of allegiance to the legitimate occupant of the Portuguese throne.
He appreciated the importance of keeping things quiet so as not to alarm
the Chinese. As a matter of fact the union of the two Crowns did not go
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unperceived by the Kwangtung authorities. They asked questions about
it and its possible implications; but since there was no undue disturbance
or rejoicing in the settlement, they did not attach much importance to it.

At the same time the Portuguese were still not quite easy in their minds
about the way the Spaniards in the Philippines intended to exploit the
new connection. In their letrers to Manila they stressed the fact that any
Spanish intrusion into China would be not only fatal to Macao but
extremely dangerous to the Spaniards themselves. Almeida, the captain-
major, writing to Governor Ronquillo, thanked him for sending Sinchez
to administer the oath of allegiance, but told him bluntly that Spaniards
were in very bad odor with the Chinese, and upon hearing of the king of
Spain becoming also king of Portugal their suspicion and dislike had
increased considerably. Hence all communication between Macao and the
Philippines should be kept to an absolute minimum, and the Spaniards
in the Philippines should consult the safety of Macao as well as their own
by staying away from China. Bishop Da S4 sounded the same apprehensive
note, earnestly requesting Governor Ronquillo to prevent any Spaniard,
whether layman, cleric, or religious, from coming to China; the very exis-
tence of Macao depended upon it. Valignano elaborated on this theme.
The only way Macao could be preserved was by the Portuguese doing
exactly what the Chinese officials told them, because the city was com-
pletely dependent on the trade and hence on the good will of the Chinese.
The Chinese for their part were extremely suspicious of Spanish intentions
and the possible consequences of the union of the two crowns. It was, then,
of the highest importance to obey the stringent orders issued by the
Chinese government forbidding Spaniards to come to China. In fact, if any
Spaniard put in an appearance at Macao, the Portuguese might be com-
pelled, though much against their will, to surrender him to the Chinese
authorities.12

Sanchez, his mission accomplished, now prepared to return; but so
insistent were the Chinese that no direct communication be established
between Macao and Manila that they would not give him back his frigate
to go home in. He therefore decided on the advice of Valignano and
Almeida to return to the Philippines via Japan, sailing from Macao in
July 1582 aboard the carrack that carried the annual cargo for the Japanese
market.

All went well until they hit the open sea, when an early typhoon drove
the lumbering carrack off its course and wrecked it on the island of
Formosa. Several of the ship’s company were drowned. The 290 survivors
spent three miserable months on that inhospitable coast. They were able
to salvage some rice and dry it in the sun soon enough to prevent its being
spoiled. Otherwise they would have starved, for there was no forage to be
had. Moreover, the hostile natives kept them under such constant attack
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that they were forced to entrench themselves and post guards day and night.
Under these trying conditions they tried to piece together from the planks
of the wreck a seaworthy vessel that would take them back to Macao. They
finally succeeded, and putting out to sea with only six jars of water and a
little rice, they made Macao in eight days. Their arrival sent the whole city
into mourning, for the carrack was a rotal loss, and there was no one in
Macao who did not have his pennyworth invested in the voyage. In his
letter to Manila reporting the disaster, Almeida paid tribute to the energy
and leadership with which Sinchez kept up the spirits of the castaways
and enabled them to survive.

The wrecked carrack belonged to a great friend of the Jesuits, a man by
the name of Bartolomeu Vaz Landeiro. He was a merchant of no small
means, as may be gathered from the fact that when he went abroad in state
he was accompanied not only by his Portuguese familiars but by eighty
blackamoors and slaves with shield and halberd,” and when he came to
church servants went before to lay out his carpet and place thereon his
cushioned chair of crimson velvet studded with golden nails. Sinchez felt
that to ask Landeiro to provide him with transportation to Manila would
not be too great an imposition. Landeiro graciously consented to have the
vessel which the castaways had constructed from the wreckage of his
carrack taken apart and refashioned into a junk which would safely take
Sénchez home. And since it was going ro Manila anyway, it might as well
carry a cargo of China goods for the galleon trade; which shows that
Landeiro did not make his money merely by parading about with his eighty
blackamoors.13

There remained the problem of getting the Chinese to authorize a
direct voyage to Manila. Strangely enough, the permission was obtained
by appealing to the same reasons that had caused the prohibition to be
issued. It came about in this way. Soon after Sinchez’s departure from
Manila, the Franciscans sent another expedition to repopulate their
Macao convent which neither Governor Ronquillo nor Bishop Salazar
were able to prevent. The expedition consisted of seven or eight friars led
by Fray Gerénimo de Burgos. Soon after they landed on Chinese soil they
were arrested and brought to Canton. This time the magistrates were less
indulgent. They were cast into the public gaol, where they suffered such
great privations that the Portuguese out of pity ransomed them and took
them to Macao. However, the Portuguese were determined not to let them
stay, and in this they had the full concurrence of the Chinese authorities.
To speed the parting guest, the prefect of Canton sent to Macao an exit
visa for both Sinchez and the Franciscans. It read:

] Safe-conduct whereby, out of reverence to God, permission is granted to the
Spaniards who came to China to return to Luzon, secing they have committed no
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piracy at sea. Because God willed it there came to our port of Quecheu [Kitchioh?!
a frigate with eighteen men. They were captured by our fleet and brought before
us. At first we were for putting them to death, but after further inquiry we found
that they were good men. After that there came to another port of our land called
Chana [ ?] another frigate with twenty-six on board. Our guards likewise brought
them to us at Canton. Upon investigation we discovered that the masters of the
frigate were priests of God and all of them good men. We set them free and sent
their safe-conduct to the imperial commissioner who confirmed it and ordered the
viceroy and prefect of Canton to send them to Macao.

This frigate came from the island of Luzon with a letter and presents. We con-
sulted our laws and according to them it is forbidden to accept these presents and
make friends with these people, because they are what our laws refer to as people
with cat’s eyes, against whom we should guard ourselves. We informed the
imperial commissioner of this, and he declared that our laws permit free entry to
all except the people with cat’s eyes. For this reason he ordered the letter and
presents returned and the people sent to Macao.

In virtue of this we order that the Spaniards return to Luzon and no longer per-
mit themselves to be deceived by the Chinese who are there and who tell them
that we will not punish and put them to death if they come here again. Let them
take this safe-conduct with them and post it in a place where all the Chinese in
Luzon may see it and be warned not to counsel the Spaniards to come hither.
This time, because they are good men, we let them depart in safety. But let them
tell the others who are there not to come any more because we will not let them
in and our coastguard will put them to death. Here ends our safe-conduct. Let
it be published for the information of all.14

It was represented to the Chinese that in view of their great anxiety to
be rid of the Spaniards as soon as possible, they should allow them to go
directly to Manila in Landeiro’s junk. The Chinese saw no flaw in this
reasoning and granted the permission. On 13 February 1583 the junk
weighed anchor with Sebastiio Jorge, Landeiro’s nephew, mn comman
and Sanchez and the Franciscans on board. After a slow crossing due to
calms and headwinds it entered Manila Bay on 27 March.

Four days previously, Sinchez had transferred to a fast launch and gone
ahead to warn the governor of the junk’s arrival. He found Ronquillo dead
and the city razed to the ground. Ronquillo’s death occurred on 14 Feb-
ruary, one day after the junk’s departure from Macao. His body was laid
out 1n state in the Augustinian church, which was of wood and thatch. The
candles around the bier set fire to the building. Fanned by a stiff breeze
the fire leaped to the adjoining houses and the whole aty went up in
flames, including the fort, the arsenal, the government food stores, the
cathedral, the hospital, the bishop’s house with its fine library, and the
cargo which rhe citizens were preparing to load on the Acapulco galleon.
In two hours Manila was 1n ashes.

Sanchez was received with such great joy that the citizens ““ran coatless
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out of their houses to tell each other the news.”” It may seem strange that
they still had houses to run out of ; but of course a bamboo-and-palmetto
house can be put up in the Philippines in a matter of days. Their delight
was not so much at seeing Sdnchez again as on learning that the junk from
Macao was bringing merchandise : Portuguese wine and oil, Indian cottons
and linens, Chinese biscuit, taffeta, carpets, damasks, grosgrain silks, horns
and ivories, rare and costly drugs—it would mean that they could send the
galleon after all, and have a little port to wash down their evening rice
while waiting for it to bring their silver back.

Diego Ronquillo, who succeeded his cousin Gonzalo as governor, made
sure that the Portuguese were given a royal welcome. Captain Jorge dined
every day at the governor’s table, and the cargo of the junk was soon sold,
on terms so profitable to both parties that it was agreed the Portuguese
would come every year to trade.15

Sénchez discussed his experiences in China with Goyernor Ronquillo and
Bishop Salazar; and it was apparently during these discussions that the
fantastic China enterprise—la empresa de China—took shape. This was a
project to send an armed expedition from the Philippines to China with
the object of compelling the Chinese government to permit the entry of
missionaries into China, and of providing the missionaries with an armed
escort to ensure their safety while preaching Christianity to the Chinese.
If the Chinese government resisted, war was to be declared and Spanish
sovereignty imposed on the conquered territory. Sinchez claimed in a
letter to Acquavival® that he had broached this plan to the Jesuits at
Macao, and that they were all for it as the only means, humanly speaking,
of bringing salvation to countless souls who would otherwise be lost.
Without calling the veracity of Sinchez in question, it may be doubted
whether they gave it any such approval, at least in the form which it ulti-
mately assumed at Manila. For, as we have already seen, the Jesuits at
Macao were hard at work on a diametrically opposite approach, originally
conceived by Valignano, put into execution by Ruggiero, and ultimately
to be carried to its full development by Ricci—an approach which sought
to attract the Chinese to Christianity by peaceful persuasion based on a
sympathetic understanding of the Chinese mind and a deep respect for
the humane elements in Chinese culture. We have, moreover, a letter of
Valignano himself to Governor Ronquillo!7 in which, without bothering
to argue the hypothetical and largely sterile question of whether, when,
how, in what circumstances, by what means and to what extent a conquest
of China would be justified, he shrewdly advised him as a practical man of
affairs not to think of attacking China until he knew a great deal more
about i1t.

The advice was not followed. To men sitting in nipa shacks amid a gutted
town China, silken China, Marco Polo’s China, was irresistible. Bishop
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Salazar proposed the project to Philip 1118 in glowing terms. He prefaced
his remarks by saying that he had been “ratsed on the doctrine of the
Bishop of Chiapa,” that is, Las Casas, the great champion of Indian rights.
During the twenty-three years that he spent as a missionary in Mexico, he
had stoutly maintained with many other missionaries and theologians that
the wars waged against the Indians whereby the New World was con-
quered were unjust, and that the Spaniards who took part in them were
held to restitution for the deaths and damages they had inflicted. With
regard to the China project, however, he had after mature thought arrived
at the following conclusions. First, that the king of the united realms of
Spain and Portugal was justified in sending an army into China to compel
the emperor of that country to permit the preaching of Christianity and to
guarantee the safety of the missionaries. Second, that the cost of this
expedition could lawfully be imposed on the Chinese; and if they refused
they could be compelled, ““always observing the equity and moderation
demanded by the purpose we have in mind.” Third, that the king could
legitimately tax the Chinese and bestow portions of Chinese territory on
the soldiers who took part in its *‘pacification.” Finally, “if the emperor
of China should be so stubborn as not to be induced to permit the preach-
ing of the Gospel in his empire, even after every reasonable inducement
has been tried, then your Majesty may take his empire away from him.
This proposition is as certain as the others, but since it may be quite
difficult to determine when and how this can and should be done, a more
lengthy consideration is required.”

Salazar realized that many objections would be raised against the pro-
jected expedition. It would undoubtedly be said that this manner of
preaching the gospel was unjust; that no one could be compelled against
his will to accept Christianity; that to secure the liberty of preaching in
an alien kingdom by making war upon it was to do evil that good might
result; that this manner of conversion was more in conformity with the
reachings of Mohammed than with those of Christ. Nevertheless he
said, he was confident that he could give a satisfactory answer to these
objections.

Ronguillo was quite willing to take Bishop Salazgr’s word that the
enterprise was justified ; indeed, that Philip II cguld “ W{thout any scruple”’
take possession of all the kingdoms of the Indies. In his own letter to the
home governmentl® he confined himself to discussing whether it was
feasible. His conclusion was that with ten or twelve galleons and 8,000
Spanish troops he could overcome any resistance the Chinese mighe be able
to offer. But he could not undertake an expedition of this size without the
express approval of the king, who would have to send him the necessary
men and supplies. He therefore proposed that Sanchez return to Spam to
take up the matter personally with Philip. Sinchez replied that by himself

3+
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he was not equal to a mission of such importance, but he would go if the
bishop went too. Salazar, in the first flush of his enthusiasm over the
project, agreed. Tt would be well worth the journey. The king should be
made to see that all other business must be put aside, for what was “‘ the
reduction of a thousand Flanders” to the conquest of China? *“Not even
Julius Caesar nor Alexander the Great ever had an opportunity such as
this; and, on the spiritual plane, nothing greater was ever projected since
the time of the apostles.” But sober second thoughts made him change his
mind. He was the bishop of the Philippines, after all; he could not leave
his diocese, even on such an errand. What would the king say if he sud-
denly turned up at court without so much as giving notice of his coming 220
So the great empresa was postponed for the time being, much to Ron-
quillo’s disgust; postponed, but not abandoned. It would come up again,
and Sanchez would get his chance to lay it before the king. Meanwhile
something else came up which resulted in Sénchez going to Macao a second
time. In June 1583 the galleon San Martin, Captain Francisco de Mercado,
left Manila for Acapulco. She left on schedule and should have had no
trouble; but Captain Mercado claimed that she ran into heavy weather
and was blown off her course all the way up to China. It may have been so;
but, according to another version of the story, Captain Mercado allowed
himself to be persuaded by certain members of his crew that it would be
far more profitable for all of them if they sailed the galleon to Macao, took
in additional cargo, and then made off with it to Peru, where they could
live the rest of their lives in opulence while the Manilans whistled for their
silver. At any rarte, they ran into difhiculties on the uncharted Chinese coast.
To lighten the vessel they had to land most of the cargo; the Chinese
coast guard, seeing the cargo, seized it. However, they were able to get
away with the galleon and eventually to limp into Macao harbor. Here the
crew mutinied and stripped Mercado of his command. The chief officer,
the navigator, and the notary then went ashore and got a Portuguese court
to adjudicate the vessel to them. This settled, they declared that they were
ready to take in cargo for Peru, to the great delight of the Macao merchants.
News of what had happened to the San Martin reached Manila in March
1584, when Landetro came with two junks to trade as agreed upon the
previous year. He brought with him Captain Mercado and the loyal mem-
bers of his crew, whom the mutineers had put off the ship. In the circum-
stances it was useless merely to write to the Macao authorities and request
them to detain the galleon. Someone had to go there with a sufficient force
to repossess it before the mutineers could get away. Ronquillo decided to
send the royal factor, Juan Bautista Romdn, and, to help him in any
difficulties he might get into with the Portuguese, Alonso Sinchez.2!
Sedefio was most reluctant to let Sinchez go this time.22 He was begin-
ning to doubt whether these diplomatic missions were the kind of missions
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a priest and religious can or ought to undertake. Sdnchez himself felt the
need of explaining to Acquaviva?> why he accepted the previous assign-
ment, as though he realized that it would raise eyebrows in Rome. Some-
one, he said, had to step forward to repair the poor opinion that the king
and his officials had of the Society. It had become a common saying that
Jesutts were interested only in making themselves comfortable in large
cities and dealing familiarly with the nobility; that they loved nothing so
much as moving about amid the silks and velvets of the houses of the rich.
As for discharging the king’s conscience among poor natives or going where-
ever the king sent them, they were singularly lacking in enthusiasm. This
was what decided him to ‘‘come out of his corner’” and leave the retire-
ment which he loved, to show that Jesuits were ready to go anywhere, risk
any danger, to serve the king.

Both the governor and the bishop were most insistent that Sinchez
should once again be given an opportunity to prove his zeal in the royal
service. It was not as though he was being sent merely to help recover a
stray galleon. They had more important business for him to transact at
Macao than that. This time they wanted him to take up seriously with the
Chinese authorities the matter of a Spanish trading post on the coast of
Fukien Province. This was apparently to be a test of whether the Chinese
were willing to extend the hand of friendship to the Spaniards and even-
tually open their country to Spanish missionaries; for if the negotations
failed, “I say again,”” Bishop Salazar wrote to Philip, “ that not only can
your Majesty enter China sword in hand and by force of arms open a gate
for the gospel, but . . . your Majesty is in duty bound to do so.”’24

Sedefio was unable to resist these representations. Sinchez left with
Romin toward the end of 1583, taking with him Simén de Mendiola,
whom Sedefio had received provisionally as a postulant for the lay brother-
hood of the Society; on the first day of May 1584 he arrived at Macao.
Roman proved both resolute and ruthless. He boarded the San Martin, over-
came the mutineers, gave the ringleaders a summary trial and ordered them
garroted. He then hired a2 new crew and sent the galleon to Acapulco.
The Macao merchants tried to stop him from executing his commission
on the grounds that it was a violation of Portuguese sovereignty, but
Sinchez succeeded in convincing them that no such violation was involved,
since the crime was committed on a Spanish vessel, and the punishment
would be inflicted on the same vessel where it lay at anchor in Macao
roads, outside Portuguese territory.

The affair of the galleon settled, Sinchez applied to the viceroy of
Kwangtung for permission to visit Ruggiero. By this time Ruggiero, Pasio,
and Ricci had been allowed to transfer their residence from Canton to
Chaoking, the capital of the province. Ruggiero had written to Sinchez
asking him if possible to send a clock, which the Chinese make much of.”
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Sénchez wanted to deliver the clock personally, because he needed Rug-
giero’s help in the negotiations for a trading post. His application was
refused, but Ruggiero was permitted to come and confer with him in
Macao.25

While waiting for Ruggiero to turn up, Sinchez busied himself at the
Jesuit college in writing a lengthy report to Acquaviva on what he con-
sidered the worldly ways of his hosts.26 The college, he said, employed far
too many servants. He counted forty-four of them. Practically every
member of the community had his personal servant. When not otherwise
employed, these servants swaggered about in silks and raffeta hats and
daggers and made a great racket all day in the patio, playing cards and
bawling ballads. When they tired of these diversions they sprawled on the
benches along the corridors and napped.

The house was full of pet dogs and pigeons in cages. The fathers wore
silk caps on their heads and the collars of their shirts outside the cassocks.
They wore buttons on their cassocks. They wore slippers about the house.
They took frequent baths. They changed their underclothing very fre-
quently. They kept food in their rooms and porous jars to cool their
drinking water and lemons and pears and other fruit scattered about on
their desks among their books. They slept on mattresses and had pillows
with silk slipcovers and left their windows open at night. The bell for
meals might just as well not be rung; everyone came late for them. Some
of the fathers were served special dishes sent in by their friends. They went
into one another’s rooms to talk whenever they felt like it, and their con-
versation often turned on secular affairs. They were inordinately fond of
music. They taught their students of grammar chiefly how to sing; gram-
mar was just an excuse.

Valignano, the visitor, reformed none of this. (By this time Valignano
was back in Rome.) Sinchez admitted that Father Valignano was a holy
man and had been of great help and comfort to him personally. But—and
Acquaviva could show him this letter if he wished—he was a man who
liked to deal with the great of this world upon great affairs, while neglect-
ing the little details that made up the religious life: the keeping of the
rules, prompt obedience to the bell, silence, religious dress, order in the
running of the house, and so on.

The hot climate of Macao might be alleged as an excuse for the creature
comforts which the Portuguese fathers permitted themselves. But the
Philippines was a much hotter country; so much so, in fact, that the
Macao merchants who went to Manila broke out in rashes and could not
wait to get out again. Yet the Spanish fathers there stood it tolerably well
while keeping up the regular observance which they learned at Alcald and
Rome. This was because they did not even think of the various relaxations
of rule that had been discovered or contrived at Macao.
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But Sinchez’s principal complaint was the buying and selling in which
the Macao fathers engaged. According to him, they had as much as
20,000 crusadoes invested in the Japan trade. At the time of writing they
had just sent 100 quintals of crude silk to Japan, which was more than six
merchants together could send. And now people were saying that the
Jesuits in Japan were no longer content with selling this merchandise at
the ports, but were transporting it further inland where it fetched a better
price. Sanchez passed on to Acquaviva what a shipmaster who had gone
on a voyage to the Moluccas told him, that he was inclined to doubt
whether the Portuguese fathers there were really Jesuits because they were
not like other Jesuits he had known; they acted more like merchants than
the merchants themselves.

These criticisms seem to have got back to the Portuguese Jesuits in
China and Japan who naturally felt very bad about them. They also felt
very bad about a conference which Sinchez gave to the community of the
college in which he made certain statements which sounded very much like
criticisms of Valignano and even of Xavier himself. The vice-provincial of
Japan, Gaspar Coelho, wrote about it to Sedefio, who did his best to defend
at least the sincerity if not the prudence of his subject.27 Sanchez did not
really mean to find fault with Xavier. He merely said that Xavier, who was
a saint, did certain things, such as hobnobbing with common seamen and
even playing cards with them, which his brethren would be rash to imitate.
After all, he was a pioneer, and so in a measure exempt from the rules that
must govern his more pedestrian successors; just as Adam who sprang
tull-grown from the hands of God had no need for swaddling clothes and
milk, whereas his descendants who must begin life as infants could not do
without them. And all that Sdnchez really said about Valignano was that
he could not very well as visitor descend to the small details of domestic
discipline. His task was to lay out the grand lines of mission policy ; it was
up to the local superiors to work out the details.

As for the hearsay reports retailed by Sinchez regarding the commercial
operations in which the Portuguese Jesuits were allegedly involved, the
best way to evaluate them is to compare them with the financial report
which Valignano drew up after his visitation.28 Until 1574 the total income
of the Jesuit mission in Japan consisted of a subsidy granted by the
Portuguese government to the amount of 500 ducats, payable annually at
Malacca. In 1574 the King Dom Sebastifo increased this to 1,000 ducats
in order to enable the fathers to open a seminary college for Japanese
students. Then Luis d’Almeida, a Macao merchant who later entered the
Soctety, invested 4,000 ducats in the trade in favor of the mission. The
investment was managed entirely by some merchant friends of his; the
Jesuits merely received the interest.

In 1578 Valignano entered into an agreement with the merchant guild
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of Macao whereby, of the 1,500 picos of silk annuallylshippe.d to Japan by

Macao, 50 picos would be to the account of the Jesuit province of Japan.
The province paid the purchase price of these 50 picos at Macao and
received their first wholesale price when landed in Japan, the net income
averaging 1,500 ducats. Approval of this arrangement was requested and
obtained from Pope Gregory XIII in 1532.

In 1568 the daimyo (feudal lord) of Nagasaki applied the anchorage fees
of the Portuguese carrack and other vessels visiting that port to the con-
struction and maintenance of the Jesuit church, and subsequently the
daimyo of Arima applied the revenues of certain lands of his to the Jesuit
province; but when Hideyoshi, the shogun, obtained control of southern
Japan these donations were rescinded. Finally, Pope Gregory XIII granted
a subsidy to the province of 4,000 ducats annually, payable from the funds
of the Holy See in Spain.

Thus, Valignano concluded, the regular income of the Jesuit province of
Japan, apart from occasional gifts, was in the neighborhood of 7,500 ducats
a year. With this sum it supported 130 religious distributed in 20 houses,
and 100 Japanese seminary students.

Even with Ruggiero’s help Sinchez failed to persuade the Chinese
government to consider the Spanish request for a trading post. However,
Romién took in some Chinese merchandise as return cargo, and when the
ship was ready to leave port the Chinese customs officials came to measure
it, inspect the cargo, and collect harbor fees and duties, exactly as they did
with the Portuguese. Sinchez interpreted this action as implying without
actually saying that the Canton authorities would welcome the establish-
ment of normal trade relations between their city and Manila; with this
he had perforce to be content.

They cleared Macao on 1 October 1584. Roman commanded the vessel;
the passengers were Sinchez, Mendiola, and two Franciscans. They had
no sooner left their anchorage than a northeaster of hurricane force drove
them towards the island of Hainan. They jettisoned not only cargo but
even all movable furniture and partitions to lighten the ship. Cabinless
and bedless they stretched a mat across one corner of the poop deck and
huddled under it as their only protection from the weather. They were
soaked to the skin most of the time and with the wind knifing through
their thin cotton cassocks they were thoroughly miserable.

They did not dare to land on Hainan because of the notorious ferocity
of its inhabitants, nor would the gale suffer them to steer for Manila, so
they sought haven somewhere along the coast of Annam. Here the natives
refused to let them take in any provisions, although they sat patiently
watching them from the shore and waited for the ship to be dashed against
the rocks so that they could claim salvage. Finally about twenty-four of
the ship’s company became so bored that they took the ship’s boat and
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went ashore. The natives laid an ambush for them and took most of them
prisoner, the others scuttling off in all directions. The natives then seized
the ship’s boat and with other boats of their own prepared to board the
ship itself. Those left aboard hauled up the anchors hurriedly and
scrambled out of the haven as best they could, Sinchez and Mendiola
helping to pole the ship off the rocks.

It was nightfall as they drew away from land, seeking the open sea, and
through the dusk they could hear their shipmates ashore crying out to
them to come back and not abandon them in that hostile land. *‘ Let each
one here consider,” Sinchez wrote afterward, ‘‘what the Christian hearts
aboard that vessel felt at seeing themselves defenceless against wind and
wave in those uncharted seas, surrounded by treacherous rocks and shal-
lows, with winter and the dark of night upon them, and their brothers
ashore, some prisoners, some wounded, others screaming out to them from
the depths of their bowels, and they with no power to help them at all.”

Still the monsoon drove them southward, and a month later they were
riding off the coast of Cochin China. Some, wearying of the struggle, were
for taking port in Siam, even though white men were not usually made
welcome there, but the majority decided to take the ship to Portuguese
Malacca. It was 2 risky choice, because they could easily miss the strait and
keep on sailing blindly to the Moslem countries further south. As a matter
of fact they did miss the strait and only became aware of it when they over-
hauled the vessel of a courier of the sultan of Johore. The Malay told them
that they had bypassed the strait by 50 or 60 leagues, but would not guide
them to it until they laid hands on him and forced him to take them there.

In this way they finally reached Malacca where the fathers of the Jesuit
college hospitably received them. The royal treasury officials advanced
Roman the money which enabled him to repair the vessel and take in
provisions. They scraped together a thousand crusadoes more from various
sources and left them with the Jesuits to ransom their shipmates whom the
Annamese had taken prisoner. After three or four months they were ready
to return to Manila, which they made in forty days’ sail. At the mouth of
Manila Bay they sighted a frigate with a strange lateen rig. They overtook
it and discovered to their great joy that their companions whom they had
given up for lost were aboard, all except one who had been killed in the
ambush. They had managed to elude their captors and find their way to
Siam, where a Portuguese shipmaster agreed to take them to Manila. Thus,
giving praise to God, they entered the city on 6 June 1595.29



Chapter Four
SURVEYING THE FIELD

In 1582, some time after Sinchez sailed on his first voyage to China, the
house which Governor Gonzalo Ronquillo had ordered built for the Jesuits
was completed. Sedefio was delighted with it. It stood facing the bay,
about one hundred paces from the beach, solidly constructed, in Sedefio’s
phrase, on posts of “‘incorruptible” wood, the kind that lasts for cen-
turies. Sedefio was a trifle carried away ; though molave, which is probably
what it was, is undoubtedly one of the most durable of Philippine hard-
woods. The floor of the house was raised three fathoms off the ground,
which must have been quite damp because the back door opened on a tidal
inlet of the Pasig River. Compared with the shack in which he and Brother
Gallardo took their meals on top of the book case it looked enormous to
Sedefio, with room enough for a community of ten or twelve, spacious
and airy, “the best house there is in the city.” Within the property were
more than 300 coconut trees, those versatile palmifers that provided the
Filipinos with food, drink, shelter, clothing, light, tableware, and firewood.
As many as twenty Jesuits, Sedefio thought, could live on them alone. But
they did not have to; Brother Gallardo discovered that at high tide fish
came up the inlet near his kitchen, so that by stretching a reed barrier
across it he could catch quite a number of edible ones when the water
receded. They could have fish with their coconuts.!

While Sinchez was away winning Macao for Philip, Sedefio continued
to apply himself to Tagalog grammar and was soon able to make himself
understood by his friendly neighbors. He also went regularly to the city,
about a mile away, to hear confessions and preach in the cathedral. He
kept his eyes and ears open for all the information he could gather, and
gradually began to perceive beneath the surface of his first impressions the
salient features of this prospective mission field.

The Philippine archipelago consisted of the island of Luzon, the largest,
on which Manila was located; several smaller islands south of it whose
people, the Visayans, tattooed themselves, and so were called by the
Spaniards Pintados, that is, Picts. Still further south was the second largest
island, Mindanao, some of whose inhabitants were Moslems, hence to the
Spaniards Moros, like the Moors they had been fighting for eight hundred
years. There were still extensive areas which had not yet been subjected to

Spanish rule, especially in northern Luzon and southern Mindanao. The
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known population of the conquered and tribute-paying territory was about
half a million; there were, perhaps, a million more in the rest of the
archipelago.

Besides Manila, the capital, four other settlements had been established
by the colonists: one at Cebu in the Visayas, the earliest to be founded,
called the City of the Most Holy Name of Jesus; another close by it on the
island of Panay, called Arévalo (native name, Ogtong, hispanicized into
Oton); a third in southern Luzon called Nueva Ciceres (native name,
Naga); and a fourth in northern Luzon called Villa Fernandina (pative
name, Vigan). When Sedefio wrote this information into his first report
to Acquaviva (June 1582) an expedition had just left to smoke out a nest
of Japanese wako in another part of the northern Luzon called Cagayan and
found a fifth settlement there. To these must be added the port and ship-
yard of Cavite, so called because it projected like a fish hook (Tagalog,
kawit) into Manila Bay from its south shore. The deep-draft galleons could
not come up to Manila itself because of the silting up of the river mouth;
but here they could ride at anchor in deep water, load and unload, be
hauled up the slips for caulking and careening; here, infact, they were built.

These settlements were much smaller than Manila. In 1582 Manila had
an adult male population of 300 Spaniards; Vigan, 60; Nueva Ciceres,
30; Cebu, 70; Arévalo, zo. In 1586 Manila had 329 Spanish men and
youths capable of bearing arms; the most recently established settlement,
Nueva Segovia in Cagayan, had 97; Nueva Ciceres, 69; Arévalo, 65;
Cavite, 64; Cebu, 63; Villa Fernandina, 19.

Luzon was divided for administrative purposes into seven provinces,
each with an alcalde mayor. Starting from the north they were Cagayan,
with a population of about 120,000; Ilocos, 108,000 ; Pangasinan, 20,000;
Pampanga, 838,000; La Laguna, 44,000; Balayan, 36,000; Camarines,
80,000. Two provinces had been created in the Visayas and named after
their respective seats of government: Cebu, with jurisdiction over the
island of the same name, and Samar, Masbate, Leyte and Bohol; and
Arévalo, with jurisdiction over Panay, Negros, and the Calamianes group.
The province of Cebu had an estimated population of 72,000; Arévalo,
88,000. Mindoro and Marinduque were attached to the Tagalog province
of Balayan just north of them. Palawan in the west, the Sulu archipelago
in the south and all of Mindanao save a narrow strip of the northern coast
(at Butuan) were still unconquered territory. . o

In 1586 the Augustinians had twenty-seven conventos ( parish or mussion
houses) chiefly in the provinces of Ilocos, Pangasinan, Pampanga, Balayan,
and the islands of Cebu and Panay. This area had a total population of
some 300,000, about half of whom were baptized or under 1nstruction.
The Franciscans had missions in the provinces of La Laguna and Cama-

rines; together with the diocesan clergy, who administered the more
3*
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settled parishes near the Spanish settlements, they had the spiritual care
of about 200,000 souls.2

What were the opportunities for Jesuit work in this situation? Sedefio
in his 1582 report to Acquaviva underscored the two features of it which
he considered significant. First, the Spanish settlers were few and their
spiritual needs were being adequately taken care of by the diocesan clergy
and the friars stationed in the settlements. Second, the provinces subject
to Spanish rule had already been preémpted by the Augustinians and
Franciscans. True, they were short of men in relation to the number of
natives still to be converted; but their Spanish and Mexican provinces had
already begun sending large missionary expeditions on almost every
Acapulco ship; and from the point of view of administration it was pre-
ferable that each religious order continue the work it had begun in the
provinces where it was already established.

Hence, there seemed to be no need for a permanent Jesuit mission in the
Philippines if the intention was merely to work among the Spaniards or
the natives of the pacified provinces. What about the territory not yet, or
not fully under Spanish rule ? Sedefio suggested that before that possibility
was explored the needs of the existing Jesuit missions in the East should be
attended to. There were large numbers of neophytes in the Moluccas and
Japan who were in danger of relapsing to paganism because the Jesuit
province of Portugal could not send enough missionaries to them. Since
these neophytes had been brought into the Church by Xavier and his
successors, it would seem that the Society had a prior obligation to take
care of them before opening any new mussions. ““And so,”” Sedefio con-
cluded, “it seems to me that we ought not to start any new undertaking
among natives in other parts of the world until your Paternity is satisfied
that what the Society has taken upon itself is already well provided for,
since it has a continuing obligation towards those whom it baptized and
placed under the yoke of the Gospel.”” The Manila residence could be
retained, but only as a center of diffusion whence the Spanish Jesuits could
be sent as the need arose to help their Portuguese brethren. This proposal
apparently met with Acquaviva’s approval, for on the back of the letter is
written the minute of a reply: let them stay in Manila because of the
possibility of regular voyages being established between Japan and the
Philippines.3

However, when Sedefio discussed this plan with Sinchez after the
latter’s return in March 1583, they both came to the conclusion that it
would not work out. In the first place, there was little prospect of regular
trade relations arising between Japan and the Philippines in view of the
determination of the Macao merchants to retain their monopoly; this
made it impossible or at least very difficult for missionaries to go to Japan
via the Philippines. Moreover, it was much easier to supply the Japanese
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missions as hitherto by the eastern or Portuguese route, which, as Sinchez
had found out, was shorter by a full four months than the western or
Spanish route. Thirdly, the Portuguese at Macao were very much against
any kind of contact or communication with the Spaniards at Manila; and
in any case the attitudes, usages, and methods of the Portuguese were so
different from those of the Spaniards, even within the Society, that they
would not be able to live and work together with the requisite harmony
and efficiency. As for the Moluccas, all the Portuguese desired of the
Spaniards was military aid in subduing the rebellious natives. Once peace
was restored they would undoubtedly insist on the observance of Philip
II's solemn engagement that the Spanish and Portuguese colonial establish-
ments would continue to be entirely separate.

Thus the idea of Manila as a Jesuit base of operations covering the entire
Far East originally proposed by Sedefio seemed to be out of the question.
Jesuits sent to Manila would have to limit their sphere of activity to the
Philippines. But again the question came up: was there enough work in
the Philippines to keep them occupied ? It was true that the few Spaniards
in the colony would never lack for priests to provide them with the ordinary
ministries of the Church. But there was one possibility which Sedefio had
overlooked in his first report: education. An elementary and grammar
school for Spanish boys, and even seminary scudies for those who wished
to enter the priesthood, would certainly not be out of place in Manila.
Moreover, Sinchez did not agree with Sedefio that there was little oppor-
tunity for Jesuit work among the natives. If the Society was to remain in
the Philippines at all, it should by all means share with the other religious
orders the responsibility of converting the Filipinos to Christianity. He
had compared notes in Macao with Jesuits who had worked among the
Chinese and Japanese, and had come to the conclusion that the Filipinos
were among all the peoples of the newly discovered lands the best disposed
to receive the gospel. In his contacts with them he was specially struck by
their simplicity and sincerity. The children in particular were intelligent,
cheerful, easy to deal with, and well affected toward the missionaries.
The Jesuits would do well to begin their missionary work with them.
There was also the practical consideration that by establishing missions
in the provinces they would be able to bring some land under cultivation
and thus supply the needs of the Manila residence.

This was all very well, but now the problem arose of how precisely to
undertake mission work in the conditions prevailing in the Philippines.
Sedefio’s instructions very clearly forbade him to accept any “‘cure of
souls,”” that is, the stable administration of parishes or missions. This
prohibition was based on the Constitutions themselves, in which St.
Ignatius had written that ““since the men of this Society ought to be
always ready to set out to any part of the world whither the supreme
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pontiff or their superiors might send them, they ought not to accept the
cure of souls or that of religious women.”4 And St. Francis Borgia, in his
instructions to Pedro Sinchez, the first provincial of Mexico, in 1572:
““You are not to accept the administration of repartimientos of Christian
doctrine, so called, or take upon the Society any cure of souls, but rather
be of service through missions, as our institute prescribes, without accept-
ing any stipend for 1t, although it will be proper to accept the alms neces-
sary for your sustenance.’’s

What St. Francis meant by missions was, clearly, mission tours as then
practiced by the Society in Europe, whereby Jesuits either singly or in
groups went from town to town or from village to village preaching, hear-
ing confessions, teaching catechism to children, instructing converts,
reconciling enemies, and in general cooperating with the resident parish
priests in a revival of Christian life and customs. These mission tours
proved a phenomenal success in Europe; but would they be effective, were
they even workable, in mission countries like the Philippines? Sedefio
thought not, or not without considerable adaptation. There were no roads
to speak of in the Philippines. Travel was mostly by water; by sea from
island to island, or even from one part of an island to another; by river
from coast to hinterland. Each traveler made his own arrangements; public
transportation was unheard of. To go on a mission excursion of the sort
described the missionaries would have to fit out a sailing vessel, hire a crew
of from twelve to twenty, and lay in provisions to last them and their crew
for several months. The cost of this would be prohibitive unless the govern-
ment was willing to assign and the missionaries to accept a forced-labor
crew, or unless the secular priests and friars in the mission stations were
willing to defray the expenses of the expedition. Even if they were willing,
it was extremely doubtful whether they could, as the subsistence allowance
they received from the encomendero (or the king in a Crown encomienda)
was barely enough to provide them with the necessities of life.

Sedefio and Sinchez thought the problem over and finally proposed the
following solution to Acquaviva. Let a central residence be established in
Manila, and let it be a college as understood in the Society, that is, one in
which classes were conducted both for extern students and for Jesuits still
in their studies (scholastics). In addition to the fathers engaged in teaching,
let there be others available for the ordinary ministries among Spaniards
and for missionary work among the natives. This last would consist not in
going on mission tours or excursions but in establishing mission stations
near Manila. These stations would be staffed by resident missionaries but
they would not be parish priests in the strict sense they would be members
of the college community directly subordinate to its rector, and would
from time to time be recalled and others sent in their place. Thus they
would preserve their status as religious and their mobility as Jesuits, and
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would not be altogether deprived of the religious discipline of community
life.

This would mean a community of at least eight, and possibly twelve,
to start with. Thus, more men should be sent, either from Spain or
Mexico. Sending so many from so far was bound to be a very expensive
proposition; Acquaviva should therefore consider whether the rector of
the college at Manila should not be authorized to receive candidates for
the Society. As a matter of fact, there were already two such applicants.
One was the dean of the cathedral chapter, Don Diego Visquez Mercado;
the other, Simén de Mendiola, was asking to be admitted as a lay brother.6

A final problem remained, not the least important; how was such a col-
lege to be financed ? A school for extern students would require a bigger
and more elaborate plant than they had at Lagyo, and if they were to
undertake ministries among the Spaniards they would have to have a
church. The members of the community who were missionaries were
entitled to the subsistence allowance provided by law; but the teachers,
scholastics, and novices would have to be supported by an endowment,
since no fees for tuition were charged in the Jesuit schools of the period.

This problem Sedefio and Sénchez took to their good friend, Bishop
Salazar. They laid before him the substance of their report to Acquaviva,
stressing their conviction that a school for boys and older students *‘ from
the first letters of the alphabet to the faculties of arts and theology ' was
one of the most useful contributions they could make to the colony, where
no such school as yet existed. They were also very much interested in
missionary work among the natives, but they must do it conformably to
their institute, which called for some central residence where the mission-
aries could lead a community life and new members trained to take their
places. This meant that they had to have some capital for construction and
a stable income for the college, otherwise they did not see how they could
remain in the Philippines.

Bishop Salazar at once wrote to the king (18 June 1583) to recommend
very strongly that a Jesuit college be established at Manila and that its
expenses be defrayed by the royal treasury until a patron could be found
to endow it. The Jesuit provincial of Mexico, on whom the Philippine
mission was dependent, should be instructed not to close it but on the
contrary to send more men. They could teach not only Spanish boys but
also mestizos and sons of the ruling native families. To make a beginning,
a class of grammar and one of moral theology could be opened.

Such a college would admittedly be expensive, but it could be financed
by applying to it the revenues of encomiendas which would otherwise be
granted to soldiers, *‘who, as far as one can gather, will not put the income
to as good use as the fathers.”” Moreover, it would really be a saving in the
end because the college would be training priests and missionaries who
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would otherwise have to be brought over from Spain at great cost to the
royal treasury. There was also this to be considered, that the missionaries
who came from Europe were quite often disappointed with what they
found, and after a few discontented years in the country sought by every
means to return or to go farther to what they imagined to be the greener
pastures of China and Japan. Whereas those who received their vocation
to the priesthood and were trained for it in the Philippines were already
familiar with the country, knew the language and customs of the people,
got along better with them, and would probably make better missionaries.

But the need for seminary studies was not only a prospective but a present
one. The religious orders in the Philippines had admitted a number of
applicants whom he, Salazar, was reluctant to ordain because they had had
lietle or no theological training. He himself had brought in his entourage
several clerics whom he ordained upon his arrival in Manila before they
were quite finished with their studies ; now he was worried about it because
he had no means of completing their education. A Jesuit college would be
the solution to these problems, besides serving as a house of formation for
the Jesuits themselves.?

Bishop Salazar apparently asked Governor Diego Ronquillo to make the
same recommendations, because he did. To the bishop’s arguments he
added a characteristic one from the point of view of the colonial adminis-
trator: such a college would serve to retain the Jesuits in Manila, who
because of their connections with those of their own order in China and
Japan would be very useful in the royal service. He thought that an annual
subsidy of 1,000 pesos would be sufficient for such a college. According
to Sedefio, the cathedral chapter also sent a similar letter of recommen-
dation to the king.8

The reports of the Philippine Jesuits to Acquaviva were coursed through
Plaza, the provincial of Mexico, who was their immediate superior.?
Plaza was dubious about sending more men because he saw no clear-cut
solution to the principal problem posed by these reports, namely, how to
carry on miussion work among the natives without accepting the cure of
souls. He was still undecided when Doctor Santiago de Vera, who had
been appointed governor of the Philippines and was on his way there,
asked him so earnestly for some Jesuits to take with him, declaring that he
would not go without them, that Plaza was forced to give way. His choice
fell on three priests, Herndn Sudrez, Ramén Prat, and Francesco Almerici,
and a lay brother, Gaspar Gémez. He came to no definite decision one way
or the other on the question of mission curacies, but merely repeated his
previous instructions to Sedefio about learning the native language and
working among the natives as much as possible.10

Hernan Sudrez, the superior of the group, was a native of Granada. He

taught philosophy and theology in Spain, went to Mexico in 1578 and,
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before his assignment to the Philippines, spent a year as missionary among
the Otomi Indians. Ramén Prat was a Catalan, born in 1557 in the little
town of San Cugat near Barcelona. He was received into the Society in
1576, having finished arts, made his noviceship at Gandfa, and was or-
dained priest after his arrival in Mexico in 1579. He adopted the Castilian
form of his name and usually signed himself Raymundo de Prado.
Francesco Almerici, an Italian, was born in 1557 in a town of the March
of Ancona called Pesaro. He went to Mexico in 1579 and was ordained
there with Sudrez. Gaspar Gomez was born at Ocafia, near Madrid, in
1552. He entered the Society in 1570 and arrived in Mexico in 1580 as
one of a group which included Brother Gallardo, the lay brother in the
firsc Philippine mission. He performed the duties of porter for many
years and as we shall see, was a knowledgeable man.11

Sudrez was a good provider; according to the more frugal Almerici,
excessively so. Doubtless he had read or heard of provisions giving out
on long voyages, and how Magellan’s men, crossing the Pacific, chewed
leather from their rigging to stave off starvation. That was not going to
happen to his expedition if he could help 1t. He browbeat the royal
treasury officials at Mexico to release 3,600 pesos for the expenses of the
four of them, more than twice the allowance given to Sedefio. With this
he bought not only a generous quantity of the usual staples, but quite a
number of luxury items, including live chickens (both Castilian and
Indian), rabbits, pickled squab, cheese, four kinds of preserved fruit, candy,
caramels, sweetbreads, raisins, almonds, olives, pickles, cocoa, and honey.
Sudrez was in fact something of a gourmet, and during the voyage would
have little side dishes prepared specially for himself by the cook of one of
his official friends. He also liked to play the affable host. Several times in
the course of the crossing he invited the more prominent passengers to the
Jesuits” cabin for dinner; at other times Sudrez’s friends would spend
practically the whole day in the cabin talking, while the other Jesuits
wandered unhappily about the deck. In spite of this orgy of spending there
was quite a bit left over from the sum drawn at Mexico when the group
reached Manila. Sedefio heard what had happened and sternly ordered
Sudrez to turn in all the cash in his possession to the Philippine treasury
officials.12

It will be recalled that the contract whereby Gonzalo Ronquillo obtained
the governorship of the Philippines for life and the right to appoir}t his
successor was protested by the colonists through tghen: agent, Ribera,
Heeding Ribera’s representations the king in counc'll revoked tbe I_{on-
quillo contract, appointed a new governor and established an audiencia at
Manila. This audiencia was a board of four members, called oidores, who
had the dual role of administrative council and supreme court. As adminis-
trative council they acted in an advisory capacity to the governor, who was
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obliged to consult them on all important matters but not to follow their
advice. As supreme court they heard appeals from the provincial courts of
the alcaldes mayores and gave final judgment on all civil and criminal
cases originating in the colony, except those involving sums beyond a
specified amount, which could be appealed to Mexico. Government cases
were prepared and presented by an attorney-general or fiscal. If the governor
was a letrado, that is, a qualified lawyer with a licentiate or doctoral degree,
he presided at all the sessions of the audiencia, both as council and as court;
if not, only at the administrative sessions or acuerdos. In case of the gover-
nor’s death or disability the audiencia as a body automatically assumed the
civil administration of the colony and the senior oidor the supreme com-
mand of the armed forces.13

The new governor, De Vera, was being promoted from a post as oidor of
the audiencia of Hispaniola; being a jurist he was by preference addressed
as president—that is, president of the audiencia—rather than as governor.
Making the voyage with him were his wife, Dofia Isabel, and children;
two of the oidores, Melchor Davalos and Pedro de Rojas; and the attorney-
general, Gaspar de Ayala. The Jesuits joined him at Acapulco, having left
Mexico City on 15 February 1584. They made an uneventful crossing in
two galleons and a frigate, clearing from Acapulco on 9 March and drop-
ping anchor at Cavite on 28 May.14 From the moment he landed De
Vera took a dim view of his new domain. We have already quoted the few
cutting phrases with which he dismissed the most noble and ever loyal city
of Manila. As for the islands in general: *“ this land is very hot, lacking in
all conveniences and even the ordinary necessities of life. Rice serves for
bread, and buffalo and some evil-tasting chickens for meat. Fruit that
abound in other lands do not grow here. It rains all year round.”” So much
for climate and natural resources. The colony itself was “in ruins and
confusion. Nothing was in 1ts place; the governor new, the city burned,
the citizens poverty-stricken and chapfallen for bhaving lost all their
property in the fire and in two ships, one of which was sunk and the other
driven to port in China and so as good as sunk. I barely found a house for
myself and a building in which to establish the audiencia and hold court.
The affairs of justice, government and war are so disorganized that to
repair them and get them in running order it has been necessary to bind
them together, as they say, with baling wire (poner cuero y correas).”’13

Sudrez was no less critical of what he found within the narrower horizons
of his Jesuit world. The orchard at Lagyo, with its noble coconut trees
that could feed and clothe twenty Jesuits, produced, according to him,
little of value. The house of which Sedefio was so proud was too far from
the city. It was a great inconvenience for people to come and see the
Jesuits, and a greater inconvenience for the Jesuits to go and see them,
because the lay people could at least protect themselves from the hot
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sun with parasols, whereas it was apparently not yet a custom for clerics
to carry them. There was indeed a chapel attached to the residence, but it
was small, only the size of two ordinary living rooms, with nothing to
brighten it up but a scene with figures painted on one wall, and no furni-
ture except some old altar equipment. It was such a dark, forbidding place
that only about six people went to Mass there on Sundays.16

He found less comfort in the state of the colony at large a year after his
arrival. As of June 1585 Manila had suffered from three destructive fires
with great loss of property. Much merchandise had also been lost at sea.
This had so impoverished the colonists that they simply could not afford
the restitutions imposed by the synod of Manila. On the contrary, they
felc obliged to continue oppressing the natives with forced labor and
iniquitous contracts in order to recoup their fortunes. The new audiencia
brought no remedy ; rather, it compounded these evils. The colonists now
took both each other and the natives to the law. Disputes which used to be
settled summarily in an hour began to take weeks and months, earning fat
fees for solicitors and notaries. The city gaols were full of natives awaiting
trial; this, added to all their other burdens, made them bitterly regret hav-
ing accepted Christianity; for, they said, to receive baptism was to become
a slave,

Their smoldering resentment finally broke out in a serious uprising. The
rebels tore apart several towns near Manila and then fled to the hills,
vowing that they would come back to burn the city of the Spaniards to
the ground. Troops had to be sent to break up their concentrations. The
rebellion was put down, but there was no guarantee that there would not
be others. It was obvious to the natives that the Spaniards were only a
handful, that they could put a hundred fighting men on the field to every
Spaniard, and that Manila did not even have a fortified enclosure to which
the citizens could withdraw and defend themselves in case of need. There
were secret enemies within, powerful enemies without. Of 300 men who
went on an expedition to the Moluccas 200 had just returned, badly beaten,
“with their hands on their heads.”” So precarious was their situation that
many of the colonists wanted to abandon the Philippines. Yet, “in spite
of all this God preserves us,” Sudrez concludes; then, gloomily, “He
alone knows why.”'17

But anyone who concluded from this that Sudrez merely sat in his room
to wait for the last trump would be totally mistaken. Human nature is
fearfully and wonderfully made; and the man who complains the most
is not necessarily the man who works the least. Along with Prat and Alme-
rici he threw himself with zest into the study of Tagalog until, a few
months later, Sedefio stopped them. Sedefio had been making inquiries
as to the possibility of setting up mission stations which could be serviced
from the Manila residence, in accordance with the plan submitted to
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Acquaviva, but had found out that all the likely towns, and indeed the
whole Tagalog region, were already in the hands of the friars and the
diocesan clergy. North and south of the Tagalog provinces there was no
lack of places crying for priests, but they were far away and their inhabi-
tants spoke languages very different from Tagalog. Sedefio therefore
decided that instead of Tagalog they should all learn Chinese.

The sangleys or traders from South China were coming in increasing
numbers every year (Sudrez counted thirty junks in the bay when his
galleon came 1n), and more and more of them elected to stay in Manila
permanently. Prat calculated that during the annual fair, when the mer-
chandise of the junks was put up for sale, there might be 5,000 or 6,000
Chinese in the city; of these, between 1,000 and 1,500 were permanent
residents. A census of the residents taken by the city corporation in 1586
revealed that about 750 were shopkeepers and about 300 plied an amazing
variety of trades; they were fishermen, truck gardeners, tile-makers, brick-
makers, lime manufacturers, carpenters, ironworkers, tailors, shoemakers,
candlemakers, pastry cooks, druggists, painters, silversmiths. A group or
family of vegetable growers had leased part of the Jesuit property at
Lagyo. They impressed Prat by their industry and intelligence; he thought
that in these two qualities they would stand comparison with any Spaniard.

Here, then, was a splendid field right in Manila for their apostolic
labors. The only difficulty was the language. It was reported to consist of
90,000 ideograms. But Prat was not to be daunted by this. Surely it was
not impossible to learn; after all, the Chinese did. Sudrez and Almerici
shared this conviction and soon Sudrez had learned enough of the Fukien
dialect to be able to teach catechism in the Chinese quarter every Sunday
and feast day. Both Bishop Salazar and President De Vera were delighted.
Salazar offered to constitute the resident Chinese into a national parish
and give the Jesuits charge of it. De Vera said that if they accepted this
offer he would build them a house and church inside the city where they
would be closer to their parishioners. Sedefio however felt that he had to
decline the offer in view of his instructions about not committing the
Society to parish administration. Still, there was nothing to prevent
Sudrez and Almerici from doing what they could informally.

Sudrez had among his catechumens a Buddhist monk from Fukien, who
told him that he came to Manila because the word had gone abroad in his
land that there were men here who preached a holy law by which men
could be saved, and he wanted very much to hear it. He was a man of grave
aspect and good judgment, and very willing to learn. Sudrez taught him
not only the catechism but also how to read and write in Spanish.
Because of his interest in Christianity his fellow Buddhists looked upon
him as an apostate and subjected him to petty persecution of various
kinds. Because of this De Vera thought of sending him to Mexico; but
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whether he actually went or not we do not know, because the documents
tell us nothing more about him.

We know a little bit more about one of Almerici’s converts, a young
Chinese scholar who was preparing to take the examinations for the civil
service in his country when he was moved to inquire about the Christian
faith and eventually made the voyage to Manila. After completing his
catechumenate he was baptized by the bishop himself in the chapel at
Lagyo and given the name of Paul. Paul became an exemplary Christian,
but must have made himself somewhat obnoxious at times by inquiring
whenever he saw a less than exemplary Spaniard, “‘is that person a Chris-
tian? Why, then, does he not observe the Commandments?”’

The two Jesuits were proceeding happily with their catechetical work
when Bishop Salazar suddenly decreed that all Chinese converts must cut
off their queues before baptism and wear their hair in the Spanish fashion
thereafter. Many Chinese took great pride in their queues and finding
this requirement an insuperable difficulty stopped going to the catechism
classes. President De Vera tried to convince the bishop that wearing a queue
had no idolatrous implications but was merely a Chinese custom, just as
not wearing a queue was a Spanish custom ; but to no avail. De Vera seems
to have misunderstood the bishop’s motive, which was not unreasonable.
Salazar had observed that some Chinese Christians, upon going back to
China, apostatized. They could do so easily because there was no external
mark of their ever having received Christianity. It was even suspected that
certain sangleys made the best of both worlds, taking a Christian wife in
Manila and a pagan wife in Canton. To make such practices more difficule
and to provide a test of sincerity as well as a continual reminder to the
convert of his new status and obligations as a Christian, the bishop hit
upon the device of asking him to give up his queue. This, not a mistaken
notion of the queue’s heathen significance, was the origin of the decree.
Suirez and Almerici apparently had no objections, for they continued their
instructions as long as there were catechumens to instruct.18

Prat, perhaps the most eager to work among the Chinese, was not
assigned to this ministry. Bishop Salazar pounced upon him as the man to
conduct a class in moral theology for those of his clergy who had not yet
studied it and so lacked the requisite knowledge to hear confessions. Prat
began the course some time in 1585 with a series of lectures on the sacra-
ments which lasted for about a year. At the same time he undertook with
Suirez and Almerici a series of sermons in the cathedral for the benefit of
the Spanish laity on the proper reception of the sacrament of penance and
the duties arising from the virtue of justice. While giving this series and
hearing confessions, the three of them found that the knowledge which
some of the colonists had of their religion left much to be desired, so the
following year, 1586, they planned and gave a second series of sermons on
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the virtue of faith and what a Christian needed to believe in order to be
saved.19 The Manilefios appreciated what the fathers were doing for them
well enough, except that they thought Prat took too long over his Mass
and sermon, so that the saying became current that:

Del Padre Ramén,
ni misa ni sermon.

Or, to put it another way:

Mass and sermon by Father Prat
Takes about an hour flatr.20

While his subjects were engaged in these activities, Sedefio (and Sénchez
after his return) was kept busy trying to settle the differences that arose
between President De Vera and his oidores, and among the oidores them-
selves. We get a pretty good notion of what these feuds were about from
their correspondence. De Vera, writing to his friend and patron Arch-
bishop Moya y Contreras of Mexico, complains that he was having the
greatest difhiculty with Dévalos and Rojas. Dévalos he compares to a bad-
tempered nag that cannot suffer saddle or bit, while Rojas—to continue
the equine metaphor—kicks and curvets and cannot keep a straight course.
His principal objection was that together with the attorney-general Ayala
they kept interfering in matters which were his concern alone as governor.
Moreover he accused Ddvalos of advancing his own fortunes and prejud-
dicing his impartiality as judge by marrying his daughter to Estéban
Rodriguez de Figueroa, a wealthy encomendero, and his son to one of
Manila’s most eligible heiresses, Dofia Inés de Mendoza. This was in
violation of the royal ordinances, which forbade colonial officials to marry
or arrange marriages for their children during their term of ofhice without
explicit permission, precisely in order to prevent their playing favorites.

But Davalos had his answer ready. The king had given him permission
to take his children to the Philippines with him, and it surely was not the
royal intention that all his boys should turn friars and all his girls nuns!
As for favoritism, let the record speak for itself. De Vera married his
niece to Pedro de Chdvez and forthwith appointed his new son-in-law
maestre de campo. He married another relative or maidservant of his to
Gaspar Isla; and Don Gaspar Isla was now acting alcalde mayor of Pam-
panga. The new alcalde mayor of Tondo was Diego de Montoro; Diego de
Montoro was also De Vera’s majordomo, under whose name De Vera had
embarked on the last galleon for Mexico five or six arrobas of gold and two
or three hundred bales of merchandise. The command of that galleon, one
of the choicest plums within the gift of the governor of the Philippines,
went to Rodrigo de Ledn, a cousin of De Vera's wife, who not six years ago
was a shopkeeper in Mexico City, and sold sassafras and shirts. Dévalos
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simply could not understand why he was being persecuted in this way by
the president and the other oidores. The only explanation he could think
of was that they disliked him because he was always reading, he never
raised his eyes from his books; whereas none of them was much given to
study. At least, said he, “‘Thave looked through their books, and have never
seen any underscoring or notes in them.’’21

Sénchez returned to Manila, as we have seen, early in June 1585. The
Lagyo community now consisted of five priests (Sedefio, Sdnchez, Sudrez,
Prat, and Almerici), two brothers (Gallardo and Gémez) and a postulant
(Mendiola); big enough, Sedefio thought, for the regular domestic arrange-
ments of the Society to be introduced. For this he made Sanchez responsible
by appointing him minister, the minister in Jesuit houses being the
official who assists the superior or rector in caring for the temporal needs
of the community and seeing to the observance of external discipline. All
would have been well if Sinchez had confined himself to enforcing the
regulations and customs of the Society; but he went far beyond them,
apparently in a grim effort to make the Lagyo house as unlike the college
of Macao as possible.

He imposed an extraordinary rule of silence on the community, so that
without his leave they spoke hardly at all to each other, even during the
recreation periods. Anyone whom he saw walking about the house was
sent back to his room with a reprimand. He made it a regular practice
when they assembled for meals in the refectory to read out what he con-
sidered to be the violations of rule committed that day, imposing heavy
penances for the lightest faults. After all the external activity into which
he had been thrown or had thrown himself since his arrival in the Philip-
pines, he now returned to his former obsession that the true life of the
Jesuit should be a life of almost immobile contemplation. In this, indeed,
he was a shining example. If no business called him to town, he would
issue his orders for the day immediately after breakfast and then shut
himself up in his room until lunch time, emerging only occasionally to
check whether everyone was similarly shut up in his. He even made
atrangements for the community meals to be brought in from the outside
already cooked, so that the lay brothers would not have the distractions
of kitchen, garden, and market place to take them away from their
meditations. Although he was always available for consultation by the
bishop, the governor, and the oidores, being much in demand as peace-
maker, adviser, and confidant, and, although he continued to do yeoman’s
service in the resumed synod, he engaged in practically none of the ordi-
nary ministries of a Jesuit priest. He heard no confessions, and preached
only once in 1585.22 This in spite of the formal admonition of Acquaviva,
transmitted through the provincial of Mexico, that ““any method of
prayer which does not incline the soul to action and the ministries of our
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vocation in the service of God and the salvation and perfection of our
fellow men may cause great harm to the institute of the Society and should
be looked upon as a delusion, inasmuch as it is outside of and alien to the
grace and purpose which God our Lord has given to the Society.”23

Perhaps he had no time to spare from the mound of paper work involved
in the problems and projects passed on to him by the authorities; but it is
disturbing to note that he seems to have discouraged the other fathers from
such ministries. **Here we are,”” Sudrez writes to Acquaviva, ‘' five priests
and three brothers, doing practically nothing, with our residence nearly
half a league from the city. The townspeople grumble about this a great
deal, and humble as well as gentle folk tell us to our faces that we live
apart and have become Carthusians and are of no use to them when we
could be of great assistance since the friars are all occupied with the
natives.”” This was in October 1585 ; seven months later the people were
still asking, according to Bishop Salazar, when the Jesuits would come out
of their retirement and ** open up shop,”” exercising those ministries which
they were wont to elsewhere. There was a standing offer on the part of the
bishop and some of the citizens to et them have a fine site for house and
church in the best part of the city; the president of the audiencia joined
the bishop in proposing all sorts of inducements to transfer there; but
Sedefio on the advice of Sinchez kept putting them off with the excuse
that he Jacked authorization from the general .24

If there was no intention of establishing a permanent mission in the
Philippines, then, Sudrez pleaded, let them go to some other country
where they would have something to do—Japan, China, the Moluccas,
anywhere. Because of the lack of employment and the uncertainty of their
staying the younger priests were restless and discontented and the two
brothers, Gallardo and Gémez, were grievously tempted to return to
Mexico. As Prat put it, spending most of the day in their rooms when there
was so much to be done for God outside made the Lagyo residence a
““seminary of temptations’’ rather than a religious house.25

But what of Sedefio, who after all was the superior ? It must be admitted
that he was completely overawed by his formidable minister. Everyone
liked him, his brechren as well as externs; he was admired and respected ;
the authorities sought his advice and placed great reliance on his judg-
ment; but Sinchez ran the community. Like Sinchez, he now spent most
of his time in his room, studying or praying. He even refused to see visitors
who had walked all the way out from Manila to see him, and the other
fathers had to go down to make excuses for him. They had to go down
because, according to one of Sinchez’s house rules, they were not supposed
to ask visitors up, but receive them at the door and send them away as
soon as possible. They were forced to do this even to the Franciscans, who
lodged Sedefio and Sinchez so hospitably for six months in their own
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convent. And yet when Sinchez’s high-placed friends among the laity
came, they were taken right to his room.26

As a result of Sedefio’s excessive retirement the two lay brothers and the
postulant, Mendiola, got no direction whatever. They did pretty much as
they wished whenever Sinchez was not around, with the result that their
spiritual life became sadly disorganized. Gallardo and Gémez were good,
stmple, hard-working men, in the best tradition of the Jesuit lay brother-
hood, but they had received their training in the College of Alcald, where
student philosophers and theologians argued all day long; in this environ-
ment they had acquired a tendency to be disputatious. Sudrez gave them
black marks, saying that they worked only when they felt like it and talked
back to the priests. Almerici’s judgment was milder and probably more
just. It was true, he said, that you could not ask them the simplest question
without their giving you an argument; and that if anything was discussed
in their presence, even if it was something they knew little or nothing
abour, they were quite ready with their opinions; and that one of them,
naming no names, even got quite huffy if contradicted; but this must be
said for them, that whenever they were told to do anything, even if it was
against their will, they did it. They did not particularly want to come to
the Philippines, but they came, because they were ordered. And so with
everything else; they did what they were ordered, and they did it well. But
they knew quite well when they were being ordered to do something, or
requested to do it, or consulted about it. It was in the latter case that you
had to steel yourself for a minor disputation.?’

Still, the peculiar regime of the Lagyo house must have been a sore trial
even for such solid religious, and much more so for Mendiola, who had not
even begun his noviceship. Sedefio did nothing about it until another
applicant asked to be admitted to the Society. This was Garcia Pacheco, a
young man of twenty-five who had come to the Philippines from his
native Ledn to make his fortune. He had received a good education, still
remembered most of his Latin, and even knew a bit of canon law. On
Christmas Eve 1585 Sedefio received him as a scholastic novice. With
Mendiola as a novice brother, they now had two novices, and a novice
master was needed. Sinchez, of course, was appointed.

His first act was to divide the small community into two parts: a resi-
dence and a novitiate. In the novitiate part of the house he placed himself,
Almerici as assistant master of novices, the two lay brothers, and the two
novices. Sedefio, Sudrez, and Prat stayed in the “residence’ part of the
house. They took their meals in common but met separately for the
recreation period after lunch and supper. The master c_>f novices being busy
with other things, it was the assistant master of novices who gave all the
conferences and exhortations. Sudrez complained several times to Sedefio
about these and other arrangements introduced by Sinchez, but all he got
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for his pains was a lecture to the eftfect that if Sedefio could stand them he
could, and that such complaints merely proved that he did not have the
true spirit of the Society.28

We have seen that in 1582, during Sinchez’s absence on his first voyage
to China, Sedefio sent certain recommendations to Acquaviva regarding the
future status of the Philippine mission. When Sinchez returned in 1583,
the two of them agreed on another set of recommendations modifying those
of 1582. The letters sent to Acquaviva in 1585 show that soon after
Sénchez’s return from his second voyage (6 June) the five fathers of the
Lagyo community decided to reopen the whole question and reached
substantial agreement on a third set of recommendations which each one
formulated separately in individual letters.

It now seemed to the fathers that there was no way for them to undertake
any ministries among the natives. First, because of the directive forbidding
them to accept any stable missions or parishes. Second, because most of the
available territory was already in the hands of the friars. The only possi-
bilities left were the provinces of Ilocos and Cagayan; but neither of these
seemed suitable. The climate of Tlocos was reputed to be fatal to Europeans,
so much so that the friars who had charge of it for a while gave it up because
the missionaries sent there either fell sick or died. Cagayan was not yet
pacified ; moreover, the latest reports were that the friars were going to take
it over or had already done so. There were other provinces which had been
subjected to Spanish rule but not yet evangelized. They could go there,
except that the inhabitants had no desire whatever to become Christians
and unarmed Spaniards who went among them never came back. The only
way the encomenderos could collect the tribute was by paying troops to
escort them.

There was not much they could do among the Spaniards either. The
Spanish population of Manila was only about 300, and to take care of its
spiritual needs there were a bishop, his clergy, and two convents of friars.
The only time they came to the Jesuits was when they wanted advice on
some particularly difficult moral problem or to ask them to settle the feuds
that were continually breaking out among themselves.

A third possibility was for them to join their Portuguese brethren in
China, Japan, or the Moluccas. But, from what Sinchez had observed on
his two voyages, this too seemed to be out of the question. They could of
course go back to Mexico; but what impression would that make on the
king, who had already spent a considerable sum of money to send them
out to the East?

Thus, it seemed that they had little to keep them where they were, and
yet they could neither go back nor forward—a most uncomfortable
position. They suggested the following solution. Let three of them remain
in the Lagyo residence and the other four ask permission of the Portuguese
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to transfer to Macao. Since there would only be four of them, the Portu-
guese might not offer any serious objection, and for their part they could
make a really serious effort to adapt themselves to Portuguese ways. Those
who stayed behind in Manila could devote themselves to the apostolate of
the Chinese; this would certainly give them more than enough to do, and
if the mission in China should develop so as to require more men, they
would be ready for it.

Sudrez also suggested that the Manila fathers could go on mission tours,
as their instructions directed; but against this Sinchez repeated the
objections outlined in previous reports, such as the variety of Ianguages
and the difficulties of transportation. On the other hand, Sudrez saw no
necessity for a college at Manila. Whom would they teach? The colonists
were few, only a minority of them were married, and any sons they might
have would want to follow in their fathers’ footsteps as soldiers or mer-
chants rather than study for the priesthood, “‘because here priests have
short commons.”” However, he changed his mind a year later when he
learned that there was a possibility of the king sending out farmers from
Spain to settle the country and raise families. There would be some point
in having a college then, especially if a recommendation which Prat made
at this time, and with which he heartily agreed, was adopted. This was
that the proposed college be not only a school for Spanish boys but also a
seminario or boarding school for natives and mestizos.29

All this time, and until the middle of 1586, they received no word from
Rome. The galleon that arrived in May or June of that year brought them
two important communications. One was from the provincial of Mexico,
informing them that Father General had as yet made no decision as to the
definitive status of the Philippine mission, but that they could expect a
decision the following year.30 The other was a cédula to De Vera, signed
by Philip II at Barcelona, 8 June 1585. It ran:

I have been informed that the religious of the Society of Jesus starioned there
have done and are doing much good by their teaching and example and that their
preservation and increase in those Islands would be very beneficial. To this end it
1s proposed that they be given a subsidy toward the establishment of a col_lege and
the support of the religious who shall be employed there in teaching and instruct-
ing those who present themselves in grammar, sciences, and the proper conduct of
life; this subsidy to continue until someone offer an endowment, because other-
wise their lack of means would compel them to withdraw from those Islands.

And since it is my will that they remain because of the great results that I am
confident will follow therefrom for the service of God and the spiritual formation
of those natives, I enjoin you to confer with the bishop of those Islands concerning
the manner in which said college may be instituted, and the religious who shall
live and teach in it be provided with what they need, and from what revenues; and
you shall send me a report thereof. In the meantime you shall take what measures
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you can that sufficient instruction is given in accordance with the proposals of the
said religious.3!

This was accompanied by another cédula granting the Jesuits 300 ducats
outright to use as they saw fit and confirming Governor Gonzalo Ron-
quillo’s grant to them of the usual missionary stipend. One of the Jesuits at
Madrid writing to Sedefio informed him that these signs of the royal
favor were due in part to the excellent reports received of the way Sanchez
handled the business of Macao’s allegiance.32

These dispositions considerably altered the situation from that in which
the recommendations of the preceding year were made, and Sudrez now
proposed to Sedefio and the other fathers the following plan of action.
First, they should build a church and residence of wood and nipa on some
lots that were being donated to them inside the city, and that all or at least
two of the fathers should go there to live, hold services and hear confessions
in the church, and act as chaplains in the city hospital. Second, they should
gather together in the church at stated times during the week the children,
Negroes, and slaves of the city and give them catechism lessons. Third, they
should all learn Chinese in order to be able to work among the sangleys and
be ready to go to China in case they should be sent there. Fourth, as long as
Sinchez did not seem to want to hear confessions like the rest, he should
at least give a course of sermons in the cathedral, since he had a talent for
preaching and the bishop and the citizens had requested him to do so.
Lastly, they should try to interest some of the wealthier colonists in build-
ing a stone church and residence for them, in order that if Acquaviva should
decide that they were to remain, construction could be started as soon as
word was received.

Consultations were held on these proposals, but Sanchez offered so man
objections that nothing was done about them except the third and fifth.
A search for possible benefactors was almost immediately successful. A
prominent citizen not named in the letters but almost certainly Gabriel
de Ribera, offered to spend as much as seven or eight thousand ducats on a
new church and residence as soon as word arrived from Rome. With regard
to the study of Chinese, Sedefio ordained that since there was a possibility
of opening a school for natives, only Sudrez and Prar should study Chinese,
while he and Almerici devoted themselves to Tagalog,33 Nothing was said
about Sénchez, for by this time he was involved in another piece of busi-
ness which was to take him to Madrid and Rome as nothing less than the
unanimously chosen representative of the entire colony.



Chapter Five
THE COLONIAL AGENT

On 19 April 1586 the president and oidores of the audiencia of Manila
discussed in administrative session ‘‘the generally expressed desire of this
commonwealth to take stock of its situation and to consider that if a
remedy is not speedily procured for the many things which are said to
require it, it may be too late to set them right.” In order that all might have
a voice in this stock-taking, it was decided to hold a general junta or
assembly in the government house at two o’clock in the afternoon of the
following day, which was a Sunday. Special invitations were issued to
the bishop, the cathedral chapter, the superiors of the religious orders, the
city corporation, and the commander of the Manila garrison; while the
town crier read a proclamation at the street corners of the city calling
upon all captains, encomenderos, and citizens to attend, for matters of the
highest importance were to be debated and decided, to wit, what in
the present state of the colony needed to be brought to the attention of the
king in his Council of the Indies, and whether an agent should be accredi-
ted to go to Madrid on this business, and if so, who that agent was to be.l

That all was not well in the Philippines during the years immediately
following the arrival of the first Jesuits has already been suggested. The
clearest indication of this was the steep rise in the cost of living between
1580 and 1585,2 but what dramatized the situation and gave it a sense of
urgency was a series of recent reverses which filled the colonists with dis-
may and apprehension. In the Moluccas a general revolt had ovgrwhelmefi
the Portuguese garrisons, repulsed with heavy loss the Spanish expedi-
tionary force sent to their assistance, put the missionaries to flight and
placed their more than 200,000 defenseless converts and catechumens at
the mercy of the Moslem rebels. They were killing encomenderos on the
island of Leyte, and in northeastern Luzon the entire Cagayan valley was
up in arms; but even more disquieting was the fact that the native levies
recruited near Manila to put down the insurrection had melted away upon
reaching the combat area and turned up again in the ranks of the enemy.
There did not seem to be anyone the colonists could trust except them-
selves, a mere handful surrounded by hostile multitudes, _th.ousar}ds of
miles away from any hope of help. And now on top of all this mte:lhgence
had been received of what the heretical English—Drake, Hawkms,'and
others of that bloodthirsty breed—were doing to remote and solitary
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outposts exactly like their own at Cape Verde, the Antilles, and even the
Main itself. The emergency was too great and too pressing for ordinary
government to deal with; the community itself must now consult about
its own safety.3

De Vera gave the citizens an hour to assemble and called the meeting to
order at 3 p.m. Among those present were ‘‘the president and oidores, army
officers, many encomenderos, merchants, and citizens of Manila and some
from other towns. Representing the clergy was the bishop of the said
Islands and the cathedral chapter and the father provincial of St. Augustine
with three of his religious and the father custodian of St. Francis with
three of his and the father rector of the Society of Jesus with three others
of the same Society, and other clerics and laymen.”4 The grievous state of
the colony, De Vera said in his opening address, was known to all. The
colonists were for the most part unable to support themselves because the
land was poor and largely an uncultivated wilderness. This situation was
aggravated by the fact that there was neither order nor method in the
conduct of public business, for the colonial government had neither
instructions, powers, nor means to undertake much that was necessary for
the common good and safety. There could only be one remedy for this, and
that was to send an accredited agent to propose to the king what they, the
colonists, believed to be necessary for the preservation and increase of these
dominions. He therefore charged them as a matter of conscience to consider
what was to be done and then to express their opinions individually. Action
would be taken according to the prevailing sense of the assembly.

Juan de Morén then rose in behalf of the city corporation and presented
a written memorial which they had drafted, he said, by common consent,
putting down in order the points which they believed should be called to
the attention of His Majesty. The memorial was read to the assembly and
then registered among its papers, the first of a pile that would in due course
reach impressive proportions.

Bishop Salazar was the next to be recognized by the chair. He stressed
the fact that the ordinary citizens, as distinct from government officials
and merchants, suffered particular hardship because they were not rewarded
for their merits and services. Nor, he added quickly, could the governor be
blamed for this, for he had first to attend to the expenditures of govern-
ment, as was proper, and funds were lacking even for those.5 Thus the
soldiers’ pay was in arrears, had been for years, and they were dismayed
and disconsolate because there seemed to be no hope of their ever getting
paid. At the same time, because the land was newly acquired and still had
to be put under the plow, and an orderly and stable government had not
yet been organized, the cost of living was daily rising to impossible heights.
These and other urgent considerations made it imperative to send a quali-

fied and fully accredited agent to the king.
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Melchor Divalos, the senior oidor, commented with approval on the
memorial of the city of Manila and proposed that the other estates of the
colony, such as the clergy and the military, consult together on their
particular needs and draw up similar memorials. This was endorsed by
Fray Juan de Plasencia, the Franciscan father custodian, who announced
that the bishop and the clergy had already decided to memorialize the king
on the state of the Church in the Islands.

According to Pedro de Rojas, the junior oidor, the chronic financial
embarrassment of the colony described by the governor and the bishop
could only be relieved by an annual subsidy from Mexico. How big a
subsidy ? The colony’s agent should propose the figure of 100,000 ducats.
He should also make strong representations that funds be appropriated
to fortify Manila and provide its hospital with an endowment. Fray Diego
de Alvarez, the Augustinian provincial, warmly endorsed the idea of a
subsidy, pointing out that the lack of funds was the greatest single reason
why the religious had not been able to expand their missionary work.

The former staft officer of the Duke of Feria came to momentary life
when Sedefio rose to recommend that Manila be provided not only with de-
fensive works but with a strong military establishment consisting of
regular troops. The mere presence of such an establishment would act as a
deterrent on the numerous enemies surrounding the colony and prevent
“brush-fire”” wars and rebellions from starting. By the same token garri-
sons of regular troops should be stationed in every Spanish settlement
throughout the Islands, instead of their defense being left entirely to the
settlers themselves, as hitherto. Such troops would serve the additional
purpose of protecting the missionaries stationed in the native towns and
villages. Captain Barrolomé de Sotomayor, in seconding these proposals,
added that their success depended on the troops being paid adequately and
regularly; to guarantee this the king should be asked to determine their
rate of pay himself and designate a definite source of revenue from which
it could be drawn.

Alonso Sinchez, when called upon for his suggestions, said that among
other things Manila needed a refuge or hostel for unmarried Spanish
women where they could live in community and be trained in the proper
conduct of a Christian household until it was time for them to marry.
Fray Alonso de Castro, the prior of the Augustinian convent of Tondo,
developed the timeliness of this suggestion by explaining that many settlers
who came out to the Philippines as single men experienced great difhiculty
in finding suitable wives; such a hostel would supply this need. Sinchez’s
second suggestion was that a colonial navy “‘of moderate .size" be orga-
nized capable of taking the offensive against any hostile power that
threatened the safety of the Islands. In time of peace the elements of such
a navy could be used as trading vessels whereby commercial relations
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might be cultivated with Japan, Java, China, and other neighboring
countries. In the course of their trading voyages these naval units could,
incidentally, gather intelligence regarding the countries they visited and
regarding the movements of the Portuguese; such intelligence would be of
the highest value in determining the foreign policy of the colony.

In this connection Fray Juan de Quifiones, prior of the Augustinian con-
vent of Manila, reminded the assembly that the fitting out of maritime
expeditions required the drafting of large quantities of native labor, and
that one of the principal abuses which cried out for a remedy was the
manner in which these levies were imposed. He strongly urged that all
statute labor be paid an adequate wage and that the funds to pay it be
made a regular item of the government budget. Moreover in the recruit-
ment of men for these expeditions care should be taken that the religious
instruction of the natives be not interfered with.

The rest of the assembly endorsed one or the other of these various
recommendations and all agreed that it was necessary to send an accredited
agent to Madrid. Bishop Salazar then got up and proposed two additional
points to be taken up with the king. First, that in view of the well-known
poverty of the colony, the salaries of its officials be paid from other than
local revenues. Second, that the abolition of the audiencia be considered.
A lively general discussion of these points ensued. Sedefio expressed him-
self in favor of the first point, but suspended judgment on the second until
he could give it more thought. Sinchez, speaking on the second point, said
that in case the king was unwilling to discontinue the audiencia, he should
at least be requested to modify its constitution so as to adapt it better to the
needs of the country. Fray Alonso de Castro was opposed to abolishing the
audiencia but in favor of the modification suggested by Sinchez. Luis de
Barruelo, canon of the cathedral, and Lufs Vélez, clerk, were in favor of
continuing the audiencia provided its salaries were paid from other than
local revenues. Otherwise it should be abolished and the encomiendas now
reserved to defray its expenses awarded to deserving veterans. Juan Bautista
Romin, the royal factor, was for outright abolition with no ifs. The
colony was small, its treasury poor, and ““for 140 settlers, which are all
there are in these Islands, a country of such slim resources, there is no
need of so formidable a tribunal ; moreover, the life of garrison and cam
in a frontier outpost such as this consorts but ill with the legal formalities
of an audiencia.” Pedro Martin, merchant, begged to differ ; the audiencia
should by all means be retained, in order that the governor might have
wise counselors to advise him; one head could not possibly rule the colony
better than many.

The president and oidores abstained from expressing an opinion as the
question concerned them personally. However, we know from other
sources that De Vera was privately in favor of abolition. Like Romdn, he
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believed that the colony was too small to need or to be able to support an
audiencia. The salaries of president, oidores, attorney-general, and staff
amounted to 20,000 pesos a year, chargeable on encomiendas reserved to
the Crown; this was a sore point with the colonists who felt that those
encomiendas should have been the perquisite of the veterans of the con-
quest. Attorney-general Ayala also favored abolition, and, anticipating
Martin’s objection, made the practical proposal that the governor, who
was usually chosen for his military qualifications, might be provided with
an asesor or legal adviser; he cited the precedents of Cartagena, Chile, and
Popayin.7

On the other hand, Dévalos expressed strong opposition to the audiencia
being discontinued. He claimed that De Vera’s real reason for advocating
its abolition was because he wanted to rule the colony by himself, despoti-
cally. So too the bishop and clergy wanted to get rid of it because it imposed
strict limits on the ecclesiastical jurisdiction, in former times so ill defined
as to be practically unlimited. But, if they had their way, what would
follow ? The very same evils that prevailed before the institution of the
audiencia, and which the audiencia was precisely instituted to prevent.
Once again the colonists would have to sue for their rights or defend them
in the Mexican courts—a ruinously expensive process. Once again the
death of a governor would be followed by disputes over the succession, as
happened after the death of Gonzalo Ronquillo. Once again the ecclesias-
tical power would encroach unchecked on the civil. Buc the Philippines
was too small a colony to have an audiencia! This was to take a very short
view of the matter, Dévalos said. The Philippines would not be small and
weak forever. It had a great future before it, and it was precisely to help
make that splendid future come to pass that the audiencia was founded.8

Hernén Sudrez made no speeches, but by sitting quietly in his place,
watching and listening, he was able afterward to send Acquaviva an
admirable summary of the general sense of the assembly. One solid fact
emerged from the discussions, and that was that the Philippines in its
present state of cultivation produced enough and even more than enough
to support the native population, but not quite enough to support them
and the Spaniards and Chinese besides. For this reason the China trade,
while doubtless profitable to a few, had an adverse effect on the whole
economy, because by increasing the numbers of the resident Chinese it
caused an increase in the cost of living.

Another contributing factor to this was that the colony was top-heavy
with bureaucrats who used their official position to extract from the natives
the gold, wax, cotton, and textiles which they sold at such fantastic
profits in Mexico. This unregulated exportatiop creatgd a scarcity without
providing any incentive for increased production; prices rose as a conse-
quence.
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Although the natives were the hardest hit by these dislocations of their
traditional economy, the ordinary Spanish settlers were also finding it
difficult to meet the rising commodity prices. Small investors derived little
profit from the Manila-Acapulco trade because most of the cargo space in
the galleons was pre-empted by the officials and wealthier merchants; while
the colonial government’s income was so small that after paying the salaries
of the top bureaucrats there was usually nothing left for the minor
functionary or common soldier.?

The assembly now proceeded to elect the agent who should present their
petitions to the king. There seems to have been no serious doubt as to the
results of this election. Earlier that April, even before the audiencia thought
of summoning an assembly, Bishop Salazar had held several meetings of
the religious superiors and their principal assistants to consider whether
someone from among their number should report to the king on the peri-
lous state of the colony. It was proposed that the bishop himself go; but
on further reflection the fathers advised him not to leave his diocese.
Nevertheless, someone certainly had to go, and Sénchez seemed to be the
man with all the necessary qualifications. Still in the prime of life, he had
the health and strength to undertake the long, difficult, dangerous journey.
He had the learning and perception necessary to explain the colony’s
complex problems and answer the questions which would be put to him
by the king’s councilors. To a large measure of prudence and dexterity in
the management of affairs he added personal and first-hand knowledge not
only of the Philippines but of practically all of the neighboring countries
as well.10 So the bishop’s advisers ; and the assembly saw nothing to modify
in this generous judgment. When, therefore, Bishop Salazar rose to with-
draw his previous offer to go as the colony’s agent and cast his vote instead
for Sinchez, all those present followed his vote without dissent. Sedefio
as Sinchez’s superior then declared that ““since the voice of all is often
found to be the voice of God,” he granted Sinchez permission to under-
take this business for the common good. This viva voce election in the
general assembly was later ratified in writing by the estates of the colony
meeting separately; by the military on 8 May, the cathedral chapter on
20 June, and the city of Manila on 25 June. On 26 June the proctor of
Nueva Cdceres, Captain Herndn Gutiérrez de Céspedes, transferred his
commission to Sanchez; and on 27 June the bishop and his chapter granted
him full proctorial powers to act for them not only in the royal court at
Madrid but also in the papal curia at Rome.11

Having chosen their agent, the assembly now set up a kind of central
committee to draft the general memorial of the colony as distinct from
those of the separate estates. Appointed to this commuttee were: Bishop
Salazar, chairman, two prebends of the cathedral, one of the royal treasury
officials, the former agent of the colony, Don Gabriel de Ribera, the
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commander of the Manila garrison, two officers representing the military,
two aldermen and two householders representing the city of Manila, the
proctors of the other Spanish towns, and the three religious superiors with
their advisers. Only one other session of the full assembly was held; on
26 June when the general memorial drawn up by the central committee
was ratified.12

While the central committee was meeting by day, a smaller group com-
posed of Bishop Salazar, the oidor Rojas, Attorney-General Ayala, the
factor Romén, and Sdnchez met at night in the bishop’s house to prepare
a detailed plan of the empresa de China for presentation to the king. The need
for continuous consultation on this and the other memorials was so great
that Sinchez left the Lagyo residence and lodged temporarily with the
bishop.13

Meanwhile Sedefio began to have serious doubts as to the wisdom of the
permission he had so blithely given. If Sinchez’s two previous missions
were open to criticism as unbecoming a religious, did not this third one
mean an even greater involvement in secular business expressly forbidden
to Jesuits by their institute ? Sedefio took his doubts to the other fathers,
who advised that he could permit Sinchez to accept the agency in view of
the exceptional circumstances, but only on two conditions; first, that he
should be accompanied by another agent, equally accredited, so that if the
provincial of Mexico should forbid him to go any further, there would be
someone to take his place; second, that all dispatches, memorials, and
instructions given to Sinchez in his capacity as colonial agent should be
shown by him to his fellow Jesuits, who would decide which of them he
as a religious could accept and which he would have to decline.

Sinchez absolutely refused to go on these terms. The president and
oidores, convinced that no one else could fill the post as well as he, resolved
to force Sedefio’s hand. On 5 May they issued a decree in the king’s name
declaring that the appointment of Sinchez was a matter of public necessity,
and hence that they * commanded, besought and charged”” Sedefio to grant
the requisite permission. Sedefio complied.14

Bishop Salazar invited Sinchez to have supper with him on his last even-
ing in Manila. The following day, having embarked on the galleon at
Cavite, Sinchez received the following affectionate note from his old

friend:

The tears I did not shed last night in your pleasant company I shed after your
departure and am shedding now as I write this. I fear I shall have little to console
me in your Reverence’s absence. May God Himself be my consolation, and may
He lead you by the hand and bring you back to us safe and sound. The usual
prayers and petitions will be offered here and public rogations held for your
Reverence and the success of your enterprise. May God grant you all the assistance
you need to secure the welfare of these realms. Amen.15
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